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SESSION I 

Yehuda Rosenman, D i r e c t o r o f the J e w i s h Communal A f f a i r s D epart­
ment of AJC, which o r g a n i z e d and arranged th e C o n s u l t a t i o n , 
g r e e t e d th e p a r t i c i p a n t s and e x p r e s s e d h i s g r a t i t u d e t o 
P r o f e s s o r M i r r a Komarovsky, Dr. John Slawson, P r o f e s s o r M a r s h a l l 
S k l a r e and Dr. Gladys Rosen who h e l p e d i n p l a n n i n g the Conference. 
Mr. Rosenman p o i n t e d out t h a t r e c e n t developments i n American 
s o c i e t y have r e s u l t e d i n i n c r e a s i n g concern about the f u t u r e o f 
t h e f a m i l y u n i t as a b a s i c i n s t i t u t i o n f o r s o c i a l s t a b i l i t y and 
c o n t i n u i t y . P l a n s f o r t h i s C o n s u l t a t i o n were determined by 
c e r t a i n b a s i c assumptions: 

1. We are committed t o J e w i s h c o n t i n u i t y i n i t s v a r i o u s forms. 

2. The J e w i s h f a m i l y i s a major f a c t o r i n J e w i s h s u r v i v a l --
t h e b a s i c source o f J e w i s h i d e n t i t y , e d u c a t i o n and l i f e 
s t y l e . 

3. We d e c r y the p o s t - E m a n c i p a t i o n e r o s i o n and weakness of 
J e w i s h commitment and t h e r o l e o f the f a m i l y . 

4. We see the a c c e l e r a t e d d i m i n u t i o n o f the f a m i l y ' s r o l e as 
i t f i n d s i t s e l f s u b j e c t e d t o r e v o l u t i o n a r y s o c i a l c h a l l e n g e s 
as p a r t o f a g e n e r a l a t t a c k on e s t a b l i s h e d i n s t i t u t i o n s by 
t h e s o - c a l l e d c o u n t e r c u l t u r e . 

The changing d e f i n i t i o n o f the f a m i l y ' s r o l e i s r e f l e c t e d i n such 
phenomena as the r i s i n g d i v o r c e r a t e , i n t e r g e n e r a t i o n a l d i s c o n ­
t i n u i t y , t h e drug c u l t u r e , l o s s o f r e s p e c t f o r a u t h o r i t y , Women's 
L i b , t h e s e x u a l r e v o l u t i o n , e t c . Our g o a l s i n c a l l i n g t o g e t h e r 
t h i s c r o s s - d i s c i p l i n a r y group of e x p e r t s was t o share i n f o r m a t i o n 
and e x p e r t i s e . We hope t o d etermine how much o r how l i t t l e we 
know about the J e w i s h f a m i l y , what we need t£ know and how t o 
determine the k i n d o f r e s e a r c h and programming which w i l l s u pport 
the J e w i s h f a m i l y and J e w i s h c o n t i n u i t y i n t h e f u t u r e . 

To c h a i r t h e f i r s t s e s s i o n , Mr. Rosenman i n t r o d u c e d Bertram G o l d , 
E x e c u t i v e V i c e - P r e s i d e n t o f t h e American J e w i s h Committee. Mr. 
Gold emphasized the importance of the f a m i l y as t h e b a s i c u n i t 
o f s o c i e t y and as t h e e s s e n t i a l element i n J e w i s h communal l i f e , 
b oth h i s t o r i c a l l y and s o c i o l o g i c a l l y . Mr. Gold s t a t e d t h a t the 
f i r s t s e s s i o n would be devoted t o a d i s c u s s i o n based on t h e t h r e e 
papers p r e p a r e d f o r t h e C o n s u l t a t i o n . To i n i t i a t e t h e d i s c u s s i o n , 
Mr. Gold c a l l e d upon the a u t h o r s t o p r e s e n t th e h i g h l i g h t s o f 
t h e i r r e s p e c t i v e papers. 

Rabbi Herman P o l l a c k opened the p r o c e e d i n g s w i t h a summary of h i s 
" H i s t o r i c a l Overview o f the J e w i s h F a m i l y . " He d e s c r i b e d t h e 
e v o l u t i o n o f the J e w i s h f a m i l y and t h e r e s p e c t i v e r o l e s o f i t s 
i n d i v i d u a l members from B i b l i c a l t i m e s , t h r o u g h th e Talmudic 
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p e r i o d , t h e M i d d l e Ages and e a r l y modern p e r i o d ushered i n by 
J e w i s h E m a n c i p a t i o n . Problems o f i d e n t i t y and t h e s e l f - c o n c e p t 
of t h e i n d i v i d u a l stem from the p o s t - E m a n c i p a t i o n e f f o r t s o f the 
Jew t o be p a r t o f the o u t s i d e w o r l d w h i l e at the same time 
m a i n t a i n i n g h i s i n d i v i d u a l i t y and h i s J e w i s h n e s s . 

P r o f e s s o r Sidney G o l d s t e i n f o l l o w e d w i t h a r e v i e w of t h e 
demographic a s p e c t s o f t h e J e w i s h f a m i l y i n Am e r i c a . He p o i n t e d 
to t h e d e c l i n i n g J e w i s h percentage i n the t o t a l American p o p u l a ­
t i o n , g e o g r a p h i c m o b i l i t y and g r e a t e r d i s p e r s i o n o f the Jews, as 
w e l l as socio-economic changes which i n c l u d e the r i s i n g p ercentage 
o f n a t i v e born Jews, lower f e r t i l i t y r a t e , t h e move from f a m i l y 
owned b u s i n e s s t o p r o f e s s i o n s and c o r p o r a t e e x e c u t i v e p o s i t i o n s . 
P r o f e s s o r G o l d s t e i n emphasized the importance o f the s t r e n g t h 
and c h a r a c t e r o f the J e w i s h f a m i l y and d e c r i e d t h e l a c k o f a v a i l ­
a b l e r e s e a r c h . He p o i n t e d out t h a t most i n f o r m a t i o n had t o be 
gleaned from v a r i o u s community p o p u l a t i o n s u r v e y s , most o f which 
d e a l t w i t h r e l a t i v e l y m o d e r a t e - s i z e d J e w i s h communities. 

The l a r g e s t c e n t e r s of J e w i s h p o p u l a t i o n have been n e g l e c t e d i n 
t h i s r e g a r d , because o f t h e i r v e r y s i z e and c o m p l e x i t y . However, 
a n a l y s i s o f e x i s t i n g sources shows a s u f f i c i e n t s i m i l a r i t y i n 
demographic p a t t e r n s and t r e n d s t o enable us t o r e a c h c e r t a i n 
g e n e r a l c o n c l u s i o n s r e g a r d i n g the J e w i s h f a m i l y . P a t t e r n s o f 
f a m i l y s t r u c t u r e w i t h a c l e a r predominance o f the n u c l e a r r a t h e r 
t h a n t h e extended f a m i l y , low f e r t i l i t y and a r i s i n g r a t e o f 
i n t e r m a r r i a g e evidence the impact o f c u l t u r a l a s s i m i l a t i o n i n 
r e c e n t y e a r s . However, compared t o the g e n e r a l p o p u l a t i o n , the 
J e w i s h f a m i l y c o n t i n u e s to e x h i b i t a r e l a t i v e l y h i g h degree o f 
s t a b i l i t y . 

P r o f e s s o r Zena Smith B l a u p r e s e n t e d h i g h l i g h t s o f her paper 
"A Comparative Study o f J e w i s h and non-Jewish F a m i l i e s i n t h e 
Context o f Changing American F a m i l y L i f e . " Dr. B l a u f o c u s e d 
f i r s t on problems i n f a m i l y l i f e emerging from t h e impact o f 
World War I I . There was a post-war eagerness t o c o n c e n t r a t e on 
i n t e r n a l f a m i l y l i f e and the a t t a i n m e n t o f m a t e r i a l s u c c e s s . 
N e w ^ o p p o r t u n i t i e s f o r i m p r o v i n g s o c i a l and economic s t a t u s were 
a v a i l a b l e . The d e c l i n e i n r e l i g i o n and e t h n i c i t y as c e n t r a l 
s o c i a l i z i n g f a c t o r s tended t o overburden the f a m i l y and 
o c c u p a t i o n as a n c h o r i n g p o i n t s o f i d e n t i t y . P a r t i c u l a r l y 
u n r e a l i s t i c was t h e e x p e c t a t i o n t h a t the f a m i l y i n i t s c u r r e n t 
form c o u l d f u l f i l j . a i l e m o t i o n a l needs. 

Dr. B l a u ' s c o m p a r a t i v e study o f achievement l e v e l s i n J e w i s h , 
High P r o t e s t a n t and n o n - R e l i g i o u s sample groups i n d i c a t e d a 
p o s i t i v e c o r r e l a t i o n between the m a t e r n a l a f f e c t i o n , non­
c o e r c i v e t r e a t m e n t and h i g h c o g n i t i v e s t i m u l a t i o n o f pre־school 
c h i l d r e n t y p i c a l o f J e w i s h f a m i l i e s and s c h o l a s t i c achievement. 
I t i s i n t e r e s t i n g t o note t h a t t h e t r e n d t o " J e w i s h m o t h e r i n g " 
has^spread t o WASPS and n o n - r e l i g i o u s groups. S i n c e Jews have 
u n t i l r e c e n t l y been l e s s r e p r e s e n t e d i n h i g h l e v e l , h i g h m o b i l i t y 
m a n a g e r i a l p o s i t i o n s , the r e s u l t a n t r e l a t i v e s t a b i l i t y has 
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brought g r e a t e r k i n s h i p c o n t i n u i t y and o r g a n i z a t i o n a l p a r t i c i p a t i o n . 
Thus Jews may have overburdened th e f a m i l y l e s s than o t h e r groups. 
In a d d i t i o n , f a t h e r s t e n d t o share s o c i a l i z a t i o n o f c h i l d r e n 
w i t h i n t h e f a m i l y t o a g r e a t e r degree, an i m p o r t a n t source of 
f a m i l y s t r e n g t h . T o l e r a n c e o f c h i l d h o o d m i s b e h a v i o r i s a p o s i t i v e 
c o r r e l a t e o f achievement and Dr. B l a u viewed w i t h dismay an 
apparent r i s e i n c o e r c i v e d i s c i p l i n e among J e w i s h mothers i n her 
sample. However, t h i s has not y e t had a s i g n i f i c a n t e f f e c t and 
i s c o u n t e r b a l a n c e d by such p o s i t i v e f a c t o r s as e x t r a - c u r r i c u l a r 
c u l t u r a l e n r i c h m e n t , h i g h l e v e l o f a s p i r a t i o n i n a t t a i n m e n t and 
amount o f e d u c a t i o n . Of s p e c i a l i n t e r e s t i n t h e l i g h t o f c u r r e n t 
t r e n d s was Dr. B l a u ' s o b s e r v a t i o n t h a t IQ achievement s c o r e s o f 
c h i l d r e n , i n g e n e r a l , v a r y more w i t h the e d u c a t i o n a l a t t a i n m e n t 
of t h e i r mother t h a n w i t h t h a t o f the f a t h e r . 

For t h e f u t u r e Dr. B l a u urged t h e J e w i s h community t o develop 
i n s t i t u t i o n s which would use the e x p e r i e n c e and c a p a b i l i t i e s o f 
the e l d e r l y and t o i n v o l v e t h e young i n d e c i s i o n making r e g a r d i n g 
J e w i s h programs and i n s t i t u t i o n s i n which they are expected t o 
p a r t i c i p a t e . 

DISCUSSION 

The d i s c u s s i o n c e n t e r e d m a i n l y on Dr. B l a u ' s paper and the v a r i o u s 
q u e s t i o n s i t r a i s e d . There was i n t e r e s t i n a s c e r t a i n i n g the b a s i s 
f o r her c h o i c e o f h i g h P r o t e s t a n t , J e w i s h and n o n - r e l i g i o u s groups 
t o be compared i n r e g a r d t o achievement, th e n e g l e c t o f the r o l e 
o f the husband i n the r e s e a r c h as w e l l as the n a t u r e of the non-
r e l i g i o u s sample employed. Dr. B l a u emphasized her i n t e r e s t i n 
t h e s u c c e s s o f c h i l d r e n o f t h e v a r i o u s groups i n s o c i a l i z a t i o n 
and achievement. She f e l t t h a t i t was i m p o r t a n t t o p i n p o i n t gaps 
i n i n f o r m a t i o n , t o get t o s p e c i f i c f a c t s . She f e l t t h a t the 
t h r e e groups chosen were s i m i l a r enough i n socio-economic a r e a s 
t o make comparisons f r u i t f u l . A l l t h r e e are upper mid d l e c l a s s . 
U s i n g C a t h o l i c s as a group f o r comparison would i n v o l v e sub-
c u l t u r a l f a c t o r s which go beyond socio-economic d i f f e r e n c e s and 
would c o m p l i c a t e t h e r e s e a r c h . There was no s p e c i a l r e a s o n f o r 
not i n c l u d i n g d a t a on the p a t e r n a l i n f l u e n c e s except t h a t not 
e v e r y t h i n g c o u l d be i n c l u d e d and t h a t the r o l e o f the mother was 
c r u c i a l t o achievement. 

One p a r t i c i p a n t asked about the e f f e c t on the f a m i l y of the 
c o m p e t i t i v e i n d i v i d u a l e n t r e p r e n e u r as compared t o t h e e x e c u t i v e 
i n upper management. I f , as had been i n d i c a t e d , t h e growing 
J e w i s h p a r t i c i p a t i o n i n c o r p o r a t i o n s tends to weaken the J e w i s h 
f a m i l y because o f the r o o t l e s s n e s s and r e l i a n c e on f e l l o w 
e x e c u t i v e s r a t h e r than c o - r e l i g i o n i s t s f o r s o c i a l s u p p o r t , perhaps 
t h a t k i n d o f employment s h o u l d be d i s c o u r a g e d r a t h e r than fought 
f o r . 
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I n the m a t t e r of models o f c h i l d r e a r i n g , P r o f e s s o r B l a u p o i n t e d 
out t h a t s o - c a l l e d " J e w i s h m o t h e r i n g " i s p a r t i c u l a r l y s u i t e d t o 
a f r e e , urban s o c i e t y . I t i s a n t i - a u t h o r i t a r i a n and ego-
s u p p o r t i n g . The WASPS who have i n t h e p a s t opted f o r t h e E n g l i s h 
mode which tends t o be c o l d and s e x - r e p r e s s i v e are moving toward 
a warmer, more J e w i s h approach. B l a c k s tend t o be a u t h o r i t a r i a n 
and c o e r c i v e p a r t i c u l a r l y t o males. G i r l s are t r e a t e d more 
g e n t l y and a r e u s u a l l y b e t t e r a c h i e v e r s . Warm, p e r m i s s i v e 
m o t h e r i n g has a p o s i t i v e r e l a t i o n t o achievement. 

There was some doubt e x p r e s s e d as t o whether we can even t a l k 
about the J e w i s h f a m i l y i n view of the many v a r i a n t s which e x i s t . 
I t i s d i f f i c u l t t o determine how f a r we have moved from th e 
t r a d i t i o n a l i d e a l u n l e s s we are aware of the n a t u r e of the 
v a r i a n t s . I t was recommended t h a t we t r y t o f i n d out more about 
the c o n t r a d i c t i o n s w i t h which we l i v e and how t h e y are viewed 
by the younger g e n e r a t i o n . The much p r a i s e d l o v i n g warmth o f 
the J e w i s h mother i s r e g a r d e d by some sons as s m othering and 
t h ey f l e e from i t . C e r t a i n l y t h e r e i s need f o r more r e s e a r c h 
t o a s c e r t a i n the f a c t s . Dr. Cahnman recommended the p r e p a r a t i o n 
o f a q u e s t i o n n a i r e on i s s u e s o f J e w i s h i d e n t i t y , p a r e n t a l and 
extended f a m i l y r e l a t i o n s h i p s . T h i s would be w i d e l y d i s t r i b u t e d 
t h r o u g h c o l l e g e t e a c h e r s and would h e l p d e l i n e a t e t h e v a r i e t i e s 
o f J e w i s h f a m i l y l i f e . Dr. B l a u r e i t e r a t e d t h a t v a r i a n t s n o t ­
w i t h s t a n d i n g t h e r e are fewer c l a s s d i f f e r e n c e s among Jews than 
w i t h o t h e r e t h n i c groups. However, t h e r e i s need t o d i f f e r e n t i a t e 
among v a r i o u s l e v e l s w i t h i n t h e m i d d l e c l a s s . 

S e v e r a l p a r t i c i p a n t s f e l t t h a t a s e a r c h i n g by both h i s t o r i a n s 
and s o c i o l o g i s t s i n t o t h e h i s t o r y of the J e w i s h f a m i l y , 
p a r t i c u l a r l y as seen i n m e d i e v a l sources might y i e l d h e l p f u l 
models f o r our t i m e . Dr. V e r b i t p o i n t e d out t h a t d e s p i t e c l a s s 
d i f f e r e n c e s d u r i n g o t h e r p e r i o d s o f h i s t o r y , models d i d emerge 
and w i t h communal e f f o r t the same may happen today. I t would 
a l s o be h e l p f u l t o examine the s t r u c t u r e which i n f l u e n c e d t h e 
J e w i s h f a m i l y i n the past and t o c l a r i f y the ways i n which th e 
J e w i s h f a m i l y has changed and d e t e r i o r a t e d as a s o c i a l i z i n g f o r c e . 
There was g e n e r a l agreement t h a t c u r r e n t r e s e a r c h must be l i n k e d 
t o p a s t developments b e f o r e recommendations f o r t h e f u t u r e c o u l d 
be made. 

Dr. B l a u ' s use o f the word " c o e r c i v e " w i t h i t s n e g a t i v e connota­
t i o n s was c h a l l e n g e d by one p a r t i c i p a n t who viewed i n c r e a s e d 
d i s c i p l i n e by J e w i s h p a r e n t s as a . p o s i t i v e move. Dr. B l a u 
e x p l a i n e d t h a t the c o e r c i v e component which she d e c r i e d r e f e r r e d 
t o p h y s i c a l punishment and t h r e a t s which had a n e g a t i v e r e l a t i o n ­
s h i p t o achievement. She d i d not advocate absence o f norms but 
r a t h e r a h u m a n i s t i c approach which teaches morals and s e t s 
achievement s t a n d a r d s . Much may be asked of a c h i l d i f the 
demands are accompanied by s u f f i c i e n t warmth and l o v e . I t i s 
t h i s c o m b i n a t i o n which i s t r a d i t i o n a l l y regarded as the s t r e n g t h 
o f the J e w i s h f a m i l y . 
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Dr. Slawson asked what i n Dr. B l a u ' s r e s e a r c h might be d i r e c t l y 
r e l a t e d t o t h e J e w i s h f a m i l y and J e w i s h i d e n t i t y under c i r c u m ­
s t a n c e s o f u r b a n i z a t i o n and t e c h n o l o g i c a l development. He was 
p a r t i c u l a r l y a n x i o u s t o determine what p o s i t i v e a s p e c t s o f the 
f a m i l y , r e g a r d e d as e s s e n t i a l f o r i d e n t i f i c a t i o n , s h o u l d be 
b o l s t e r e d and s u p p o r t e d . 

Dr. B l a u mentioned the f o l l o w i n g : 

1. P o s i t i v e J e w i s h i d e n t i f i c a t i o n o f the p a r e n t s . 

2. There i s a need t o d e v e l o p p o s i t i v e ways t o c o u n t e r a c t t h e 
l a c k o f knowledge on t h e p a r t o f t h i r d and f o u r t h g e n e r a t i o n 
p a r e n t s . Being J e w i s h and involvement i n J e w i s h i n s t i t u t i o n s 
must be an i m p o r t a n t aspect o f l i f e . P a r e n t s must be 
educated t h r o u g h new mechanisms. 

3. As more women work and the d i v o r c e r a t e r i s e s , day c a r e 
c e n t e r s must be developed t o be s u p p o r t i v e o f the n u c l e a r 
f a m i l y J e w i s h l y as w e l l as p h y s i c a l l y . 

I t was p o i n t e d out t h a t one study by Robert Winch i n d i c a t e d t h a t 
the r o l e o f the extended f a m i l y was c o n s i d e r e d so i m p o r t a n t by 
some f a t h e r s t h a t they made economic s a c r i f i c e s i n o r d e r t o s t a y 
near r e l a t i v e s . The wisdom o f t h e i r d e c i s i o n was borne out by 
t h e Midtown Manhattan Study which c l e a r l y i n d i c a t e d t h a t those 
Jews who m a r r i e d out had l i t t l e e x p e r i e n c e w i t h the extended 
f a m i l y . 

The importance o f the f a m i l y as a t r a n s m i t t e r o f v a l u e s was 
r e i t e r a t e d as was the concept o f e d u c a t i o n as a l i f e t i m e p r o c e s s . 
Mr. M o r r i s warned t h a t we must be aware o f s o c i a l p r e s s u r e s and 
t h e new concerns o f youth. They r e j e c t v a l u e s which a r e p a r t 
of the American dream but l i k e t h e i r p a r e n t s they c o m p l a i n o f a 
sense o f l o n e l i n e s s and not b e l o n g i n g , an absence of community. 
We must co n c e r n o u r s e l v e s w i t h c u r r e n t d i s o r g a n i z a t i o n o f the 
J e w i s h f a m i l y and bear i n mind t h a t the p a s t v a l u e s are t h o s e 
of the extended f a m i l y . 

Dr. L i n z e r f e l t t h a t t h e c u r r e n t r e s u r g e n c e o f e t h n i c i t y among 
c o l l e g e y o u t h might i n f l u e n c e f a m i l i e s and J e w i s h a c a d e m i c i a n s 
t o r e t u r n t o J e w i s h v a l u e s , a case o f the c h i l d r e n l e a d i n g t h e i r 
e l d e r s . 

I t was f u r t h e r recommended t h a t i t i s v i t a l t o t a k e advantage 
o f the p o t e n t i a l r o l e o f y o u t h t h r o u g h t h e development of 
s p e c i a l communal s t r u c t u r e s and new f a m i l y s t r u c t u r e s . 
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SESSION I I 

Yehuda Rosenman opened the morning s e s s i o n and announced t h a t 
he would c h a i r t h e morning s e s s i o n so t h a t Dr. M a r s h a l l S k l a r e , 
who was so l i s t e d i n the program, might speak more f r e e l y and 
e a s i l y as a p a r t i c i p a n t . 

Mr. Rosenman p o i n t e d out t h a t the f i r s t s e s s i o n had been devoted 
t o a d i s c u s s i o n o f t h e background papers and t h a t t h e second 
s e s s i o n would s t r e s s t h e s p e c i a l i m p l i c a t i o n s o f t h e J e w i s h 
f a m i l y f o r J e w i s h i d e n t i t y . Q u e s t i o n s a l o n g t h e s e l i n e s have 
a l r e a d y been r a i s e d , p a r t i c u l a r l y by p r a c t i t i o n e r s . Mr. Dan 
M o r r i s i s e s p e c i a l l y concerned w i t h the e f f e c t s o f y o u t h f u l 
a l i e n a t i o n and new mores and Mr. Sherman sees a c h a l l e n g e t o 
the J e w i s h f u t u r e i n c u r r e n t f a m i l y p a t h o l o g y . 

Mr. Rosenman s t r e s s e d the i n t e r e s t o f t h i s C o n s u l t a t i o n i n 
c h anging r o l e s w i t h i n the f a m i l y s i t u a t i o n and the impact o f 
c u r r e n t d i r e c t i o n s and t r e n d s on the i s s u e o f J e w i s h i d e n t i t y 
i n t h e immediate f u t u r e . The q u e s t i o n s i n c l u d e d i n t h e k i t 
i s s u e d t o p a r t i c i p a n t s were i n t e n d e d t o serve as an o u t l i n e 
o f concerns and problems f a c i n g t h e J e w i s h f a m i l y , as f o r 
example: 

1. The impact o f the c o u n t e r - c u l t u r e i n a l l i t s m a n i f e s t a t i o n s 
— Women's L i b , d e v i a n t f a m i l y forms, the sex r e v o l u t i o n , 
Zero P o p u l a t i o n Growth, Gay L i b e r a t i o n , t h e drug c u l t u r e , e t c . 

2. The r e l a t i o n o f t h e s e developments t o s o c i a l i z i n g J e w i s h 
c h i l d r e n i n t o J e w i s h i d e n t i t y and t o t h e J e w i s h f u t u r e . 

3. The f a m i l y as a major i n s t r u m e n t and i n s t i t u t i o n f o r J e w i s h 
s u r v i v a l . 

To b e g i n the morning's d i s c u s s i o n , M a r s h a l l S k l a r e was c a l l e d 
upon t o g i v e an a n a l y s i s o f t r e n d s i n today's J e w i s h f a m i l y and 
t h e i r r e l a t i o n t o J e w i s h i d e n t i t y . 

DR. MARSHALL SKLARE 

I n o r d e r t o u n d e r s t a n d the s t r e n g t h o f the J e w i s h f a m i l y , we 
must t a k e a h i s t o r i c a l l o o k . The r e a s o n we are here at a l l has 
much t o do w i t h the f a c t t h a t the J e w i s h f a m i l y was a b l e t o 
weather th e c r i s i s o f the f i r s t and second g e n e r a t i o n . That 
t r a n s m i s s i o n p r o c e s s from immigrant t o immigrant c h i l d proved 
t o be a s t r e s s f u l c o n f r o n t a t i o n , and y e t the f a m i l y h e l d 
t o g e t h e r d e s p i t e i t . 
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A n o t h e r source o f s t r e n g t h o f the J e w i s h f a m i l y i s i t s m o t i v a ­
t i o n t o r i n i t i a t i v e , r e s p o n s i b i l i t y and the g i v i n g o f c o n f i d e n c e 
t o progeny, as has been p o i n t e d out by Zena B l a u i n her a r t i c l e 
In Defense o f the J e w i s h Mother. Sigmund Freud once s a i d about 
h i s mother t h a t she had endowed him w i t h such s e l f - c o n f i d e n c e 
t h a t he was a b l e t o conquer: " I was always h e r l i t t l e S i g g y , 
and S i g g y c o u l d always a c c o m p l i s h a n y t h i n g t h a t Siggy wanted 
t o a c c o m p l i s h . " We sometimes b e r a t e t h e J e w i s h f a m i l y and t e n d 
t o see t h i s i n a dubious l i g h t , but t h e r e i s a v e r y p o s i t i v e 
aspect t o i t . 

Then t h e r e i s the q u e s t i o n o f r e l a t i o n s h i p w i t h k i n . Even though 
Jews are now moving more and more toward th e n u c l e a r f a m i l y 
s t r u c t u r e , t h e y t e n d t o p r e s e r v e a sense of extended f a m i l y . 
The f i g u r e s by Robert Winch which appeared i n an a r t i c l e i n 
The American S o c i o l o g i c a l Review i n A p r i l , 1967, may be o u t d a t e d , 
but the f a c t remains t h a t t h e r e i s a f a n t a s t i c d i s p r o p o r t i o n 
i n the upper mid d l e c l a s s between the r e l a t i o n s h i p o f Jews w i t h 
t h e i r extended f a m i l y and t h e r e l a t i o n s h i p o f o t h e r s . For 
example, i n the Chicago M e t r o p o l i t a n a r e a which was s t u d i e d , 7 8 
p e r c e n t o f t h e Jews i n c o n t r a s t w i t h 3 5 p e r c e n t o f C a t h o l i c s 
and 14 p e r c e n t of P r o t e s t a n t s had a t l e a s t t w e l v e households o f 
k i n i n t h e v i c i n i t y . F u r thermore, Jews i n t e r a c t e d r e g u l a r l y 
w i t h t h e i r k i n d . While 71 p e r c e n t o f the Jews r e p o r t e d r e g u l a r 
i n t e r a c t i o n w i t h a t l e a s t f i v e households of k i n d , 43 p e r c e n t 
o f the C a t h o l i c s r e p o r t e d r e g u l a r i n t e r a c t i o n and o n l y 16 p e r ­
cent o f t h e P r o t e s t a n t s . 

I t i s t h e r e f o r e c o r r e c t t o say t h a t the J e w i s h f a m i l y has 
weathered t h e c r i s i s o f the f i r s t and second g e n e r a t i o n and w h i l e 
d o i n g so i t has a l s o m o t i v a t e d o c c u p a t i o n a l and s c h o l a s t i c 
achievement and c o n t i n u e d w i t h k i n s h i p t i e s . The J e w i s h f a m i l y 
i s a s m a l l one -- an advantage i n our p r e s e n t s o c i e t y where the 
i d e a o f z e r o p o p u l a t i o n growth has won a d h e r e n t s . 

Now, as t h e o l d R u s s i a n s a y i n g goes, i f e v e r y t h i n g i s so good why 
i s e v e r y t h i n g so bad? Each of t h e s e p o s i t i v e s can be t u r n e d on i t s 
head; the problems t h e y g i v e r i s e t o become r e v e a l e d . F a m i l y 
p l a n n i n g o b v i o u s l y i m p e r i l s t h e s i z e o f the J e w i s h group. I t 
produces a s t a b i l i z e d J e w i s h p o p u l a t i o n , making Jews a s m a l l e r 
and s m a l l e r group i n the g e n e r a l p o p u l a t i o n . S i m i l a r l y , upward 
s o c i a l m o b i l i t y , t h e v e r y r i s e t o upper m i d d l e c l a s s s t a t u s 
produces a new k i n d o f non-achievement syndrome, a non-achievement 
o f t h e upper mid d l e c l a s s o f f s p r i n g o f a c h i e v e r s . L i b e r a l ^ 
s e n s i t i v e a c h i e v e r s seem t o produce non-achievement i n t h e i r 
c h i l d r e n . T h i s non-achievement may be a problem t o t h e c h i l d 
and t o the group as w e l l . Though i t may o n l y be a temporary 
phenomenon, t h e r e does seem t o be a r i s e o f non-achievement 
i n the J e w i s h community. 

F u r t h e r , t h e r e i s a l i e n a t i o n from achievement c o u p l e d w i t h the 
growth of new l i f e s t y l e s . The t h i r d - g e n e r a t i o n J e w i s h r a d i c a l 



c l a s s o r upper mid d l e c l a s s home 
f o r example, coming from % ? ^ * f ° ^ ° | e ? y , H s produced a new 
and from t h o s e who are c r i t i c a l o f s o c i e t ? i t ״ u r n i s a t y p e o f a l i e n a t i o n and radi«lism^ I h i s r ^ ^ , 
t h r e a t t o t r a d i t i o n a l J e w i s h v a l u e s , but i x 

fclBE• s?,!-si״rs« sŝ s-asr s i s 
u n i t y and f a m i l y c o h e s i v e n e s s i n a r a d i c a l environment. As a 
m a t t e r o f f a c t , the r a d i c a l i s m o f t h e Rosenbergs was a k i n d o f 
f a m i l y b u s i n e s s i n t o which one brought one's r e l a t i v e s . Rather 
than l e a v e t h i s t h i n g f o r G e n t i l e s , whom one d i d not know v e r y 
w e l l anyway, one brought i n t o one's spy r i n g a l l o f one's J e w i s h 
r e l a t i v e s and f r i e n d s . 
Those who have s t u d i e d the new r a d i c a l i s m , which can be viewed 
as a paradigm o f a l i e n a t i o n from f a m i l y , f i n d t h a t t o be a 
r a d i c a l i t i s h e l p f u l t o have weak i d e n t i f i c a t i o n w i t h h i s t o r i c 
r e l i g i o u s t r a d i t i o n and t o be the o f f s p r i n g o f p a r e n t s who are 
s e c o n d - g e n e r a t i o n Americans and members o f a m i n o r i t y group. 
A l s o i m p o r t a n t i s an a p p r o p r i a t e v a l u e system, which i n c l u d e s 
the c u l t i v a t i o n of e m o t i o n a l s e n s i t i v i t y and co n c e r n w i t h i n n e r 
e x p e r i e n c e r a t h e r t h a n w i t h the r a t i o n a l t e c h n o l o g i c a l and 
i n s t r u m e n t a l s i d e o f l i f e ; a c o n c e r n w i t h i d e a l s and i n t e l l e c ­
t u a l i t y ; a co n c e r n and d e s i r e t o h e l p o t h e r s i n s o c i e t y and 
l i t t l e a t t e n t i o n t o the importance o f s t r i c t l y c o n t r o l l i n g 
p e r s o n a l i m p u l s e s and s u b m i t t i n g t o c o n v e n t i o n a l a u t h o r i t y . 
I n a d d i t i o n , t o have an a p p r o p r i a t e v a l u e system t h e r e are the 
needs t o be a f f l u e n t and t o have a f a m i l y c o n s t e l l a t i o n t h a t i s 
s u p p o r t i v e o f r a d i c a l i s m and p e r m i s s i v e i n c h i l d r e a r i n g . 

Now we are i n a p o s i t i o n t o understand why Jews are o v e r -
r e p r e s e n t e d i n m i l i t a n t movements: they have weak r e l i g i o u s 
i d e n t i f i c a t i o n , t h ey are s e c o n d - g e n e r a t i o n o f f s p r i n g . Of the 
f o u r q u a n t i t i e s o f t h e v a l u e system -- e m o t i o n a l s e n s i t i v i t y , 
i n t e l l e c t u a l i t y , c o n c e r n w i t h t h e underdog, and g r a t i f i c a t i o n o f 
impulses -- the second and t h i r d , i n t e l l e c t u a l l y and co n c e r n w i t h 
t h e underdog, have a c e r t a i n i m p o r t a n t c o n t i n u i t y w i t h J e w i s h 
t r a d i t i o n , w h i l e e m o t i o n a l s e n s i t i v i t y and g r a t i f i c a t i o n o f 
i m p u l s e s , the f i r s t and f o u r t h , have become p a r t o f American 
J e w i s h c u l t u r e . I n terms o f a f f l u e n c e , the Jews q u a l i f y as w e l l 
i n terms o f a f a m i l y c o n s t e l l a t i o n and a s u p p o r t i v e and p e r ­
m i s s i v e J e w i s h home. M i l i t a n c y i s not a r e b e l l i o n from t h e 
f a t h e r ' s p o l i t i c a l p e r s p e c t i v e . The g r e a t m a j o r i t y o f r a d i c a l s 
are a t t e m p t i n g t o f u l f i l l and renew the p o l i t i c a l t r a d i t i o n s 
o f t h e i r f a m i l y . 

Mark Rudd, t h e l e a d e r o f SDS d u r i n g t h e Columbia U n i v e r s i t y 
d i s t u r b a n c e s i n May 1968, t y p i f i e s t h e p o r t r a i t : namely, the 
l i b e r a l J e w i s h f a m i l y which g i v e s r i s e t o a r a d i c a l J e w i s h son 
and i n which f a m i l y c o n t i n u i t y i s l o s t d e s p i t e the f a c t t h a t both 
the c h i l d and the f a m i l y want t o keep t h a t c o n t i n u i t y a l i v e . 
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The Rudd f a m i l y d i d not c u t t h e i r r a d i c a l son o f f . On t h e 
c o n t r a r y : when Mark Rudd c o u l d not go home t o Maplewood, N.J. 
t o observe Mother's Day, t h a t h o l i d a y which has become l i k e 
Rosh Hashana and Yom K i p p u r i n the J e w i s h c a l e n d a r , because he 
was l e a d i n g the s i t - i n s on the campus, h i s f a m i l y brought 

•J Maplewood t o M o r n i n g s i d e H e i g h t s — t h a t i s , t h e y brought a 
v e a l p a r m i g i a n d i n n e r t o the campus. But the s t o r y ends 
t r a g i c a l l y . There have been no more Mother's Day c e l e b r a t i o n s 
w i t h Rudd s i n c e he went underground. Once he became a Weatherman, 
he l o s t c o n t i n u i t y w i t h h i s f a m i l y and the Weathermen became h i s 
s u r r o g a t e f a m i l y , t o whom t o l o o k s f o r p r o t e c t i o n and s u p p o r t . 
And here we have a d r a m a t i c example of how t h e J e w i s h f a m i l y i s 
a c t u a l l y r e p l a c e d i n the t h i r d g e n e r a t i o n . Of c o u r s e , most of 
the breaks i n f a m i l y c o n t i n u i t y are much l e s s t h o r o u g h g o i n g 
than o c c u r r e d i n t h e Rudd f a m i l y . 

A nother i s s u e r e l a t i n g t o the J e w i s h f a m i l y i s the problem o f 
i n t e r m a r r i a g e , a problem produced, i n a way, by J e w i s h l i b e r a l i ­
z a t i o n i n c o m b i n a t i o n w i t h J e w i s h s e p a r a t i s m . The o l d e r J e w i s h 
g e n e r a t i o n i s i n t e g r a t i o n i s t and b e l i e v e s i n the importance and 
a d v i s a b i l i t y o f J e w i s h - G e n t i l e i n t e r a c t i o n . A l t h o u g h they 
themselves are not i n t e g r a t e d , they send t h e i r c h i l d r e n out i n t o 
i n t e g r a t e d environments w i t h a r e s u l t a n t i n c r e a s e i n i n t e r ­
m a r r iage i n the t h i r d and f o u r t h g e n e r a t i o n s . From th e vantage 
p o i n t o f t h e J e w i s h f a m i l y t h i s means t h e r e are now G e n t i l e s 
i n t h e extended J e w i s h k i n s h i p network. Almost every J e w i s h 
f a m i l y today has a c h i l d o r a r e l a t i v e who i n t e r m a r r i e d , c e r t a i n l y 
a n e i g h b o r or a b u s i n e s s a s s o c i a t e who i s i n t e r m a r r i e d , and so 
f o r t h . There i s b a r e l y an extended k i n s h i p network t h a t does 
not have i t s quota o f i n t e r m a r r i e d p e o p l e . 

A l t h o u g h t h i s s i t u a t i o n was not unknown i n German-Jewish h i s t o r y , 
i t i s unique i n the h i s t o r y o f E a s t European Jews, who a r e the 
overwhelming m a j o r i t y i n American J e w i s h l i f e . To be sure t h e r e 
were examples o f d i s a f f e c t i o n i n E a s t e r n Europe. Sholom A l e i c h e m 
has one o f Tevye's daughters marry a G e n t i l e . But the daughter 
was then o u t s i d e t h e k i n s h i p network. The trauma of t h i s s e p a r a t i o n 
i s c e r t a i n l y not p a r t o f the A m e r i c a n - J e w i s h p a t t e r n . P a r e n t s today 
have a q u i t e d i f f e r e n t p a t t e r n o f r e a c t i o n ; t hey do not go 
b e s e e c h i n g t h e church t o g i v e the c h i l d back, but they do go 
begging a r a b b i t o p e r f o r m a mixed marriage ceremony. We f i n d a 
d e s i r e t o i n c o r p o r a t e the i n t e r m a r r i e d person i n the f a m i l y . 

In r e s p e c t t o h e l p i n g the c h i l d a c h i e v e a m e a n i n g f u l J e w i s h 
i d e n t i t y , t h e r e i s t h r u s t on the n u c l e a r J e w i s h f a m i l y t h e e n t i r e 
t a s k o f c r e a t i n g J e w i s h i d e n t i t y -- a t a s k which had p r e v i o u s l y 
been shared by the extended f a m i l y and the J e w i s h neighborhood. 
But w h i l e the f a m i l y i s a b l e t o h e l p t h e c h i l d r e a c h o c c u p a t i o n a l 
and e d u c a t i o n a l g o a l s i n terms o f achievement, so does i t f a i l 
him J e w i s h l y . T h i s f a i l u r e r e s u l t s from weakened Jewishness on 
the p a r t o f p a r e n t s i n c o n f r o n t a t i o n w i t h t h e non-Jewish e n v i r o n ­
ment t o which the c h i l d i s exposed. Mike N i c h o l s ' b r i l l i a n t 
summary o f t h e p l o t o f the f i l m The Graduate i s a p p r o p r i a t e h e r e . 
"The Graduate i s a p i c t u r e about a J e w i s h boy w i t h G e n t i l e 
p a r e n t s . " 
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We are l e f t w i t h the J e w i s h f a m i l y t r y i n g t o cope w i t h the problem 
of c o n v e y i n g i d e n t i t y t o the J e w i s h c h i l d and J e w i s h c h i l d r e n who 
do not r e c e i v e r e i n f o r c e m e n t from the home. These c h i l d r e n who 
are weak J e w i s h l y resemble the B l a c k c h i l d r e n i n t h e p u b l i c s c h o o l s ; 
t h ey l a c k the p r e p a r a t i o n n e c e s s a r y f o r J e w i s h i d e n t i t y j u s t as the 
o t h e r s l a c k t h e p r e p a r a t i o n n e c e s s a r y f o r s c h o l a s t i c ^ a c h i e v e m e n t . 
Of c o u r s e , s u b s t i t u t e s have been developed: the J e w i s h s c h o o l , 
the J e w i s h campus, the J e w i s h c l u b . Perhaps the l a t e s t s u b s t i t u t e 
f o r t h e f a m i l y i s I s r a e l and the t r i p t o I s r a e l . Thus, the 
c o n g r e g a t i o n , t h e s c h o o l , the camp, t h e c l u b and I s r a e l f u n c t i o n as 
k i n d o f s u r r o g a t e f a m i l i e s t o r e p l a c e what f a m i l i e s no l o n g e r do. 
The remarkable t h i n g i s the openness o f p a r e n t s t o such i n f l u e n c e s , 
an i n d i c a t i o n t h a t t hey r e c o g n i z e t h e i r own weakness. 

The emerging c r i s i s f o r the J e w i s h f a m i l y i n i d e n t i t y f o r m a t i o n i s 
i n p a r t due t o the newer l i m i t a t i o n s on the f a m i l y as a s o c i a l i ­
z a t i o n agent, l i m i t a t i o n s t h a t the f a m i l y has i n common w i t h o t h e r 
American f a m i l i e s as w e l l . But i t i s a l s o t r a c e a b l e t o the 
s p e c i f i c f a c t o r s a l r e a d y a n a l y z e d -- the h i g h e r a c c u l t u r a t i o n of 
many J e w i s h p a r e n t s , t h e d i m i n i s h e d i n t e r a c t i o n w i t h J e w i s h 
r e l a t i v e s , t h e presence of G e n t i l e s i n the J e w i s h k i n s h i p network. 

Yet t h e r e are n e v e r t h e l e s s c o n t i n u i n g p o s i t i v e s i n t h e J e w i s h 
f a m i l y . I t has weathered the f i r s t and second g e n e r a t i o n c r i s e s . 
I t m o t i v a t e s o c c u p a t i o n a l and s c h o l a s t i c achievement. I t con­
s t i t u t e s a model o f f a m i l y p l a n n i n g and r e t a i n s extended f a m i l y 
l i n k s i n a s o c i e t y where these l i n k s a r e d i m i n i s h i n g . 

But a l l these achievements have t h e i r dark s i d e . F a m i l y p l a n n i n g 
produces p o p u l a t i o n s t a b i l i t y ; o c c u p a t i o n a l achievement i n com­
b i n a t i o n w i t h t h e p s y c h o l o g i c a l atmosphere i n t h e J e w i s h f a m i l y 
produces some non-achievement: c l a s s , s o c i a l p o s i t i o n and J e w i s h 
c u l t u r a l p r a c t i c e s i n c h i l d r e a r i n g produce J e w i s h r a d i c a l i s m and 
l i f e s t y l e s which r e s u l t i n an a l i e n a t i o n t h a t can be d e s t r u c t i v e o f 
f a m i l y l o y a l t y and i n t e g r a t i o n i n t o t h e J e w i s h community. The 
l i b e r a l i s m o f t h e Jews produces i n t e r m a r r i a g e which i s a t h r e a t 
both to s u r v i v a l and t o f a m i l y u n i t y . And l a s t but not l e a s t , the 
weak Jewishness o f the f a m i l y means t h a t the f a m i l y cannot e a s i l y 
m o t i v a t e the achievement of J e w i s h i d e n t i t y . 

I f the J e w i s h f a m i l y cannot c o n t i n u e t o m a i n t a i n i t s p r i m a c y , i n 
i d e n t i t y t r a n s m i s s i o n , i t i s not y e t c l e a r how i t i s t o be supplemented. 
A l t h o u g h the myriad c o m p l a i n t s o f t h e A l e x a n d e r P o r t n o y s about the 
syndrome o f t h e d o m i n a t i n g J e w i s h mother, t h e pow e r l e s s f a t h e r and 
the c o n s e q u e n t l y n e u r o t i c o f f s p r i n g are f r e q u e n t l y assumed t o be t h e 
problem o f the contemporary J e w i s h f a m i l y , i t i s r a t h e r t h e 
s h r i n k i n g c o n t r i b u t i o n o f the f a m i l y t o J e w i s h i d e n t i t y t r a n s m i s s i o n 
t h a t c o n s t i t u t e s i t s e s s ' e n t i a l weakness. 
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DISCUSSION 

Dr. S k l a r e had made i t c l e a r t h a t today's J e w i s h f a m i l y i s no l o n g 
a b l e t o a c t as a t r a n s m i s s i o n c h a n n e l f o r J e w i s h i d e n t i t y . There 
was a g e n e r a l sense t h a t t h i s r o l e cannot be a d e q u a t e l y performed ] 
any o f the s u r r o g a t e s , synagogue, s c h o o l , J e w i s h camp, J e w i s h c l u b , 
I s r a e l t r i p s , on which th e f a m i l y has become accustomed t o depend. 
As Mr. L e r n e r p o i n t e d o u t , the s u r r o g a t e s cannot s u b s t i t u t e i n 
the a r e a of i n t i m a t e r e l a t i o n s . O f t e n the problems of i n d i v i d u a l s 
c o u l d be s o l v e d i f t h e r e were a way t o re-evoke f a m i l y r e l a t i o n ­
s h i p s , t o r e s t o r e t h e f a m i l y on a b r oader b a s i s . There was 
g e n e r a l agreement t h a t commitment was e s s e n t i a l f o r s t r o n g J e w i s h 
i d e n t i t y and a v i a b l e J e w i s h f a m i l y u n i t . 

Dr. V e r b i t contended t h a t the s t r e n g t h o f the J e w i s h f a m i l y w i l l 
have t o depend upon c l a s s i c a l J e w i s h commitment. He regarded 
r e l i g i o u s commitment as a s i n e qua non f o r t h e a c h i e v i n g o f 
c o n t i n u i t y . E t h n i c commitment was t o h i s mind a s h o r t - t e r m 
r e l a t i o n s h i p . Rabbi G o r d i s f e l t t h a t J e w i s h i d e n t i t y must f i n d 
c o n c r e t e b a s i s f o r J e w i s h commitment and s h o u l d d i f f e r e n t i a t e 
between g e n e r a l and r i t u a l commitment. R e l i g i o n , l i k e e t h n i c 
i d e n t i t y i s p a r t o f t h e t o t a l p i c t u r e . P r o f e s s o r Janowsky agreed 
t h a t r e l i g i o u s commitment of some k i n d i s e s s e n t i a l t o group 
s u r v i v a l but q u e s t i o n e d how such commitment might be d e f i n e d 
and p o s i t e d t h e p o s s i b i l i t y t h a t I s r a e l might be a new form of 
such commitment. 

Dr. G o l d s t e i n mentioned the d i m i n u t i o n o f communal involvement 
i n an i n c r e a s i n g l y s e c u l a r s o c i e t y whose members t e n d t o become 
more p r i v a t i z e d . 

The need f o r paradigms and models f o r J e w i s h commitment was 
a c c e p t e d as e s s e n t i a l t o the J e w i s h communal agenda. However, 
the source and forms of such models were the s u b j e c t o f c o n s i d e r ­
a b l e d i s c u s s i o n . S e v e r a l p a r t i c i p a n t s recommended as a f i r s t 
s t e p the e x a m i n a t i o n o f e d u c a t i o n a l and s o c i a l paradigms o f 
c l a s s i c J e w i s h t r a d i t i o n a l t h o u g h t h e r e was g e n e r a l agreement t h a t 
h i s t o r y and e x p e r i e n c e i n d i c a t e d t h a t r e l i g i o u s commitment was an 
e s s e n t i a l f a c t o r i n J e w i s h c o n t i n u i t y . P a t t e r n s o f r e l i g i o u s 
commitment s h o u l d be e x p l o r e d wi,th an eye t o h e l p i n g those f o r 
whom t h e r e i s hope f o r s u r v i v a l and a c c e p t i n g t h e f a l l i n g o f f o f 
o t h e r s . I n t h i s v e i n , Rabbi P o l l a c k f e l t t h a t those s t u d e n t s who 
are s e e k i n g commitment t h r o u g h s e a r c h and a n a l y s i s s h o u l d be 
h e l p e d . Less emphasis s h o u l d be p l a c e d on numbers and o u t r e a c h 
programs and more on d e d i c a t e d s t u d e n t s who may be a b l e t o d e v e l o p 
a model f o r how t o l i v e J e w i s h l y . Dr. Leventman was concerned 
about th e meaning o f J e w i s h i d e n t i t y i n t h e c o n t e x t o f our s o c i e t y 
and what we can do about th e u n a f f i l i a t e d Jews. He wondered how 
t o r e c r e a t e c l a s s i c a l commitment i n our day. Mr. M o r r i s a c c e p t e d 
the concept o f c r e a t i n g J e w i s h commitment but f e l t we must address 
o u r s e l v e s t o t h e c r e a t i o n o f new forms. Mr. L e r n e r f e l t t h a t 
r e l i g i o u s commitment was not t h e s o l u t i o n and t h a t o t h e r f a c t o r s 
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were i n v o l v e d i n s t r e n g t h e n i n g t h e f a m i l y . Rabbi Rackman, who 
o f t e n d e a l s w i t h problems w i t h i n o b s e r v a n t f a m i l i e s , remarked 
t h a t e d u c a t i o n and commitment are not enough t o s t r e n g t h e n the 
f a m i l y ; we must d e a l w i t h what g e n e r a l c u l t u r e i s d o i n g t o 
J e w i s h v a l u e s , f o r example i n the c o n t e x t o f the s e x u a l r e v o l u t i o n 
as i t a f f e c t s Orthodox homes. 

Dr. B l a u d i d not r e g a r d the c u r r e n t t r e n d s i n s e x u a l b e h a v i o r as 
a r e v o l u t i o n but r a t h e r as s i m p l y g r e a t e r freedom between boys and 
g i r l s . She f e l t t h a t y o u t h f u l a b e r r a t i o n s i n t h i s and o t h e r a r e a s 
a r e temporary and y o u t h i s indeed s e e k i n g community and models f o r 
which J e w i s h t r a d i t i o n i s most r e l e v a n t . I t i s v i t a l , i n her 
o p i n i o n , t o e f f e c t i v e l y i n v o l v e youth o f t h e t h i r d and f o u r t h 
g e n e r a t i o n a c t i v e l y i n J e w i s h l i f e . S i n c e knowledge i s e s s e n t i a l , 
we s h o u l d t r y t o r e a c h c h i l d r e n e a r l y , t h r o u g h day c a r e c e n t e r s 
which have a J e w i s h e d u c a t i o n a l program. We must use our young 
i n J e w i s h p r o j e c t s by overcoming the p a t e r n a l i s m which i s r i f e i n 
t h e J e w i s h e s t a b l i s h m e n t . 

Mrs. Wolfe f e l t i t would be f r u i t f u l t o i s o l a t e and examine th e 
f a c t o r s which h e l p e d the J e w i s h f a m i l y s u r v i v e d u r i n g p e r i o d s o f 
c r i s i s . I t i s c l e a r t h a t t r e a t m e n t o f p a t h o l o g y and s o c i a l 
s e r v i c e s a l o n e w i l l not enable the f a m i l y t o perform i t s 
t r a d i t i o n a l f u n c t i o n s . I t must be s u p p o r t e d as i t once was by 
t h e extended f a m i l y and the J e w i s h neighborhood. Under th e 
impact o f c u r r e n t t r e n d s , our y o u t h does not l i k e the J e w i s h 
community as i t appears t o them, i t s m a t e r i a l i s m , i t s o r g a n i z a t i o n s , 
e t c . T h i s , Mrs. Wolfe s t a t e d , was p a r t o f a problem l a r g e r than the 
J e w i s h community. 

As a p r e r e q u i s i t e f o r d e v e l o p i n g models and paradigms f o r the 
J e w i s h f a m i l y t o d a y , s e v e r a l p a r t i c i p a n t s recommended an 
e x a m i n a t i o n o f changing r o l e s w i t h i n the J e w i s h community. 

Dr. Berman f e l t i t was i m p o r t a n t t o s t r e n g t h e n t h e f a t h e r ' s r o l e 
and t o g i v e d i g n i t y t o h i s p o s i t i o n i n view of the s i n g u l a r l y 
woman-dominated s t a t u s o f t h e J e w i s h f a m i l y . Mr. L e r n e r supported 
t h e b a s i c importance o f examining the r o l e s o f f a t h e r and mother 
and t h e r e l a t i o n s h i p between c o n c e p t s o f d i s c i p l i n e and o v e r -
p e r m i s s i v e n e s s . Mr. Sherman recommended an e x a m i n a t i o n o f p o s i t i v e 
models as w e l l as p a t h o l o g i c a l c a s e s . Dr. V e r b i t urged c o n s i d e r a ­
t i o n o f a l l elements of J e w i s h l i f e i n any e f f o r t t o h e l p t h e 
f a m i l y . He a l s o warned t h a t i n c r e a t i n g new models c a u t i o n must 
be e x e r c i s e d i n the a r e a o f i n n o v a t i o n l e s t i t c r e a t e d i s c o n t i n u i t y . 
We must always r e t a i n an element of the o l d . There was g e n e r a l 
agreement w i t h the need f o r s u b s t a n t i v e c o n t e n t i n J e w i s h l i f e . 
S t r u c t u r a l s e p a r a t e n e s s w i t h o u t t h e s u p p o r t i v e J e w i s h c u l t u r a l 
c o n t e n t w i l l not guarantee c o n t i n u i t y . 

A troublesome f a c t o r i n J e w i s h c o n t i n u i t y i s i n t e r m a r r i a g e which 
as Dr. S k l a r e noted has, among o t h e r t h i n g s , drawn non-Jews i n t o 
the J e w i s h k i n s h i p network. Dr. Cahnman s t a t e d t h a t i n view o f 
t h e growing r a t e o f i n t e r m a r r i a g e , w i t h a t t e n d a n t c o n v e r s i o n s t o 
Judaism, i t i s t h e job o f the J e w i s h community t o draw c o n v e r t s 
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i n t o t h e J e w i s h o r b i t . Dr. R o s e n t h a l p o i n t e d out t h a t s t a t i s t i c a l l y 
c o n v e r t s a r e c o n s i d e r e d J e w i s h and t h a t t h i s r e s u l t s i n skewed 
s t a t i s t i c s . He recommended d i f f e r e n t i a t i n g s t a t i s t i c a l l y between 
s t a t u s r a t e and f o r m a t i o n r a t e o f i n t e r m a r r i a g e . He a l s o s a i d t h a t 
t h e r e i s no s t a t i s t i c a l e v i d e n c e t h a t i n t e r m a r r i a g e r e s u l t s i n 
h i g h e r d i v o r c e r a t e s a l t h o u g h i t has been shown t h a t p r e v i o u s 
d i v o r c e makes f o r subsequent i n t e r m a r r i a g e . Mrs. S e l i g remarked 
t h a t , i n many c a s e s , i n t e r m a r r i a g e i s not a r e b e l l i o n but r a t h e r 
a c a r r y i n g out o f the f a m i l y ' s a t t i t u d e and an i n d i c a t i o n o f t h e 
weakness of the f a m i l y J e w i s h l y . 

The growing p a t h o l o g y of the J e w i s h f a m i l y i n d i c a t e s t h e need 
f o r d e v e l o p i n g s u p p o r t i v e and e d u c a t i v e t e c h n i q u e s . Dr. G o r d i s , 
d e f i n i n g t h e Jews as a r e l i g i o - c u l t u r a l - e t h n i c group, s t a t e d t h a t 
i n d e a l i n g w i t h the i n f i n i t e v a r i e t y o f human n a t u r e and the 
v a r i a t i o n s w i t h i n the J e w i s h community we need t o develop a 
v a r i e t y o f paradigms, s e c u l a r and h u m a n i s t i c as w e l l as r e l i g i o u s . 
The problem i s complex and t h e r e i s no one s i m p l e s o l u t i o n . I n 
h i s o p i n i o n , however, some sense of commitment t o t h e r e l i g i o u s 
t r a d i t i o n was a n e c e s s a r y but not s u f f i c i e n t c o n d i t i o n t o s o l v i n g 
the problems o f the J e w i s h f a m i l y and J e w i s h s u r v i v a l . Whatever 
f a m i l y paradigms we d e v e l o p must t a k e i n t o c o n s i d e r a t i o n 
p s y c h o l o g i c a l and e n v i r o n m e n t a l f a c t o r s as w e l l . As h e i r s t o a 
t r a d i t i o n i n which r e l i g i o u s , e t h i c a l , s o c i a l and e t h n i c f a c t o r s 
have been i n t e r r e l a t e d , we cannot i g n o r e any o f them i n s e e k i n g 
s o l u t i o n s t o t h e problems of the J e w i s h f a m i l y . 



 ־14-

SESSION I I I 

The Chairman o f S e s s i o n I I I , Dr. David S i d o r s k y , opened t h e 
a f t e r n o o n ' s p r o c e e d i n g s which d e a l t w i t h t h e i m p l i c a t i o n s o f 
c u r r e n t t r e n d s i n the J e w i s h f a m i l y f o r r e l i g i o u s l i f e , J e w i s h 
e d u c a t i o n and J e w i s h s o c i a l a g e n c i e s . 

The d i s c u s s i o n was begun by a p a n e l o f t h r e e s p e c i a l i s t s who made 
b r i e f p r e s e n t a t i o n s based upon t h e i r own e x p e r i e n c e and t h e 
p r e v i o u s s e s s i o n s . 

Dr. Robert G o r d i s opened w i t h a d i s c u s s i o n o f t h e i m p l i c a t i o n s 
o f today's t r e n d s i n t h e J e w i s h f a m i l y f o r r e l i g i o u s l i f e . 

DR. ROBERT GORDIS 

No s o c i e t y can l o n g endure u n l e s s i n some sense t h e r e i s a common 
u n i v e r s e of d i s c o u r s e , a g e n e r a l l y a c c e p t e d view o f l i f e , a set 
o f fundamental r e l i g i o u s - p h i l o s o p h i c and e t h i c a l v a l u e s under-
g i r d i n g i t s s t r u c t u r e . I n t h e case o f t h e J e w i s h community, which 
r i g h t l y o r wrongly has g i v e n a much g r e a t e r p l a y t o r e l i g i o n t han 
o t h e r s o c i e t i e s o f our t i m e , t h i s i s even more e v i d e n t . 

I n a sense, t h e d e c l i n e o f r e l i g i o u s v i t a l i t y among American Jews 
has a c c e l e r a t e d the t r e n d s c o n t r i b u t i n g t o t h e breakdown o f t h e 
J e w i s h f a m i l y , and c o n v e r s e l y t h e s e d i s i n t e g r a t i n g t r e n d s have 
c o n t r i b u t e d t o the d e c l i n e o f r e l i g i o n as embodied bo t h i n the 
home and i n the synagogue. 

Though t h e synagogue has not been a c a u s a t i v e f a c t o r , i t has a l l 
too o f t e n a c q u i e s c e d i n t h e d e c l i n e o f t h e f a m i l y . I t has done 
so t a c i t l y by a c c e p t i n g w i t h complacency t h e i d e a t h a t one c o u l d 
e l i m i n a t e r e l i g i o u s p r a c t i c e i n the home i n f a v o r o f at t e n d a n c e 
a t the synagogue. The q u e s t i o n t h a t r e l i g i o u s l e a d e r s have been 
a s k i n g i s how good i s the attendance a t s e r v i c e s r a t h e r t h a n how 
much J e w i s h observance t a k e s p l a c e i n t h e home. Thus the Seder 
has been moved out o f t h e home i n t o t h e synagogue, i n s t e a d o f 
r e c o g n i z i n g t h a t t h i s i s an u n f o r t u n a t e n e c e s s i t y and a t t e m p t i n g 
t o c o u n t e r t h i s t r e n d . The synagogue has y i e l d e d f u r t h e r by 
making Hanukkah a community c e l e b r a t i o n , and l i m i t i n g P urim 
e n t i r e l y t o t h e synagogue r e a d i n g o f the M e g i l l a h , w h i l e t h e 
Shabbat has a l l but c o m p l e t e l y d i s a p p e a r e d from t h e home. 

Thus the synagogue must a c c e p t p a r t o f the blame not f o r i t s 
f a i l u r e t o pre v e n t t h e s e d i s i n t e g r a t i n g t e n d e n c i e s i n the 
f a m i l y , which i t might have been unable t o do, but f o r not slow­
i n g down t h e p r o c e s s o r r e v e r s i n g i t , which might have been w i t h i n 
i t s c a p a c i t y . 
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The weakening t r e n d i s f u r t h e r a c c e n t u a t e d by the changing 
c h a r a c t e r o f synagogue membership. Synagogue members ar e now 
s i m p l y persons who h i r e the synagogue and i t s s t a f f f o r a 
s p e c i f i c purpose f o r a l i m i t e d p e r i o d o f t i m e . I f they have a 
Bar M i t z v a h coming up and have t o send a c h i l d t o s c h o o l f o r t h r e e 
y e a r s , t h e y h i r e the s c h o o l , the r a b b i , t h e c a n t o r and t h e c a t e r e r 
f o r t h a t p a r t i c u l a r p e r i o d , and v e r y o f t e n , the f a m i l y drops out 
i m m e d i a t e l y a f t e r w a r d . When ano t h e r c h i l d approaches t h a t p e r i o d 
a g a i n , t h e y r e j o i n . As a r e s u l t , the synagogue today i s l i k e any 
o t h e r s e r v i c e i n s t i t u t i o n . A f f i l i a t i o n no l o n g e r means membership 
i n a synagogue, whether w i t h dues o r w i t h o u t , and u t i l i z i n g what­
ever s e r v i c e s i t has t o o f f e r . Today we h i r e i t f o r a s p e c i f i c 
p urpose, and t h e r a b b i comes a l o n g as p a r t o f "the package d e a l . " 

These developments are o b v i o u s l y f r a u g h t w i t h g r e a t danger. The 
synagogue i s by a l l odds th e c e n t r a l i n s t i t u t i o n o f J e w i s h l i f e , 
w i t h the l a r g e s t membership by f a r o f any agency i n J e w i s h l i f e . 
I t i s e s t i m a t e d t h a t between two and t h r e e m i l l i o n out o f the 
f i v e t o s i x m i l l i o n Jews i n the U n i t e d S t a t e s have some k i n d of 
synagogue a f f i l i a t i o n . I n a d d i t i o n , t h e y are w i l l i n g t o pay f o r 
i t -- which i n i t s e l f i s s i g n i f i c a n t . I f we p e r m i t t h i s i n s t i t u ­
t i o n t o d e c l i n e , i t i s bound t o have a d i s a s t r o u s e f f e c t on t h e 
J e w i s h community o f tomorrow. In s p i t e o f the v i g o r o u s a t t a c k s on 
the r e l i g i o u s E s t a b l i s h m e n t , many o f which a r e w e l l j u s t i f i e d , 
t h e r e i s no s u b s t i t u t e f o r t h e synagogue r e m o t e l y t o be seen on 
t h e h o r i z o n . 

Moreover, th e synagogue, a t l e a s t i d e a l l y , does r e p r e s e n t the 
t o t a l i t y o f J e w i s h l i f e i n t h e sense t h a t t h e e t h n i c , c u l t u r a l 
and r e l i g i o u s a s p e c t s o f Judaism by t h e i r v e r y n a t u r e are sub­
sumed i n i t s program. However n a r r o w l y o r i n a d e q u a t e l y i t s 
program may be c o n c e i v e d o r e x e c u t e d , t h e synagogue has w i t h i n 
i t the p o s s i b i l i t y o f r e p r e s e n t i n g t h e o r g a n i c u n i t y o f Judaism. 
To t h e e x t e n t t h a t r e l i g i o u s and c u l t u r a l p l u r a l i s m i s r e g a r d e d 
as a permanent f e a t u r e o f the American scene, ( f a r more so, be 
i t added, t h a n c u l t u r a l p l u r a l i s m o r " e t h n i c i t y " ) i t i s o b y i o u s 
t h a t the J e w i s h community, both i n the eyes o f the non-Jewish 
m a j o r i t y among whom we l i v e , as w e l l as i n t h e i r own eyes i s 
e x e m p l i f i e d and s y m b o l i z e d by the synagogue. 

U n f o r t u n a t e l y , however, the n a t u r e o f American l i f e has c r e a t e d 
"the c u r s e o f b i g n e s s " w i t h r e g a r d t o the synagogue as_everywhere 
e l s e . I t s i m p e r s o n a l i z a t i o n and the m e c h a n i z a t i o n o f i t s 
a c t i v i t i e s have " t u r n e d o f f " p r e c i s e l y the most s e n s i t i v e elements 
i n t h e J e w i s h community• The h i g h c o s t o f J e w i s h i n s t i t u t i o n a l _ 
membership, p a r t i c u l a r l y i n t h e synagogue, has had a v e r y n e g a t i v e 
e f f e c t upon many young p e o p l e , e s p e c i a l l y the v e r y young c o u p l e s 
t h a t r a b b i s are most eager t o s e r v e . 

What can be done? A g r e a t d e a l o f s o u l - s e a r c h i n g ^ b y the l e a d e r ­
s h i p o f our synagogues, l a y and r a b b i n i c , and u l t i m a t e l y a 
r e s t r u c t u r i n g o f r e l i g i o u s l i f e i s r e q u i r e d . A few y e a r s ago I 
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h a d o c c a s i o n t o d e d i c a t e - ^ ^ ^ 

S SS-SST^ i c e r ^ ^EL^nad^^e^^rtwentf63"'1 

t h a t I would have been more hundred people each i n s t e a d 
s e r v i c e s g o i n g on s i m u l t a n e o u s l y of a hundred P P m e a n t h a t o f two thousand a t one mass ^ n o t i o n . S m a l l t h e i r more people can p a r t i c i p a t e - - t h e ^ s p e c i a l 
I t l f ^ , ^ onTreaking up l a r g e i n s t i t u t i o n s , 
because t h e y p e r f o r m i r r e p l a c e a b l e services, but Oil making provi­
s i o n i n t h e e x i s t i n g i n s t i t u t i o n s f o r s m a l l e r groups o f p a r t i c i p a n t s 
i n w o r s h i p and i n s t u d y on a more p e r s o n a l and a c t i v e b a s i s . 
Above a l l , t h e r e ought t o be a f a r g r e a t e r emphasis on what i s 
r e a l l y most v i a b l e i n t h e J e w i s h h e r i t a g e -- not so much J e w i s h 
i n s t i t u t i o n s but r a t h e r J e w i s h i d e a l s . I t would be t h e h e i g h t o f 
f o l l y t o t r y t o s c r a p the E s t a b l i s h m e n t ; t h e s e n s i b l e c o u r s e i s 
t o h e l p t o r e v i t a l i z e i t . Our emphasis t h e r e f o r e must be upon 
t h a t which i s most v i t a l i n Judaism, i t s r e l i g i o u s and e t h i c a l 
c o n t e n t . T h i s i s e s s e n t i a l l y what the t r a d i t i o n a l term "Torah" 
means, f o r which the more modern word " e d u c a t i o n , " c o n s t r u e d i n 
t h e b r o a d e s t sense of t h e term, i s a p a l l i d s u b s t i t u t e . 

In t h e f i e l d o f e d u c a t i o n , t h e r e i s a need f o r much more i n t e n ­
s i v e and more p e r s o n a l i z e d forms, i t s scope t o i n c l u d e the whole 
a r e a o f f a m i l y l i f e , s e x u a l m o r a l i t y and u n d e r l y i n g e t h i c a l 
p r i n c i p l e s . We are d e a l i n g here w i t h the t r a n s m i s s i o n o f v a l u e s , 
not s i m p l y w i t h i n f o r m a t i o n or f a c t s . What i s needed today i s 
a p p r o a c h i n g f a m i l y problems w i t h sympathy and s e c h e l (wisdom). 
The c o m b i n a t i o n o f the two must i n f u s e the e d u c a t i o n a l a c t i v i t i e s 
o f the synagogue and the p e r s o n a l r o l e o f the r a b b i a t every 
l e v e l of h i s work. S i n c e we are l i v i n g i n an age o f tremendous 
c r i s i s , the r a b b i s have t o r e a l i z e t h a t t h e r e are new problems 
t h a t d i d not e x i s t i n the past and a l s o new o p p o r t u n i t i e s . 
Human n a t u r e c e r t a i n l y has not d e t e r i o r a t e d ; i t may even be 
b e t t e r , i f we r e c o g n i z e as v i r t u e s the h a t r e d o f sham and t h e 
r e f u s a l t o a c q u i e s c e i n e v i l . T h e r e f o r e , i t i s not so much the 
c o n t e n t but the mode and the s p i r i t i n which i t i s t r a n s m i t t e d 
which has t o be changed. The i n s i g h t s o f the t r a d i t i o n a l i s t 
cannot be a p p l i e d m e c h a n i c a l l y t o d a y ; t h e p u r e l y r o u t i n e 
a p p l i c a t i o n o f norms from t h e p a s t i n an a l t o g e t h e r d i f f e r e n t 
e n v i r o n m e n t a l setup c r e a t e s i n n e r t e n s i o n s t h a t o f t e n become 
p a t h o l o g i c a l . What we need t h e r e f o r e i s an i n - d e p t h i n t e r p r e ­
t a t i o n o f t r a d i t i o n a l J e w i s h e t h i c a l i n s i g h t s , so t h a t t h e y w i l l 
be a p p l i e d w i t h sympathy and u n d e r s t a n d i n g t o t h e J e w i s h and 
human c o n d i t i o n today. 

A major p o i n t t h a t has t o be brought home, and which always comes 
as a r e v e l a t i o n t o o t h e r w i s e i n t e l l i g e n t people young and o l d , 
i s t h a t "the J u d e o - C h r i s t i a n t r a d i t i o n , " whatever the v a l i d i t y 
o f t h e c o n c e p t , i s a phrase which a p p l i e s l e a s t o f a l l i n the 
a r e a o f sex and the f a m i l y . C l a s s i c a l C h r i s t i a n i t y and c l a s s i c a l 
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Judaism p a r t company most d i r e c t l y t h e r e , and i t i s a l i b e r a t i n g 
i n f l u e n c e f o r J e w i s h young peo p l e t o be educated t o r e a l i z e t h a t 
the s t a n d a r d s o f S t . P a u l , t h e New Testament and A u g u s t i n e a r e 
not i d e n t i c a l w i t h t h o s e o f t r a d i t i o n a l Judaism. C l a s s i c a l 
C h r i s t i a n i t y , as P a u l expounded i t , made a d i s t i n c t i o n between 
E r o s , p h y s i c a l e r o t i c l o v e , and Agape, s p i r i t u a l l o v e . P a u l 
r e g a r d e d Agape as t h e i d e a l and Eros as an u n f o r t u n a t e weakness 
of the f l e s h . I t i s a s i m p l i f i c a t i o n , but not a d i s t o r t i o n , t o 
say t h a t i n c l a s s i c a l C h r i s t i a n i t y l o v e i s r e g a r d e d as pure t o 
t h e degree t h a t i t i s not i n v o l v e d i n sex. I n o t h e r words, sex 
s h o u l d be as i r r e l e v a n t as p o s s i b l e t o l o v e , and the h i g h e s t 
forms o f l o v e are those i n which sex p l a y s t h e l e a s t p a r t . The 
whole concept o f r o m a n t i c l o v e i s a c t u a l l y n o t h i n g but a 
s e c u l a r i z e d v e r s i o n o f the same d o c t r i n e ; r o m a n t i c l o v e i s l o v e 
which has not been f u l f i l l e d . T r i s t a n and I s o l d e , E l o i s e and 
A b e l a r d , Romeo and J u l i e t , Dante and B e a t r i c e -- these a r e o u t ­
s t a n d i n g examples o f r o m a n t i c l o v e , p r e c i s e l y because they were 
not f u l f i l l e d i n m a r r i a g e and the r e g u l a r i t i e s o f d a i l y e x i s t e n c e . 
For c l a s s i c a l C h r i s t i a n i t y , sex was t o be reduced as much as 
p o s s i b l e ; t h e more one succeeded i n m i n i m i z i n g sex, the p u r e r 
and the h i g h e r the l o v e . 

What the modern s e x u a l r e v o l u t i o n has done i s t o t u r n the 
C h r i s t i a n view u p s i d e down. Where C h r i s t i a n i t y s a i d t h a t sex 
s h o u l d be i r r e l e v a n t t o l o v e , t h e modern o u t l o o k i n many of i t s 
f o r m u l a t i o n s i n s i s t s t h a t l o v e s h o u l d be o r i s i r r e l e v a n t t o sex, 
and t h a t t h e s e x u a l e x p e r i e n c e need have no n e c e s s a r y c o n n e c t i o n 
w i t h l o v e . 

Judaism p a r t s company w i t h both the c l a s s i c a l C h r i s t i a n and t h e 
contemporary p o i n t s o f view. I t i n s i s t s t h a t l o v e and sex are 
o r g a n i c a l l y r e l a t e d i n the case of human bei n g s and cannot be 
s e p a r a t e d . M a r r i a g e i s t h a t i n s t i t u t i o n which attempts t o endow 
t h i s unique c o m b i n a t i o n o f l o v e and sex w i t h r e s p o n s i b i l i t y , 
and r e s p o n s i b i l i t y means a t l e a s t t h e p r o s p e c t o f permanence. 
The sex and l o v e r e l a t i o n s h i p s i s one which has l o ng-range e f f e c t s , 
as t h e presence o r p o s s i b i l i t y o f c h i l d r e n make a b u n d a n t l y c l e a r . 
Love and sex cannot t h e r e f o r e be e x p r e s s e d p u r e l y i n terms o f 
immediate or s h o r t - t e r m g r a t i f i c a t i o n . 

Hemingway once d e f i n e d m o r a l i t y as " t h a t which you f e e l good a f t e r . " 
T h i s , I t h i n k , i s a p e r f e c t d e f i n i t i o n . But what do we mean by 
" a f t e r , " f i v e minutes a f t e r , t e n minutes a f t e r , n i n e months a f t e r 
o r t e n y e a r s a f t e r ? M o r a l i t y i s t h a t which one f e e l s good a f t e r , 
i f by t h a t we mean not i m m e d i a t e l y , tomorrow, but i n terms o f the 
l o n g - r a n g e consequences. S i n c e the l o v e - s e x r e l a t i o n s h i p i n c l u d e s 
the r e l a t i o n s o f man and woman and c h i l d r e n over a l o n g t i m e , 
Judaism has something v i a b l e and v a l u a b l e t o t e a c h . I f p r e s e n t e d 
t o young peo p l e w i t h sympathy and i n s i g h t , the t e a c h i n g s o f t h e 
J e w i s h h e r i t a g e may not n e c e s s a r i l y change t h e i r mode o f l i v i n g 
but i t might g i v e them a new r e s p e c t f o r t h e i r t r a d i t i o n and 
u l t i m a t e l y c r e a t e a new c l i m a t e w i t h i n which they would l i v e . 

% 
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Nor does t h i s a f f e c t o n l y c h i l d r e n . Many of the sweet young g i r l s 
today who a t p r e s e n t are so enamoured o f what they r e g a r d as the 
" f r e e r r e l a t i o n s h i p s " o u t s i d e o f m a r r i a g e may not f e e l the same 
way t e n o r f i f t e e n y e a r s l a t e r . They w i l l t h e n , h o p e f u l l y , be 
e q u a l l y sweet but t h e y w i l l not be e q u a l l y young, and t h a t w i l l 
make a d i f f e r e n c e . 

M a r r i a g e i s t h a t i n s t i t u t i o n which t h r o u g h t r i a l and e r r o r and 
the e x p e r i e n c e o f c e n t u r i e s has proved f o r most men and women t o 
be the most s u c c e s s f u l mode o f s t r u c t u r i n g t h e r e l a t i o n s between 
husband and w i f e and between p a r e n t s and c h i l d r e n , most of the 
t i m e . That l e a v e s , t o be s u r e , a tremendous number o f cases where 
i t does not work, and i t i s here t h a t sympathy and i n s i g h t have t o 
come i n t o p l a y . 

There are many o t h e r i s s u e s -- p r e m a r i t a l sex, h o m o s e x u a l i t y , 
a b o r t i o n -- on a l l o f which th e J e w i s h t r a d i t i o n has something 
s i g n i f i c a n t t o say. 

The t e a c h i n g o f those i s s u e s must t a k e p l a c e on two l e v e l s . P a r t 
o f i t i s c o u n s e l l i n g . I t may be n e c e s s a r y t o be c a l l i n g on o t h e r 
a v a i l a b l e human r e s o u r c e s b e s i d e s the r a b b i f o r t h i s . 

One o f the weaknesses o f synagogues i s t h a t they are so i s o l a t e d 
. from one a n o t h e r and c o m p e t i t i v e . To meet t h i s d e s p e r a t e need 

f o r c o u n s e l l i n g , a few y e a r s ago I c o n v i n c e d the New York Board o f 
Rabbis t o s e t up an " I n f o r m a t i o n C e n t e r on Judaism." T h i s was a 
c o o p e r a t i v e c o n s u l t a t i o n agency t o be open e v e r y week-day, w i t h 
r a b b i s o f a l l groups i n a t t e n d a n c e t o g i v e p e r s o n a l c o u n s e l and 
i n f o r m a t i o n on Judaism t o a l l who came. The p u b l i c response w i t h ­
i n t h e few months o f i t s e x i s t e n c e was tremendous, but the p r o j e c t 
broke down because o f t h e i n n e r t e n s i o n s among the "denominations." 
But t h e i d e a i s s t i l l v a l i d . No m a t t e r how i t i s t o be managed, 
whether i t be o b j e c t i v e i n f o r m a t i o n o r guidance on a p e r s o n a l 
l e v e l , o r s i m p l y o f f e r i n g a sounding b o a r d , knowledgeable and 
s y m p a t h e t i c J e w i s h c o u n s e l l i n g must become a b a s i c f u n c t i o n o f t h e 
synagogue, as i t was the r o l e of t h e i n d i v i d u a l r a b b i i n t r a d i t i o n a l 
J e w i s h c i r c l e s i n the p a s t . 

There must a l s o be a g r e a t e r emphasis on t h e t e a c h i n g o f J e w i s h 
t r a d i t i o n a l i d e a s i n t h e areas of p e r s o n a l and s o c i a l e t h i c s , and 
i t s w o r l d - v i e w , i n l i f e , d e a t h and t h e g o a l s o f human e x i s t e n c e . 
"These v a l u e s and i n s i g h t s must be t r a n s m i t t e d -- and can be t o 
a l l ages -- c h i l d r e n and a d o l e s c e n t s as w e l l as a d u l t s . I f t h i s 
were t o happen we c o u l d be c o n t r i b u t i n g to t h e d i f f i c u l t t a s k o f 
humanizing the Jews, of h e l p i n g t o t r a n s f o r m them i n t o menschen. 
At the same time we w i l l be h e l p i n g t o r e v i v e the q u a l i t y o f 
J e w i s h community l i f e . 

Nobody i n h i s senses t h i n k s t h a t J e w i s h l i f e i s i d e a l . And t h e r e 
i s no r e a s o n why i t s h o u l d be, s i n c e men and women are not i d e a l . 
But t h o s e of us who have a sense o f commitment are a b l e t o l o o k 
beyond the l i m i t a t i o n s o f the r e a l t o the i d e a l . I f we can make 



-19-

t h e v a l u e s of Judaism m e a n i n g f u l i n t h e l i v e s o f men and women 
and young people t o d a y , i t w i l l be p o s s i b l e t o r e v i v e , f o r a 
l a r g e s e c t i o n o f t h e J e w i s h community, the s t r e n g t h and beauty 
of t h e J e w i s h f a m i l y i n a new c o n t e x t o f freedom and e q u a l i t y . 

The second p a n e l i s t , Dr. Joseph L u k i n s k y , examined th e i m p l i c a t i o n s 
of t r e n d s i n the J e w i s h f a m i l y f o r d i r e c t i o n s i n J e w i s h e d u c a t i o n . 

DR. JOSEPH LUKINSKY" 

The f i r s t o f many reasons f o r c o n f u s i o n i n most d i s c o u r s e on 
J e w i s h e d u c a t i o n i s the f a c t t h a t people r e g a r d i t as synonymous 
w i t h f o r m a l s c h o o l i n g . I agree t h a t i f e v e r y t h i n g i s J e w i s h 
e d u c a t i o n t h e n n o t h i n g i s , and t h e r e i n l i e s the d i f f i c u l t y i n the 
broader n o t i o n t h a t I have i n mind (and a broad concept i s 
n e c e s s a r y ) , y e t i t i s not f r u i t f u l t o l i m i t J e w i s h e d u c a t i o n t o 
" s c h o o l . " S e c o n d l y , i t must be i n s i s t e d t h a t J e w i s h e d u c a t i o n i s 
not o n l y f o r c h i l d r e n . T h i r d l y , J e w i s h e d u c a t i o n i s not o n l y 
c o n s c i o u s l y p l a n n e d ; J e w i s h e d u c a t i o n r e l a t e s t o e v e r y a s p e c t 
of l i f e , and many i n s t i t u t i o n s o f e v e r y s o r t i n t h e J e w i s h 
community a r e i n e f f e c t d o i n g J e w i s h e d u c a t i o n whether t h e y know 
i t o r n o t . When a person p a r t i c i p a t e s i n a J e w i s h o r g a n i z a t i o n 
i n some manner, he i s l e a r n i n g something. He i s b e i n g J e w i s h l y 
educated i f o n l y t o some n o t i o n as t o what the J e w i s h community 
i s a l l about and what th e p a r t i c i p a t i o n i n i t o f the i n d i v i d u a l 
means. When we come t o a c o n f e r e n c e l i k e t h i s we, f o r example, 
as academic people and p r o f e s s i o n a l s i n the f i e l d , may l e a r n 
something about what a p r o f e s s i o n a l r e a l l y does when he i s c a l l e d 
f o r c o n s u l t a t i o n , perhaps o t h e r than what i s i n t e n d e d by t h e 
i n s t i t u t i o n s r e q u e s t i n g h i s s e r v i c e s . One o f t h e main t a s k s o f 
J e w i s h e d u c a t i o n i n the broader sense i s t o become i n c r e a s i n g l y 
s e n s i t i v e t o what people a c t u a l l y l e a r n from t h e i r p a r t i c i p a t i o n 
i n e v e r y a s p e c t o f the community and t o r e l a t e t o t h i s purpose­
f u l l y t o t h e e x t e n t p o s s i b l e . 

The f a m i l y has been the c l a s s i c i n s t i t u t i o n t h r o u g h which c h i l d r e n 
were i n i t i a t e d i n t o the l i f e o f t h e community. The f a m i l y f o r the 
c h i l d i s t h e community w r i t s m a l l . The s c h o o l i s a n o t h e r 
example. The s c h o o l i s o f t e n thought o f as the p r e p a r a t i o n o f 
t h e c h i l d f o r h i s l a t e r a d u l t l i f e i n the community. But t o t h e 
c h i l d the e x p e r i e n c e i n the s c h o o l , or i n the youth group, o r 
summer camp is_ h i s i n i t i a t i o n i n t o t h e r e a l e x p e r i e n c e o f the 
community. He d e r i v e s from t h a t e x p e r i e n c e h i s n o t i o n about what 
h i s p a r t i c i p a t i o n i n the community i s a l l about. I f t h a t 

ft Spontaneous comments i n response t o e a r l i e r s e s s i o n s o f the 
c o n f e r e n c e d e v e l o p i n g i m p l i c a t i o n s f o r J e w i s h e d u c a t i o n . 
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e x p e r i e n c e i s an a u t h o r i t a r i a n one where e v e r y t h i n g i s d e c i d e d f o r 
him from above, i f i t i s an e x p e r i e n c e where he i s not a l l o w e d 
t o t a k e any i n i t i a t i v e , where he never t h i n k s f o r h i m s e l f , i f he 
i s j u s t a p a s s i v e r e c e p t a c l e , t h e n he has been t a u g h t a g r e a t 
d e a l . I f i t i s a p l a c e where he i s o n l y m a n i p u l a t e d and 
i n d o c t r i n a t e d w i t h someone e l s e ' s v a l u e s , he may never be g i v e n 
a chance t o grow. T h i s o f co u r s e i s t h e paradox o f a l l e d u c a t i o n ; 
t o a c e r t a i n e x t e n t i t i n v o l v e s some measure o f l e g i t i m a t e 
i n d o c t r i n a t i o n at p a r t i c u l a r s t a t e s . H o p e f u l l y , i t w i l l , a t the 
same t i m e , g i v e s t u d e n t s t h e o p p o r t u n i t y and the r e s o u r c e s t o 
grow and g r a d u a l l y d e v e l o p and become, t o a l a r g e e x t e n t , a u t o ­
nomous as w e l l as committed. 

As has been p o i n t e d o u t , t h e f a m i l y ' s problem i s t h a t i t does not 
c u r r e n t l y p r o v i d e a model f o r the c h i l d o f m e a n i n g f u l p a r t i c i p a ­
t i o n i n t h e community. The n u c l e a r f a m i l y i s i t s e l f o f t e n d i v o r c e d 
from t h e community and has t o bear the burden o f d o i n g e v e r y t h i n g 
f o r t h e c h i l d which was f o r m e r l y done by t h e extended f a m i l y o r 
o t h e r i n s t i t u t i o n s . We have t o de v e l o p s u r r o g a t e a c t i v i t i e s and 
new i n s t i t u t i o n s t h a t s t r e n g t h e n t h e f a m i l y t o do b e t t e r what i t 
has done i n t h e p a s t . Now one o f t h e i n s t i t u t i o n s t h a t I t h i n k i s 
n e c e s s a r y t o a c c o m p l i s h t h i s i s some k i n d o f e d u c a t i o n a l i n s t i t u ­
t i o n which d e a l s w i t h the f a m i l y qua f a m i l y . When c h i l d r e n go t o 
s c h o o l o r camp they a r e w i t h o t h e r c h i l d r e n , and u s u a l l y t h e y are 
w i t h c h i l d r e n t h e i r own age. Even a t t h a t l e v e l we are v e r y 
c o m p a r t m e n t a l i z e d by age. But the whole n o t i o n t h a t c h i l d r e n and 
a d u l t s can do t h i n g s t o g e t h e r i s something t h a t e d u c a t i o n a l 
t h i n k e r s and p r a c t i t i o n e r s have not even begun t o e x p l o r e i n t h e 
J e w i s h a r e a . O u t s i d e t h e J e w i s h framework t h e r e i s a l o t o f 
conc e r n f o r t h i s n o t i o n o f p a r t i c i p a t i o n o f p a r e n t s and a d u l t s 
i n t h e e d u c a t i o n a l e n t e r p r i s e . The c h i l d sees f o r example i n 
most cases t h a t the t e a c h e r t e a c h e s , but the c h i l d never sees 
th e t e a c h e r l e a r n a n y t h i n g and h e r e , I t h i n k , i f we went t o our 
own t r a d i t i o n we might f i n d some i n t e r e s t i n g models. I am not 
r e j e c t i n g c u r r e n t i d e a s w h o l e s a l e but much o f the t a l k , f o r 
example, about "open e d u c a t i o n , " i s v e r y f a d d i s h and the a p p l i c a t i o n 
t o the J e w i s h f i e l d i s l i k e l y t o be a f a i l u r e . An u n e x p l o r e d model 
of open e d u c a t i o n i n a J e w i s h sense ( w i t h some q u a l i f i c a t i o n s ) i s 
the E a s t European y e s h i v a where each s t u d e n t l e a r n e d on h i s own 
and was a l s o i n c o n t a c t w i t h a d u l t s who were l e a r n i n g s e r i o u s l y 
f o r t h e m s e l v e s . Such p r o t o t y p e s as t h i s cannot and sh o u l d not be 
adapted w h o l e s a l e but t h e y do r e f l e c t our con c e r n f o r d e v e l o p i n g 
i n s t i t u t i o n s which i n v o l v e people o f d i f f e r e n t ages and f o r drawing 
on our own a u t h e n t i c s o u r c e s . T h i s i s a broader concept t h a n 
s t r e n g t h e n i n g t h e f a m i l y i t s e l f but might t a k e up some o f the 
s l a c k caused by t h e i n a b i l i t y o f the f a m i l y t o i n i t i a t e t h e c h i l d 
i n t o the community by r e c o g n i z i n g the need f o r a c t i v i t i e s t h a t 
m e a n i n g f u l l y r e l a t e people o f d i f f e r e n t ages as t h e f a m i l y f o r m e r l y 
d i d . 

The move t o s u b u r b i a e x h i b i t s an i n t e r e s t i n g phenomenon—the 
absence o f o l d pe o p l e . We t a l k o f i n i t i a t i n g the c h i l d i n t o t h e 
community but i f he does not see o l d people he l a c k s a model o f 
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what i t means t o be o l d , what i t means t o l i v e a worthy a d u l t 
l i f e i n community. Speaking o f the g e n e r a t i o n gap a few y e a r s 
ago a t Teachers C o l l e g e , Margaret Mead commented t h a t t h e r e used 
t o be a f e e l i n g when y o u t h l o o k e d a t t h e o l d e r g e n e r a t i o n t h a t 
a l t h o u g h t h e y might not l i k e the way t h e i r e l d e r s d e a l w i t h t h e i r 
problems they at l e a s t saw t h a t t h e i r way was m e a n i n g f u l t o them. 
From t h i s young people l e a r n e d t h a t though they themselves might 
do i t d i f f e r e n t l y , i t i s p o s s i b l e t o d e a l w i t h m i d d l e age and o l d 
age. But now s i n c e they no l o n g e r see t h e i r e l d e r s d e a l i n g w i t h 
t h e i r problems s u c c e s s f u l l y , t h e y get t h e f e e l i n g o f 
d e p r e s s i o n t h a t i f t h e e l d e r s cannot do i t , t h e n maybe they c a n ' t 
e i t h e r . T h i s o f f e r s an i m p o r t a n t i n s i g h t r e g a r d i n g the need f o r 
an i n s t i t u t i o n t h a t w i l l c u t a c r o s s ages. I n more p r a c t i c a l terms 
i t h i g h l i g h t s t h e need f o r community programs t h a t i n v o l v e f a m i l i e s 
as such. Now, each f a m i l y makes Sabbath " f a r s i c h . " Sabbath 
o b s e r v a n c e , f o r example, whether i n urban o r suburban s e t t i n g s 
o f t e n i n t r o d u c e s an a r e a o f c o n f l i c t w i t h one's c h i l d r e n because 
o f t e n nobody e l s e i s d o i n g i t . Even f o r people who go t o the 
synagogue on Sabbath morning, Sabbath a f t e r n o o n i s empty. There 
i s a need f o r an i n s t i t u t i o n which w i l l e n able t h e f a m i l y t o make 
Sabbath t o g e t h e r w i t h o t h e r f a m i l i e s i n a t o t a l sense. I t does 
not m a t t e r whether the synagogue does t h i s j o b o r n o t . I t might 
be a good i d e a i f t h e synagogue would enable s m a l l groups t o 
meet under i t s a u s p i c e s o r i f f a m i l i e s were t o get t o g e t h e r and 
merely draw upon the r a b b i as a r e s o u r c e f o r h e l p i n g them t o 
u n d e r s t a n d what t h e y can do on t h e i r own. I t h i n k i t would be an 
e x c i t i n g move. 

T h i s i s e x a c t l y what I t h i n k the young p e o p l e on c o l l e g e l e v e l 
have begun t o do. And here I have become much more open i n 
r e c e n t y e a r s . I don't t h i n k t h e r e i s n e c e s s a r i l y one b e s t way. 
I come from Boston and i t has become i n r e c e n t y e a r s a marvelous 
c e n t e r f o r c o l l e g e s t u d e n t l i f e . T r u e , many people i n c o l l e g e 
have no J e w i s h c o n n e c t i o n and don't c a r e . However, t h e r e i s a 
t r e n d among c o l l e g e s t u d e n t s today t o a f f i r m t h e i r J e w i s h i d e n t i t y 
v e r y s t r o n g l y , whether i n terms o f e t h n i c i t y o r observance o r s t u d y 
i n I s r a e l o r even because of the example o f t h e B l a c k s . I t 
doesn't even r e a l l y m a t t e r any more. I agree t h a t e t h n i c i t y 
i s n ' t s u f f i c i e n t , but I t h i n k i t i s a marvelous s t a r t i n g p o i n t . 
Whether t h i s r e s u r g e n c e i s u l t i m a t e l y i m p o r t a n t o r j u s t a f a d , 
i t i s a p r o m i s i n g development i n our h i s t o r y and we dare not 
l e t i t pass. Indeed, much more s t r e s s s h o u l d be p l a c e d upon i t , 
e s p e c i a l l y i n view of t h e l a r g e number of J e w i s h k i d s a p p a r e n t l y 
i n v o l v e d i n such movements as t h e J e s u s Freaks and t h e Hare 
K r i s h n a movement. I would a l s o s u s p e c t t h a t t h e p r o p o r t i o n o f 
Jews i s v e r y h i g h i n t h e growing commune movement. I cannot 
agree t h a t somehow i t w i l l a l l p a s s , l e a v i n g a r e s i d u e o f v a l u a b l e 
l e a r n i n g . There i s indeed a s e a r c h f o r i d e n t i t y i n these t r e n d s , 
much o f which w i l l pass and out o f which good t h i n g s may come. 
However, t h e problem i s t h a t s h o u l d , f o r example, a young pe r s o n 
who goes i n t o Hare K r i s h n a get m a r r i e d or t a k e some i m p o r t a n t s t e p 
d u r i n g t h a t e x p e r i e n c e , he would go o f f i n an e n t i r e l y d i f f e r e n t 
d i r e c t i o n and be l o s t as a Jew. Reaching c o l l e g e s t u d e n t s i s 
a g r e a t c h a l l e n g e today. 
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I n t h i s r e s p e c t I t h i n k we can l e a r n something from t h e drug c u l ­
t u r e . A l t h o u g h I am t o t a l l y a g a i n s t drugs and a l l o f the h o r r o r s 
they b r i n g , the drug c u l t u r e has opened us t o a new view o f the 
p o s s i b i l i t i e s o f e x p e r i e n c e f o r young p e o p l e . They are much more 
open t o t h e s y m b o l i c and the e m o t i o n a l than we were i n an e a r l i e r 
r a t i o n a l i s t i c t i m e . I r e c e n t l y a t t e n d e d a week-end r e t r e a t o r g a n i z e d . 
by Rabbi Joseph P o l l a c k o f Boston U n i v e r s i t y , H i l l e l . I was i m p r e s s e d ; 
he has a m a z i n g l y somehow touched t h i s openness t o r e l i g i o u s e x p e r i e n c e 
i n a H i l l e l s e t t i n g and he has reached a tremendous number o f k i d s 
w i t h o u t background i n the e x p e r i e n c e o f Shabbos, of l e a r n i n g , o f 
f e l l o w s h i p . I t was one o f the p r o f o u n d e s t e x p e r i e n c e s o f the J e w i s h 
Shabbos t h a t I have e v e r had i n y e a r s o f working i n camps and w i t h 
c o l l e g e k i d s . So I b e l i e v e t h a t t h e s e e x p e r i e n c e s , wherever they 
may s p r i n g from, and need t o be d e v e l o p e d , a r e v e r y p r o m i s i n g . 

S e v e r a l y e a r s ago t h e r e was a g r e a t c o n t r o v e r s y between th e people 
i n t h e C e n t e r movement and t h e people i n t h e synagogue movements. 
At t h a t time i t seemed t o be a fundamental f a i t h p o i n t t o a f f i r m 
t h e c e n t r a l i t y o f t h e synagogue i n American l i f e . I am not r e a l l y 
t h a t sure any more. I t h i n k t h a t now might be a g r e a t time t o be a 
d i r e c t o r o f a C e n t e r . I t h i n k i t would be a g r e a t time f o r s t a r t ­
i n g w i t h some J e w i s h c o r e , whatever i t might be and t h e n moving 
beyond i t . F o r g e t i n s t i t u t i o n a l i d e o l o g i e s and dogmas. A C e n t e r 
c o u l d e a s i l y become the k i n d o f i n s t i t u t i o n t h a t was o r i g i n a l l y 
i n t e n d e d when the concept o f the synagogue was developed and as i t 
grew i n d i f f e r e n t ages. I'm b e g i n n i n g t o t h i n k there may be more 
p o t e n t i a l i n t h i s t r a c k than t h e r e i s i n the synagogue i t s e l f . 

Of c o u r s e , t h e I s r a e l e x p e r i e n c e i s a v e r y p o w e r f u l one f o r an 
American J e w i s h f a m i l y as a whole and i n terms o f the impact i t 
w i l l have on t h e f a m i l y through t h e e x p e r i e n c e s o f i n d i v i d u a l s 
who go t h e r e . Not t h a t i d e n t i t y problems do not e x i s t i n I s r a e l . 
I spent l a s t y e a r i n I s r a e l . At t h a t time our c o l l e a g u e , W a l t e r 
Ackerman, an American J e w i s h e d u c a t o r , was asked by I s r a e l i 
p a r e n t s i f he would s t a r t an a f t e r n o o n J e w i s h s c h o o l f o r t h e i r 
k i d s i n Beersheba t o s t r e n g t h e n t h e i r J e w i s h i d e n t i t y . T h i s i s 
u t t e r l y amazing; these a f t e r n o o n s c h o o l s which we o f t e n speak 
of as a f a i l u r e seemed t o be the model those I s r a e l i p a r e n t s were 
s e e k i n g f o r t h e s t r e n g t h e n i n g o f J e w i s h i d e n t i t y . Even so, f o r 
t h e American J e w i s h f a m i l y the ready a v a i l a b i l i t y o f t h e I s r a e l 
e x p e r i e n c e i s something t h a t w i l l have t o be t a k e n i n t o a c c o u n t . 

In summary, i t seems c l e a r t h a t t h e f a m i l y can be s t r e n g t h e n e d 
t h r o u g h new i n s t i t u t i o n s which g i v e i t the encouragement and 
t h e o p p o r t u n i t y t o e x p r e s s i t s e l f as a f a m i l y i n the community. 
F a m i l i e s cannot do i t a l o n e anymore. Much of the t e n s i o n i n 
t h e f a m i l y r e s u l t s from a s i t u a t i o n i n which too much i s 
e x p e c t e d o f i t and t h e community i s n ' t s u p p o r t i v e enough. 

One f i n a l note- Some r e g a r d the use o f a camp s i t u a t i o n as 
a Utopian s o l u t i o n which i s n ' t r e a l i s t i c because• p a r t i c i p a n t s 
have t o come back t o t h e i r normal e v e r y day l i f e and cope w i t h i t . 
However, i t i s p o s s i b l e t h a t s i n c e normal e v e r y day l i f e i s so 
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dysfunctional 9 t h e Utopian experience ought to become the norm, 
a t l e a s t by g i v i n g a d i f f e r e n t k i n d o f p e r s p e c t i v e on t h e p o s s i b i ­
l i t i e s . I n t h i s r e s p e c t , I t h i n k t h a t J e w i s h e d u c a t i o n has been 
too i m i t a t i v e o f g e n e r a l e d u c a t i o n a l approaches and t h a t one o f 
t h e c h i e f needs i n the f i e l d o f J e w i s h e d u c a t i o n i s t o d e v e l o p 
d i s t i n c t i v e l y J e w i s h concepts and e x p e r i e n c e s , t o p r o v i d e a k i n d 
o f a l t e r n a t i v e t o what i s g e n e r a l l y a v a i l a b l e . T h i s would be 
v a l u a b l e both f o r f a m i l i e s and f o r i n d i v i d u a l s . 

The t h i r d speaker was Mrs. Martha S e l i g , whose p r e s e n t a t i o n 
emphasized the s u p p o r t i v e r o l e s which s o c i a l a g e n c i e s s h o u l d 
p l a y i n s t r e n g t h e n i n g t h e J e w i s h f a m i l y . 

MRS. MARTHA SELIG 

I f I am a s t r o n g proponent of f a m i l y , i t i s because I speak from 
the vantage p o i n t o f t h e m u l t i p l e r o l e s o f g r e a t - g r a n d d a u g h t e r , 
granddaughter, d a u g h t e r , w i f e , mother and grandmother and I know 
both e x p e r i e n t i a l l y and t h e o r e t i c a l l y about th e v a l u e and p o s i t i v e 
i n f l u e n c e o f the extended f a m i l y . Indeed, I b e l i e v e t h a t the 
b a s i c i n s t r u m e n t a l i t y f o r the development of a p o s i t i v e J e w i s h 
i d e n t i t y i s t h e f a m i l y . I t behooves us t o study J e w i s h f a m i l y 
l i f e i n o r d e r t o l e a r n what f o r c e s i n f l u e n c e i t p o s i t i v e l y and 
what f o r c e s cause d i s r u p t i o n and breakdown so t h a t we can 
m o b i l i z e the t o t a l community r e s o u r c e s t o enhance the former and 
reduce th e l a t t e r . 

The p r e v i o u s speakers r e v i e w e d th e demographic and s o c i o l o g i c a l 
c h a r a c t e r i s t i c s o f t h e f a m i l y t o d a y , p o i n t i n g up the changes. 
But i t i s e q u a l l y i m p o r t a n t t o be c l e a r as t o our d i r e c t i o n l e s t 
the norm become the s t a n d a r d . 

My purpose i n t h e s e few moments i s t o i n d i c a t e how I b e l i e v e t h e 
communal a g e n c i e s can be h e l p f u l i n f o s t e r i n g sound J e w i s h f a m i l y 
l i f e . I w i l l say s t r a i g h t a w a y t h a t t h e p o i n t s I w i l l make r e f l e c t 
my b a s i c commitment t o Judaism as a d i s t i n c t way o f l i f e w i t h i n 
a c u l t u r a l l y p l u r a l i s t i c s o c i e t y . Any f a c t o r s t h a t t h r e a t e n t h e 
p r e s e r v a t i o n of t h i s way o f l i f e have t o be r e c o g n i z e d and a c t i v e l y 
d e a l t w i t h by whatever i n s t i t u t i o n s and i n s t r u m e n t a l i t i e s e x i s t o r 
need t o be c r e a t e d . I do not b e l i e v e t h a t we can r e l y on t h e f a c t 
t h a t J u d a i s m , because i t has e x i s t e d so l o n g , w i l l always e x i s t . 

The p r e v i o u s l y mentioned c o n d i t i o n s which t h r e a t e n the v e r y 
f o u n d a t i o n o f J e w i s h l i f e cannot be i g n o r e d . However, I d a not 
want t o appear as a Cassandra d e s p i t e the problems and d e v i a n t 
b e h a v i o r t o which r e f e r e n c e has been made. I am a f r a i d a l l t h e s e 
d e v i a n t p a t t e r n s are not new. As a c h i l d I was a b s o l u t e l y aghast 
when I was i n the synagogue and heard the r e c i t a t i o n o f t h e many 
s i n s one c o u l d commit I A p p a r e n t l y d e v i a n t b e h a v i o r was r e a l l y 
not unheard o f i n the J e w i s h community i n t h e p a s t . I am not a t 



 ־24־

a l l sure t h a t d i v o r c e as we know i t i s always n e g a t i v e , even 
though i t may show up as a n e g a t i v e s t a t i s t i c . J u daism p e r m i t s 
d i v o r c e . An e a r l y poor m a r r i a g e may be c o r r e c t e d w i t h a d i v o r c e 
and a r e m a r r i a g e may be the base f o r sound J e w i s h f a m i l y l i f e . 
I am not a t a l l sure t h a t i n t e r m a r r i a g e , o f t e n r e f e r r e d t o as a 
n e g a t i v e s t a t i s t i c , s h o u l d be synonymous w i t h a l i e n a t i o n . Those 
o f us who are i n t e r e s t e d i n p r e s e r v i n g the J e w i s h community 
c e r t a i n l y do not welcome i n t e r m a r r i a g e but i f we are t o a v o i d 
t h e i n c r e a s i n g number o f such m a r r i a g e s , th e emphasis s h o u l d be 
on s t r e n g t h e n i n g t h e i d e n t i t y o f t h e J e w i s h f a m i l y . Too many 
i n t e r m a r r i a g e s are i n f a m i l i e s where t h e r e was no i d e n t i f i c a t i o n . 

On t h e o t h e r hand I do not s i t here as a P o l l y a n n a s a y i n g t h a t 
because t h i n g s a r e not t h a t t e r r i b l y bad t h e y cannot grow worse. 
I b e l i e v e t h e y can -- u n l e s s t hey are i n some way c o n t r o l l e d . 
F i g u r e s a r e i n d i c a t i o n s o f t h a t which e x i s t s now; t h e y are c l u e s , 
t h ey a r e t r e n d s . But t r e n d s r e f l e c t p a s t and p r e s e n t e x p e r i e n c e 
and do not n e c e s s a r i l y p r e d i c t t h e f u t u r e . What we do about, them 
depends upon our own p h i l o s o p h y . The r i s i n g i n t e r m a r r i a g e r a t e 
d e l i g h t s some because i t c o n f i r m s t h e i r concept o f a s s i m i l a t i o n . 
For o t h e r s i n t e r m a r r i a g e f i g u r e s are d i s t r e s s i n g because i t means 
d i m i n i s h i n g t h e s t r e n g t h o f t h e J e w i s h community. 

One o t h e r g e n e r a l o b s e r v a t i o n . I f i r m l y b e l i e v e t h a t J e w i s h 
i d e n t i t y i s c r e a t e d i n and f o s t e r e d by t h e f a m i l y . A l l o t h e r 
i n s t i t u t i o n a l a g e n c i e s and s e r v i c e s a r e a n c i l l a r y and support th e 
e x p r e s s i o n o f t h i s i d e n t i f i c a t i o n i n a w i d e r s o c i a l c o n t e x t . 
I d e n t i f i c a t i o n i t s e l f i s born'and n o u r i s h e d i n t h e f a m i l y . The 
f a m i l y , f r o m t h e s e c u l a r p o i n t o f v i e w , may d i f f e r r a d i c a l l y i n i t s 
form and f u n c t i o n from t h e f a m i l y t h a t e x i s t e d i n p r i o r c e n t u r i e s . 
We have t o t h i n k o f the f a m i l y w i t h i n t h e c o n c e p t s o f t h e t o t a l 
American scene t o d a y , we cannot l i v e i n the p a s t . We cannot r e ­
c r e a t e t h e f a m i l y l i f e o f the p a s t by k e e p i n g th e mothers i n t h e 
home and g i v i n g t h e f a t h e r t h e r o l e o f t u t o r . I am not even sure 
the p a s t was always so i d e a l ! I have s e r i o u s q u e s t i o n about th e 
i d e a p r o j e c t e d here today of the k i b b u t z i n America u n l e s s t h e 
f a m i l y were an i n t e g r a l p a r t o f i t . I b e l i e v e t o o many e f f o r t s 
a r e d i r e c t e d , u n w i t t i n g l y , t o weaken the r o l e o f t h e f a m i l y 
r a t h e r t h a n making the f a m i l y t h e c e n t e r o f a l l a c t i v i t i e s . 
Indeed, th e f a c t t h a t we have a new emerging f a m i l y p a t t e r n does 
not n e c e s s a r i l y mean a l o s s o f J e w i s h f a m i l y l i f e o r J e w i s h 
i d e n t i t y . 

As t o how our J e w i s h communal a g e n c i e s can s t r e n g t h e n f a m i l y l i f e 
and J e w i s h i d e n t i t y , I suggest f i v e p o i n t s f o r c o n s i d e r a t i o n : 

1. I f we a r e t o r e l y on our a g e n c i e s , we must f i r s t be sure t h a t we 
have a d e q u a t e l y p r e p a r e d l e a d e r s , both l a y and p r o f e s s i o n a l . 
Any movement, any group needs l e a d e r s and I b e l i e v e t h e 
weakness o f J e w i s h l i f e and J e w i s h i d e n t i t y i n t h i s c o u n t r y 
i n t h e p a s t y e a r s has been t h e d e a r t h o f l e a d e r s who are 
J e w i s h l y concerned and J e w i s h l y o r i e n t e d . We must make a 
c o n c e r t e d e f f o r t t o r e c r u i t people f o r J e w i s h communal 
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s e r v i c e and at t h e same time t e a c h them i n accordance w i t h a 
sound d o c t r i n e . For t h e l a r g e group now engaged i n J e w i s h 
communal s e r v i c e , we must p r o v i d e adequate i n - s e r v i c e t r a i n i n g 
which w i l l enable them t o move toward t h e o b j e c t i v e w i t h which 
we a r e concerned today. I t i s not p o s s i b l e t o be s e n s i t i v e 
t o s p e c i f i c J e w i s h components i n t h e t r e a t m e n t p r o c e s s o r i n 
the development of a r i c h J e w i s h program i n a l l a g e n c i e s u n l e s s 
the t o p l e a d e r s h i p both l a y and p r o f e s s i o n a l , i s aware o f the 
v a l u e o f such e f f o r t s and i s d e d i c a t e d t o t h e i r purpose. Ten 
or f i f t e e n y e a r s ago, w h i l e r e a d i n g r e c o r d s o f c h i l d r e n b e i n g 
screened f o r a d m i s s i o n i n t o an i n s t i t u t i o n , I was d i s h e a r t e n e d 
t o f i n d t h a t a l t h o u g h f u l l p s y c h o - s o c i a l components f o r t h e 
c h i l d r e n were i n c l u d e d , t h e r e was no r e f e r e n c e t o whether t h e 
home was k o s h e r , what the p a r e n t s would expect o f t h e c h i l d 
v i s - a - v i s J e w i s h e d u c a t i o n , what p o s i t i v e i n f l u e n c e s i f any 
the f a m i l y l i f e had on t h e c h i l d as a member o f the J e w i s h 
community. I am reminded o f an e x p e r i e n c e of some 2 5 y e a r s ago. 
We were a r r a n g i n g f o r the a d o p t i v e placement o f some c h i l d r e n 
who had been i n i n s t i t u t i o n s f o r many y e a r s . I thought t h a t I 
had found a n ' a b s o l u t e l y i d e a l home f o r a r a t h e r d u l l c h i l d . I 
saw t h e p r o s p e c t i v e a d o p t i v e mother on a Wednesday. We agreed 
t h a t she would come on the f o l l o w i n g F r i d a y , s i n c e c h i l d r e n 
were r e l e a s e d o n l y on Tuesdays and F r i d a y s . On Thursday she 
c a l l e d and h e s i t a t i n g l y t r i e d t o postpone the placement u n t i l 
the f o l l o w i n g Tuesday. I n t y p i c a l s o c i a l work f a s h i o n , I i n t e r ­
p r e t e d t h i s as ambivalence and doubt u n t i l I kept h e a r i n g her 
say "What d i f f e r e n c e does i t make; I would r a t h e r come on 
Tuesday." Then I remembered my grandmother s a y i n g t h a t "Tuesday 
i s a l u c k y day." (You remember G6d l o o k e d a t t h a t day and s a i d 
" i t i s good - but s a i d i t twice.'") The u n d e r s t a n d i n g o f t h i s 
c u l t u r a l b e l i e f -- s u p e r s t i t i o n i f you w i l l -- was s i g n i f i c a n t 
i n d e a l i n g c o n s t r u c t i v e l y w i t h t h i s f a m i l y . Out o f t h i s and o t h e r 
e x p e r i e n c e s developed our J e w i s h O r i e n t a t i o n and T r a i n i n g Program 
f o r w o rkers. 

I am p l e a s e d t o say t h a t a l t h o u g h t h e r e are s t i l l some b l i n d s p o t s 
i n t h i s a r e a , t h e r e have been many changes s i n c e the y e a r s t o 
which I r e f e r . A l l a g e n c i e s are now f a r more s e n s i t i v e t o t h i s 
s i g n i f i c a n t component and r e c o g n i z e the importance o f the 
r e l i g i o u s e t h n i c and c u l t u r a l component as p a r t o f sound t h e r a p y . 
N e v e r t h e l e s s , t h e r e i s s t i l l much more t o be done; t h e r e i s a 
need f o r a more i n t e n s i v e i n d o c t r i n a t i o n o f the top l e a d e r s h i p 
i f our a g e n c i e s are t o p l a y a c o n s t r u c t i v e r o l e i n s t r e n g t h e n i n g 
J e w i s h f a m i l y l i f e . 

T h i s i s not easy t o implement because o f t h e s e v e r a l r e l i g i o u s 
i d e o l o g i e s which determine the way J e w i s h l i f e i s t o be l i v e d . 
What i s needed i s an a p p r e c i a t i o n and v a l i d a t i o n o f t h e v a r i e t i e s 
o f t h e J e w i s h way o f l i f e . 

2. I n t h e p a s t our s o c i a l a g e n c i e s have been concerned w i t h p a t h o l o g y ; 
indeed t h e y s t i l l a r e . They have responded t o i n d i v i d u a l s and 
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f a m i l i e s i n t r o u b l e -- and responded w e l l . Most o f our e f f o r t s 
are s t i l l geared i n t h i s d i r e c t i o n , because of the l i m i t e d 
s ources and the tremendous demand f o r h e l p i n c r i s i s s i t u a t i o n s . 
I am p l e a s e d t o say t h a t we can l o o k a t our a g e n c i e s today and 
t a k e g r e a t e r p r i d e t h a n we d i d i n the e a r l y 30's o r even 40's 
but t h e r e i s s t i l l a v a s t gap between th e r o l e I b e l i e v e the 
a g e n c i e s s h o u l d p l a y i n the J e w i s h community and t h e r o l e t h e y 
do p l a y . G r e a t e r e f f o r t s h o u l d be expended i n d e a l i n g w i t h 
t o t a l f a m i l y l i f e and s t r e n g t h e n i n g f a m i l y l i f e . We see the 
b e g i n n i n g i n t h e move toward f a m i l y i n t e r v i e w i n g r a t h e r t h a n 
concern w i t h the i n d i v i d u a l and h i s s p e c i a l program. .Now we 
must add a n o t h e r component -- J e w i s h community. I s h o u l d l i k e 
t o see t h e a g e n c i e s move more a c t i v e l y i n t e a c h i n g the J e w i s h 
f a m i l y how t o l i v e J e w i s h l y as a p r e v e n t i v e r a t h e r t h a n a 
t h e r a p e u t i c measure. J e w i s h f a m i l y l i f e e d u c a t i o n i s s t i l l an 
u n d i s c o v e r e d f i e l d . 

I miss d e s p e r a t e l y a k i n d of " J e w i s h Dr. Spock." I t i s 
u n b e l i e v a b l e t h a t hundreds o f thousands o f p a r e n t s t u r n t o 
Spock f o r guidance as t o how t o behave, what t o e x p e c t and how 
t h e y can c o n t r i b u t e t o the c h i l d ' s development. What guide do 
we have f o r J e w i s h f a m i l y l i f e t o serve the needs o f young 
people about t o be m a r r i e d o r j u s t m a r r i e d and l o o k i n g f o r w a r d 
t o a c o n s t r u c t i v e l i f e i n t h e J e w i s h community? Perhaps we need 
a new Moses Maimonides t o w r i t e a modern guide f o r t h e modern 
p e r p l e x e d . 

What I have s a i d r e f e r s t o a l l s o c i a l a g e n c i e s , the f a m i l y 
s e r v i c e a g e n c i e s , the community c e n t e r s , the camps, the 
community r e l a t i o n s a g e n c i e s and t h e i r emphasis and c o n c e r n 
and indeed t h e synagogue. 

3. Our a g e n c i e s have t o t a k e a l o o k a t t h e i r programs and d i r e c t i o n s 
t o see whether t h e y are r e a l l y s t r e n g t h e n i n g t h e f a m i l y o r 
f r a g m e n t i n g i t , whether t h e y a r e a s s i s t i n g the f a m i l y and 
s u p p l e m e n t i n g i t s r e s o u r c e s o r s u b s t i t u t i n g f o r i t . I am a f r a i d 
a l l too f r e q u e n t l y t h e programs o f our a g e n c i e s u n w i t t i n g l y t e n d 
to fragment f a m i l i e s r a t h e r than s t r e n g t h e n them. Government 
funds a r e a v a i l a b l e t o p l a c e a c h i l d away from home but r e s o u r c e s 
to keep them i n t h e i r own homes are l i m i t e d . Government funds are 
a v a i l a b l e f o r the placement o f an o l d p e r s o n ; l i t t l e i s a v a i l a b l e 
t o h e l p the f a m i l y keep th e o l d person a t home. How many c e n t e r s 
have "grandparents day" i n which the g r a n d c h i l d r e n and grand­
p a r e n t s m i n g l e ? How many c e n t e r s use members o f t h e Golden Age 
C l u b s t o a s s i s t i n the n u r s e r y s c h o o l programs, i n t h e c o o k i n g 
c l a s s , i n t h e woodwork shops? What a new image such programs 
would c r e a t e f o r t h e young c h i l d who sees the c o n t r i b u t i o n t h a t 
o l d e r people can make and r e a c h e s out i n a p o s i t i v e way t o h i s 
or her grandparent.' U n d e r s t a n d a b l y our a g e n c i e s have f o l l o w e d 
a p a t t e r n c r e a t e d by government f u n d i n g w i t h o u t f u l l r e c o g n i t i o n 
o f the i m p l i c a t i o n s f o r J e w i s h f a m i l y l i f e . T h i s i s not the 
time t o e l a b o r a t e on t h i s i m p o r t a n t t r e n d but i t i s s u r e l y t h e 



time t o t a k e a hard l o o k a t how our programs can be m o d i f i e d and 
how our funds can be deployed t o meet t h i s o b j e c t i v e . 

We must come t o r e c o g n i z e t h a t no s i n g l e communal i n s t i t u t i o n 
has o r can have f u l l r e s p o n s i b i l i t y f o r s t r e n g t h e n i n g J e w i s h 
f a m i l y l i f e and J e w i s h i d e n t i t y . We cannot r e l y on any s i n g l e 
s t r u c t u r e whether i t be t h e s o c i a l agency o r t h e synagogue or 
t h e community r e l a t i o n s o r g a n i z a t i o n s . Each has i t s r o l e t o 
p l a y and here too the d i r e c t i o n s must be c l e a r . Synagogues, 
w h i l e o f c o u r s e c o n c e n t r a t i n g on p r a y e r and r e l i g i o u s a c t i v i t y , 
must p l a y a g r e a t e r r o l e i n f a m i l y l i f e e d u c a t i o n t o b r i d g e 
t h e gap between a n c i e n t t r a d i t i o n s and modern ways o f l i f e . 
Some few are moving i n t h i s d i r e c t i o n but I am a f r a i d they are 
not always s e n s i t i v e t o t h e t r a n s l a t i o n o f t h e s e c o n c e p t s i n t o 
t h e home. Communal seders are f i n e ; perhaps even a source 
o f income. But s h o u l d not t h e s t r e s s be t o t e a c h the f a m i l y 
t o have the seders i n t h e i r own homes r a t h e r than i n an 
a u d i t o r i u m o f the synagogue? A group from one o f the denomina­
t i o n s t h a t s h a l l remain nameless t a l k e d w i t h me a few weeks 
ago about s e t t i n g up a r e s i d e n t i a l c e n t e r f o r drugs. When I 
e x p r e s s e d s u r p r i s e t h a t t h e synagogue s h o u l d assume t h i s 
f u n c t i o n which t r u l y belongs t o a s o c i a l agency d e s p i t e t h e 
r o l e t h a t r a b b i s may p l a y i n t h e t r e a t m e n t p r o c e s s . I was t o l d 
t h a t t h e y saw t h i s as a d r a m a t i c way t o i n v o l v e and i n t e r e s t 
the membership o f the synagogue. How sad! I suggested t h a t 
perhaps t h e synagogue c o u l d p l a y a p r e v e n t i v e r o l e i n d e a l i n g 
w i t h the drug problem by d e v e l o p i n g f a m i l y a c t i v i t i e s w i t h i n 
the synagogue and j o i n t c l a s s e s f o r p a r e n t s and c h i l d r e n as 
w e l l as J e w i s h f a m i l y l i f e c o u r s e s . 

These were not c o n s i d e r e d s u f f i c i e n t l y d r a m a t i c t o be e f f e c t i v e ! 

To d e r i v e maximal b e n e f i t from our communal a g e n c i e s and 
i n s t i t u t i o n s we must break down the j u r i s d i c t i o n a l b a r r i e r s 
t h a t have to o l o n g kept them a p a r t and m i l i t a t e d a g a i n s t e f f e c t i v e 
i n t e r - r e l a t i o n s h i p s . We must u t i l i z e the s p e c i a l s k i l l s and 
purposes o f each o f the i n s t i t u t i o n s i n d i v i d u a l l y and as i t 
r e l a t e s t o t h e o t h e r s . The r a b b i can s u r e l y p l a y a f a r more 
a c t i v e r o l e i n the f a m i l y a g e n c i e s and i n t h e c e n t e r s than he has 
i n the p a s t . F a m i l y a g e n c i e s are moving c l o s e r t o community 
c e n t e r s but a r e s t i l l f e a r f u l o f l o s i n g t h e i r i d e n t i t y . Community 
Ce n t e r s are not welcome i n the synagogue because they may compete 
f o r membership and may t h r e a t e n the r o l e o f t h e r a b b i . The r a b b i , 
the s o c i a l worker, t h e community r e l a t i o n s worker, a l l must be 
i n t e g r a l l y r e l a t e d and d i r e c t e d t o s t r e n g t h e n i n g J e w i s h l i f e 
and i d e n t i t y . 

B a s i c t o t h e problem o f a sound J e w i s h f a m i l y l i f e and s t r o n g 
J e w i s h i d e n t i t y i s , o f c o u r s e , good J e w i s h e d u c a t i o n . One can 
i d e n t i f y o n l y when one knows what i t i s one i s i d e n t i f y i n g w i t h * 
T h e r e f o r e , I b e l i e v e J e w i s h e d u c a t i o n i s a s i n e qua non o f any 
e f f o r t t o s t r e n g t h e n J e w i s h f a m i l y l i f e , t o p r e s e r v e e t h n i c , 
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c u l t u r a l and r e l i g i o u s i d e n t i t y . J e w i s h e d u c a t i o n , r e s t r i c t e d 
t o the c u r r i c u l u m i n t h e s c h o o l s w i l l n o t , i n my judgment, 
do the j o b . J e w i s h e d u c a t i o n has t o be brought i n t o the home 
and must c o l o r a l l o f our communal endeavors. Every i n s t i t u i o n , 
i f you w i l l , must become an e d u c a t i o n a l i n s t i t u t i o n . I n a 
sense, t h i s i s what a l l t h e s e i n s t i t u t i o n s were when they were 
c r e a t e d . The growing awareness o f communal r e s p o n s i b i l i t y 
f o r J e w i s h e d u c a t i o n , as i n d i c a t e d i n the r i s e o f t h e F e d e r a t i o n s ' 
r o l e i n t h i s a r e a augurs w e l l f o r a r e a l advance i n J e w i s h 
e d u c a t i o n and a b r e a k t h r o u g h i n the problems t h a t have been 
c o n f r o n t i n g us f o r g e n e r a t i o n s . 

In summary: 

I f our communal i n s t i t u t i o n s are t o p l a y a s i g n i f i c a n t r o l e i n 
s t r e n g t h e n i n g J e w i s h f a m i l y l i f e and J e w i s h i d e n t i t y , t h e y must 
seek and d e v e l o p l e a d e r s , both l a y and p r o f e s s i o n a l , who are 
committed t o t h e p r e s e r v a t i o n o f J e w i s h l i f e . Programs s h o u l d be 
r e o r i e n t e d and e n r i c h e d w i t h emphasis on "The J e w i s h Component," 
and a r e c o g n i t i o n o f t h e importance o f an i n d i v i d u a l as p a r t o f 
a t o t a l community. I n s t i t u t i o n a l b a r r i e r s and u n h e a l t h y com­
p e t i t i o n among the s o c i a l agencies,' community r e l a t i o n s groups 
and synagogues have t o be e l i m i n a t e d . More c o o p e r a t i v e programs 
have t o be developed t o i n v o l v e the extended f a m i l y , t o s t r e n g t h e n 
t h e f a m i l y as a n u c l e a r u n i t and t o m i n i m i z e those a c t i v i t i e s 
which fragment the f a m i l y . A l l a g e n c i e s and i n s t i t u t i o n s must 
see themselves as supplementary t o t h e f a m i l y r a t h e r than as 
f a m i l y s u b s t i t u t e s . And, o f c o u r s e , t h e fundamental r e q u i r e m e n t 
i s a b r o a d i n g and deepening o f J e w i s h e d u c a t i o n so as t o p r o v i d e 
an i n t e l l e c t u a l b a s i s f o r proud and knowledgeable i d e n t i f i c a t i o n . 

DISCUSSION 

Dr. S i d o r s k y opened th e d i s c u s s i o n by i n d i c a t i n g t h a t comments 
i n t h e a f t e r n o o n ' s d i s c u s s i o n s h o u l d , a c c o r d i n g t o t h e program, 
be d i r e c t e d toward recommendations f o r i m p l e m e n t a t i o n o f programs 
f o r s t r e n g t h e n i n g t h e f a m i l y . He c a l l e d f i r s t on two speakers 
whose comments had been h e l d over from the morning: Dr. Mortimor 
Ostow and Dr. John Slawson. 

Dr. Ostow's remarks were based upon h i s e x p e r i e n c e as a p s y c h i a ­
t r i s t i n the M e t r o p o l i t a n a r e a . F i r s t he p o i n t e d t o those 
c h a r a c t e r i s t i c s which he f e l t d i f f e r e n t i a t e d J e w i s h f a m i l i e s 
from non-Jewish f a m i l i e s . 

1. G r e a t e r f a m i l y c o h e s i v e n e s s , 

2. g r e a t e r l i k e l i h o o d t h a t members o f the f a m i l y 
w i l l t e l l o t h e r s what they t h i n k o f them, and a 
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3. penchant f o r w o r r y i n g about the f u t u r e o f the 
J e w i s h community. 

He a l s o f e l t t h a t , i n t a l k i n g about i n t e r m a r r i a g e , we must 
c o n s i d e r t h e q u a l i t y o f the a c t . I n the 3 0's and M-O's m a r r y i n g 
out was u s u a l l y a s t e p up on the s o c i a l o r economic l a d d e r . More 
r e c e n t l y t h e r e has been a tendency among J e w i s h youth t o marry 
down e i t h e r out o f l a c k o f s e l f - r e s p e c t o r f e a r o f f a i l u r e w i t h i n 
the peer group. Such i n d i v i d u a l s Dr. Ostow reg a r d e d as not worth 
p u r s u i n g . However, t h e r e are a l s o cases i n which i n t e r m a r r i a g e i s 
i n a sense " m a r r y i n g a c r o s s " on the same l e v e l and out o f 
con v e n i e n c e . Such cases need not be a l o s s t o the J e w i s h community. 

We s h o u l d t a k e c a r e i n comparing y e s t e r d a y t o to d a y not t o i d e a l i z e 
the p a s t . People had p e r s o n a l and f a m i l y problems i n the s h t e t l 
t o o , but t h e y tended t o be s i l e n t and t o l i v e w i t h them. 

In t h e a r e a o f e d u c a t i o n , i t i s e s s e n t i a l t o remember t h a t 
c h i l d r e n are read y f o r d i f f e r e n t t h i n g s a t d i f f e r e n t ages. 
Study must be c o o r d i n a t e d w i t h c h i l d development by e n r i c h i n g 
l e a r n i n g a t t h e r i g h t time and t a k i n g advantage o f the c h i l d ' s 
m a t u r a t i o n l e v e l . Jews have no r e a l i n i t i a t i o n o r d e a l f o r b r i n g i n g 
a c h i l d i n t o t h e a d u l t community. E x p e r i e n c e i n d i c a t e s t h a t i n 
our s o c i e t y y o u t h c r e a t e s such o r d e a l s as s k y - d i v i n g , r a c i n g and 
s u c c e s s f u l c o m p l e t i o n o f f e r s a sense o f r e l i e f . The J e w i s h 
community cannot a f f o r d f r a g m e n t a t i o n and J e w i s h s o c i a l s e r v i c e 
i n s t i t u t i o n s cannot c o n t i n u e t o p r e t e n d t h a t the s p e c i a l problems 
o f J e w i s h c l i e n t s do not e x i s t . They must t r e a t them as s p e c i a l 
J e w i s h problems and r e c o g n i z e the advantages as w e l l as t h e 
h a z a r d s . The J e w i s h community must t a k e e v e r y o p p o r t u n i t y t o 
t e a c h Y i d d i s h k e i t even i f t h e r e i s no immediate response. I t 
w i l l t hus c r e a t e a r e a d i n e s s t o r e t u r n t o t h e community when 
t h e c h i l d g e t s o l d e r and the community chooses t o r e o r g a n i z e . 

Dr. Slawson emphasized youth's i n t e r e s t i n i d e n t i t y today and 
the o p p o r t u n i t y f o r the J e w i s h community t o b u i l d on i t . He 
s t r e s s e d t h e need f o r e f f o r t s t o r e i n f o r c e t h e J e w i s h f a m i l y , not 
t o s u b s t i t u t e f o r i t . He f e l t t h a t l a r g e r e l i g i o u s e d i f i c e s are 
not s u p p o r t i v e and t h a t t h e synagogue s h o u l d o f f e r s m a l l , i n t i m a t e 
s e t t i n g s f o r study and w o r s h i p . J e w i s h e d u c a t i o n i s an o t h e r 
r e i n f o r c e m e n t f a c t o r but the f o c a l element i s t h e p a r e n t . The 
most f r u i t f u l concept i n t h i s a r e a i s t h e r e i n f o r c e m e n t of t h e 
J e w i s h f a m i l y t h r o u g h programs which w i l l i n v o l v e b o t h p a r e n t and 
c h i l d . The B r a n d e i s Camp o f f e r s a model o f i n t e r g e n e r a t i o n a l 
weekend i n s t i t u t e s w i t h f a m i l i a l a s p e c t s . Communal a g e n c i e s 
s h o u l d d i r e c t t h e i r e f f o r t s t o an a c t i o n p r o j e c t which would 
i n t r o d u c e r e l i g i o - c u l t u r a l elements i n n o n - p a t h o l o g i c a l s i t u a t i o n s 
t o d e termine what may happen i n an " a c t i o n " r a t h e r t h a n a 
" r e s e a r c h " s i t u a t i o n . 

Mrs. L i l y Edelman s t a t e d t h a t the B'nai B ' r i t h F a m i l y Conference 
which had j u s t ended i n d i c a t e d a d e s i r e f o r s m a l l l e a r n i n g groups. 
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Other s u g g e s t i o n s were the d e s i r a b i l i t y o f meeting i n homes and 
t h e development o f t r i - g e n e r a t i o n a l e x p e r i e n c e s t h r o u g h the use 
of g r a n d p a r e n t s as y o u t h c l u b a d v i s e r s , f a m i l y c i r c l e m e e t i n g s , a 
Y i d d i s h U l pan and e m p h a s i z i n g the Sabbath e x p e r i e n c e as a f a m i l y 
o b servance. 

Dr. Janowsky f e l t t h a t t h e c u r r e n t l a c k o f s u c c e s s i n the a r e a o f 
f o r m a l J e w i s h e d u c a t i o n made i t e s p e c i a l l y i m p o r t a n t t o d e v i s e 
ways o f s u p p o r t i n g the f a m i l y which has i n t h e p a s t p l a y e d a 
s t r o n g r o l e i n the t r a n s m i s s i o n o f v a l u e s . The problems of f o r m a l 
J e w i s h e d u c a t i o n d e r i v e from time l i m i t a t i o n s , m i n i m al achievement 
as a r e s u l t o f the l i m i t e d number who go beyond the e l e m e n t a r y 
l e v e l , t e a c h e r s h o r t a g e , a c u r r i c u l u m which has changed l i t t l e 
s i n c e World War I and a d e a r t h o f r e a l d e d i c a t i o n . Dr. Janowsky 
recommended more emphasis on contemporary J e w i s h l i f e , t h e 
i n t r o d u c t i o n o f J e w i s h m a t e r i a l s i n t o t h e p u b l i c s c h o o l and 
expansion o f J e w i s h s t u d i e s i n c o l l e g e s . He a l s o f e l t t h a t 
C e n t e r s c o u l d c o r r e c t t h e g e n e r a l n e g l e c t o f the J e w i s h a r t s by 
r e c o g n i z i n g the f a c t t h a t they a r e s e c t a r i a n a g e n c i e s and 
c o o p e r a t i n g p r o g r a m m a t i c a l l y w i t h synagogues and J e w i s h s c h o o l s . 

Dr. V e r b i t p o i n t e d out t h a t community a g e n c i e s w i l l move i n 
d i r e c t i o n s s e t by l e a d e r s and t h a t t h e b a s i c need o f the J e w i s h 
community i s f o r knowledgeable a d u l t s . He t h e r e f o r e suggested 
e s t a b l i s h i n g a "Lehrhaus" so as t o produce an a d u l t e d u c a t i o n 
i n s t i t u t i o n t h a t would b u i l d on i n d i v i d u a l m o t i v a t i o n s and 
would p r o v i d e the l e a d e r s h i p so n e c e s s a r y f o r t h e J e w i s h f u t u r e . 
Dr. Cahnman agreed w i t h t h e "Lehrhaus" concept and f u r t h e r urged 
the use o f i n f o r m e d n o n - p r o f e s s i o n a l J e w i s h a d u l t s t o t e a c h i n 
Sunday s c h o o l s . 

Dr. Zenner recommended the p o s s i b i l i t y o f i n v o l v i n g v a r i o u s age 
groups i n J e w i s h c u l t u r a l c e n t e r s so as t o make J e w i s h l i v i n g 
e x p e r i e n c e s n a t u r a l and e a s i l y a d a p t a b l e . 

The need t o r e t a i n t r a d i t i o n a l J e w i s h v a l u e s and i d e a s was 
mentioned by s e v e r a l p a r t i c i p a n t s . Rabbi P o l l a c k urged: "Let 
us r e c a p t u r e what we l o s t . " He recommended the r e v i v a l o f group 
study o f t e x t s and s o u r c e s as a p o s i t i v e r o u t e t o J e w i s h i d e n t i ­
f i c a t i o n . He a l s o d e c r i e d the l a c k o f models i n t h i s a r e a f o r 
s t u d e n t s t o emulate. Rabbi Feldman s t a t e d the importance o f 
examining J e w i s h p e r s p e c t i v e s on contemporary i s s u e s . He urged 
t h a t t h e v a l u e s i n h e r e n t i n J e w i s h f a m i l y s t r u c t u r e s be e x t r a ­
p o l a t e d and a n a l y z e d so t h a t t h e y night be t r a n s l a t e d i n t o t o d a y ' s 
terms. J e w i s h v a l u e s a r e humanizing and should be i n t r o d u c e d 
i n t o c o u r s e s i n which t h e y are r e l e v a n t . For example, m e d i c a l 
s c h o o l s might i n t r o d u c e J e w i s h moral and e t h i c a l c o ncepts i n t o 
an I n s t i t u t e o f F a m i l y and L i f e S c i e n c e s . Dr. L u k i n s k y a l s o 
warned a g a i n s t abandoning o l d t r a d i t i o n s and c r i t i c i z e d t h e 
d i f f e r e n t i a t i o n between f o r m a l and i n f o r m a l e d u c a t i o n . Not 
e v e r y l e a r n i n g e x p e r i e n c e can be so d e f i n e d . He p o i n t e d out t h a t 
f a m i l y l i f e does not e x i s t i n a vacuum and t h a t v a l u e s extend t o 
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e v e r y a s p e c t of l i f e i n c l u d i n g s p o r t s . Indeed q u e s t i o n s or 
m o r a l i t y i n s p o r t s s h o u l d be p a r t o f t h e c u r r i c u l u m . He a l s o men­
t i o n e d a J e w i s h Whole E a r t h Catalogue b e i n g planned a t B r a n d e i s 
which would o f f e r new r e s o u r c e s and guidance f o r J e w i s h l i v i n g . 

Mr. Windmueller was s u r p r i s e d t h a t i n our s e a r c h f o r s u p p o r t i v e 
f a m i l y programs, no thought had been g i v e n t o t h e p o s s i b i l i t y 
t h a t the c o n v e n t i o n a l f a m i l y might no l o n g e r be the i d e a l u n i t 
o f s o c i a l o r g a n i z a t i o n . 

Some c o n s i d e r a t i o n was a l s o g i v e n t o d e v e l o p i n g more m a t e r i a l s 
on t h e J e w i s h f a m i l y and t o t h e i r u t i l i z a t i o n . Dr. R o s e n t h a l 
f e l t t h a t t h e r e were u n l i m i t e d r e s e a r c h o p p o r t u n i t i e s i n t h e f i l e s 
o f the s o c i a l s e r v i c e a g e n c i e s . P r o p e r a n a l y s i s o f such m a t e r i a l , 
i f seed money were p r o v i d e d , c o u l d g i v e a v a l u a b l e i n d i c a t i o n o f 
t r e n d s i n the J e w i s h f a m i l y . 

Dr. Berman recommended t h a t on t h e s t a t e u n i v e r s i t y campuses, 
many departments c o u l d make use o f J e w i s h m a t e r i a l s . He suggested 
p r o v i d i n g s y l l a b u s m a t e r i a l s f o r c o u r s e s i n f a m i l y l i v i n g i n t h e 
p s y c h o l o g y and s o c i o l o g y departments. To e n r i c h the s o c i a l s c i e n c e 
b i b l i o g r a p h y on t h e s u b j e c t , a r t i c l e s on t h e J e w i s h f a m i l y s h o u l d 
be s y s t e m a t i c a l l y s o l i c i t e d . 

R abbi G o r d i s summarized the f e e l i n g s o f t h e p a r t i c i p a n t s when he 
r e i t e r a t e d the need t o i n v o l v e p a r e n t s i n the e d u c a t i o n a l programs 
of t h e i r c h i l d r e n and urged th e i m p o s i t i o n o f s t u d e n t s t a n d a r d s 
which would i n c l u d e the o b l i g a t i o n t o c o n t i n u e a f t e r t h e Bar 
M i t z v a h y e a r . He a l s o urged the u t i l i z a t i o n o f the amateur 
i n J e w i s h l i f e and the awarding o f a s p e c i a l degree t o t h e 
educated layman. To stem the t i d e o f r a b b i n i c d e f e c t i o n from 
the p u l p i t t o h i g h e r e d u c a t i o n , he recommended t h a t e v e r y r a b b i 
s h o u l d be p e r m i t t e d t o t e a c h and study as p a r t o f h i s r a b b i n i c 
f u n c t i o n . With a more and more h i g h l y educated l a i t y , an 
i n t e l l e c t u a l r a b b i i s e s s e n t i a l . A l t h o u g h we cannot de-
p r o f e s s i o n a l i z e J e w i s h l i f e , we must encourage the amateur 
t o p a r t i c i p a t e i n o r d e r t o d e v e l o p m e a n i n g f u l J e w i s h l i v i n g . 

Mr. Yehuda Rosenman thanked the p a r t i c i p a n t s and urged them t o 
send a l o n g any a d d i t i o n a l s u g g e s t i o n s f o r f o l l o w - u p or r e s e a r c h 
p l a n s d e a l i n g w i t h t h e J e w i s h f a m i l y which might o c c u r t o them 
as an outcome of these d e l i b e r a t i o n s . 
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The Historical Background of the Jewish Family 

In tracing the historical development of the Jewish family, our 

concern i s to present the more salient characteristics of the family i n 

ancient and medieval times prior to the Emancipation period• In general 

historical study the family i s considered the basic unit to examine the 

nature of society• As Fustel de Coulanges relates, "The family (gens) was 
1 

at f i r s t the only form of s o c i e t y A s families combined, the tribe 

emerged, and with the coalescence of various tribes, the city came into 

being• This view of the family as a smaller unit within a larger, more 

complex system provides the basis to search for the t r a i t s of a general 

society by examining the ways in which the family function• The inter­

relationship of the family to the process of social evolution was also the 

concern of Lewis Morgan, who, in his Ancient Society• explored economic and 
p o l i t i c a l forms of development of society through the study of the family 

2 

unit. Similarly, we can discern several stages in the course of Jewish 

l i f e ; f i r s t , as in the Bible, there was the mishpachah• the family group; 

from the mishpachah came the shebet. the tribe; the coalescence of shebatim 

produced the medinah. the nation• With the f a l l of the ancient Jewish nation, 

the kehillah• the community, became the central form of organization to which 

the family related i t s e l f • 

I. The Jewish Family in the B i b l i c a l Period 

The mishpachah in B i b l i c a l times was "a clan," namely, an enlarged kinship 

group that included parents, offspring, relatives, and also individuals who 

1. Numa Denis Fustel de Coulanges, The Ancient City; A Study on the Religion, 
Ltws• and Institutions of Greece and Rome (Doubleday Anchor Book)• p, 112• sec• 4. 
See also pp• 116-17• 

2. I*wis Morgan, Ancient Society (Kerr: Chicago,^ n.d., ca. 18771). Pt. 3. 
chaps. 1, 5, 6. 9 *־־ 
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were adopted and became part of the family unit. That the family had 

the characteristics of a clan as the basic social unit to which the ind i ­

vidual related himself i s evidenceaby the B i b l i c a l statement, "But you 
3 

shall go to my father's hous^e, and to my kindred• ••• The word for 

"ray kindred" i s adshpachti. which in the more l i t e r a l sense means "my 

family." For another instance of the mishpachah. family or household, 

being equated with the clan i n the Bible, i s that of Abrailech 

going to Shechem "to his mother•s brethern," and "he spoke with ..• a l l 
k 

the family of the house of his mother's father. ..." The "house of his 
5 

mother's father" i s also translated as "the clan of his mother's father." 

The interrelationship of the mishpachah to the shebet. the tribe, i s 

pointed out in the statement of Saul to Samuel when they f i r s t met: "And 

Saul answered and said: •Am not I a Benjaminite, of the smallest of the 

tribes of Israel? and my family the least of a l l the families of the tribe 
6 

of Benjamin?" Thus, the mishpachah comprised a unit or subdivision of the 

tribe as we have already intimated• 
3• Gen. XXIV, 38. 
4• Judges XXI, 2 h t ״••• bet , a b l 'irono. • • ." 

5• F. Brown, S.R• Driver, and C. A. Briggs, Hebrew and English Lexicon of 
the Old Testament (Houghton M i f f l i n : Boston-New York, 1907i, p. 10^6, under 
mishpachah. 

6• I Sam• X, 21 
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The mishpachah in the main was patriarchal i n character, namely, 
7 

"the woman l e f t her own family to enter the house of her husband." In 

the marriage relationship the husband exercised complete authority since 

he was regarded as the ba*al- "the owner," "the sovereign" who had acquired 
8 

property. Hence the Bible speaks of the mohar. or the price, that the 
9 

man would pay when he marries a woman. We shall note, however, as we 

follow the course of development of the Jewish family, how the original au­

thoritarian position of the husband was restrained or limited by law or 

ethical teachings. 

From the outset the purpose of marriage was twofold, that i s , to bring 
10 

children into the world and derive companionship from one's mate. In an 
agricultural society, where the labor supply was scarce, children would be 

11 
regarded as "a blessing." The concubine (pilegesh) was an integral part 

of the family structure from the time of Abraham so as to assure the birth 
12 

of large numbers of children. When women did not bear children, as i n the 

7• Isaac Mendelsohn, "The Family in the Ancient Near East," B i b l i c a l 
Archaeologist. XI (No. 2 , May W ) , 25• 

8• For the definition of ba <al. see Brown, Driver, and Briggs, Lexicon, 
p. 127• Cf. ba <al marriage in Louis Epstein, Marriage laws in the Bible 
and the Talmud (Harvard University Press, 19^2), p. 7• See also I. Mendelsohn 
in op.cit.. p. -*0; Menmchem Brayer, "The Role of Jewish Law Pertaining to the 
Jewish Family," in Judaism and Divorce, ed., Jacob Freid (Ktav Publishing; 
New York, 1968), p. 5• 

9• Instances of the mohar are i n Gen. XXXIV, 12; Ex. XXII, 15-16; I Sam• 
XVIII, 25; ef• 1• Mendelsohn i n B i b l i c a l Archaeologist. XI, 27 , oits. 

10. Gen. I, 22 , "Be f r u i t f u l , and multiply," became "a positive commandment" 
as enunciated i n Jewish tradition. See Maimonides, Mishneh Torah. " H i l  ",Ishut״ •
XV, 1; "Ba״er Hefceb," to ,Eben ha-<Ezer. " H i l . Piryah ve-Ribyah," I, 1. 

Gen• II, 18, "a help meet for him." See comment of Rashi, ad looem. 

11• I. Mendelsohn i n B i b l i c a l Archaeologist. XJ, 38. 
12. L• M. Epstein, Marriage Laws, p• 35• Cf• relation of pilegesh to 
pellex (Lat•); Brown, Driver, and Briggs, Lexicon, p• 811; also, Epstein, 
P 6 ״ 8 ; Salo W• Baron, Social and Religious History of the Jews (2d edit.), 
11, 224. 



case of Rachel and Leah, they offered their maid servants, Bilah and 

Zilpah, as wives to Jacob so as to be assured that he would beget sons• 

The offspring of Bilah, Dan and Naphtali, and of Zilpah, Gad and Asher, 

were welcomed as sons of Jacob and were therefore listed in the family 
13 

genealogy along with the sons of Leah and Rachel• 

Thus concubinage i s not to be equated with promiscuity i f we bear i n 

mind the tender relationships that could have existed between the husband 
14 

and his favored wife• In a family which had one wife and a concubine, or 

plural wives and concubines, the husband may have shown special affection 

for a wife, as i n the instances of Abraham and Sarah or Jacob and Rachel. 

Within the cultural framework of the ancient world, where large families 

were encouraged and expected, the concubine was not considered a prostitute 

but as part of the family as we have suggested. Upon the encouragement and 

f u l l approval of the wife, the concubine bore her husband's children. In 

such a setting, we may discern the anguish of Rachel when she bore Jacob no 

children and "envied her sister," and exclaimed to Jacob, "Give me children, 
15 

i f not I am a dead woman•" A comment on her statement says, "From thi s , 

13• Gen. XXX, 1-13; XXXV, 25-26. 

14. Cf. L• Epstein, Marriage Laws, pp• 51-52, for his "evidence • • • 
that there i s no adultery i n the case of a concubine." Reuben and 
Absalom, as Epstein points out, "cohabited with their fathers concubines 
without a death penalty•" See these instances in Gen. XXV, 22; II Sam. 
XVI, 22. 

15• Gen. XXX, 1 
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16 
one may conclude that whoever i s childless is considered as dead,11 

not only in one's own eyes but i n the community or society as a whole. 

Whereupon, when Jacob refused to assume responsibility for Rachel's 

childlessness, she offered to him her maid servant Bilah, so that as 
17 

Rachel said, "I may also have children by her." The concubine thus 

enjoyed the status of being a member of the family because i t was through 
18 

her that the "blessing of many children" became possible. 

The emphasis placed on perpetuating each potential family i s borne 

out by the practice of the Levirate marriage (yibbum). If a husband passed 

away, and had no children the brother was obligated to marry his sister-in-

law, the widow, so as to assure the perpetuity of his brother's name, that 
19 

i t "not be blotted out (yimaeheh) i n Israel• It i s not our intent at 

this juncture to deal with the chalitah ceremony, whereby the brother i s 

relieved of the responsibility of marrying his childless sister-in-law, but 

turn our attention to some of the trends in B i b l i c a l times that adumbrated 

developments of the Jewish family during Talmudic and later times. 

16• Rashi on i b i d . 

17. Gen. XXX, 3• 

18• As to the role and position of the concubine, see i n addition Schulim 
Ochser, "Pilegesh," Jewish Encyclopedia. X (1905), 35; "Pilegesh," 'Pear 
YiaraVu ed. J. D. Eisenstein, VIII (1912), 229-30• 

19o Deut. XXV, 5-6 
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Maimonides, wishing to show a distinction i n family l i f e before and 

after the period of the Torah, refers to the fundamental change in the 

relationship of a man and woman: "Before the Torah was given i f a man 

met a woman in the market-place j[" i.e., on the street]}, i f he desired her 

and she him, he would pay her, cohabit with her, and she would go on her 
20 

way. She was called a kedeshah. a prostitute." We cite this statement 

of Maimonides not to make the claim that i n the ancient world, such as in 

Babylonia, Assyria, and Nuii, prior to the time of the Bible, there were 

no legal systems to regularise family l i f e , but rather to consider the 

significance of B i b l i c a l law in making the relations between a man and a woman 

stable rather than casual, and in establishing restraints and controls whereby 

a man would not abuse a woman• 

The B i b l i c a l law states that i f a man seduces a young woman, who i s not 
betrothed, he pays to her father f i f t y shekels as a dowry, and then she 

21 

becomes his wife. In other words, as Professor Jacob Z. Lauterbach once 

stated: In the Jewish tradition what can be made legal i s not regarded as 

i l l e g a l • On the other hand, i f the man had sexual relations with a betrothed 
22 

young woman by coercing her, he i s to be regarded as an adulterer. And i f 
the woman consented, and offered no resistance, then she, too, i s dealt with 

23 
as having committed adultery. Both the man and the woman are thereby held 

20. Mishneh Torah. " H i l . ,Ishut," I, 4. Cf. Deut. XXIII, 18• 

21. Deut. XXII, 29; of. Ex. XXII, 15. 

22. Deut. XXII, 18. 

23• Deut. XXII, 24. See also Levit. XX, 11. 
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accountable for their actions. 

If a man after marrying, brings false accusations against his wife 

because of his contempt for her, and i t i s found that his claim had no 

basis whatever,"the elders of that city shall take the man and chastise 
24 

him." Not to anticipate a later course of history, we wish to point 

out that according to the Talmud, the man was not to receive a mere verbal 
25 

reprimand, but was to be "flogged." 

These examples are selected i n order to ill u s t r a t e that i n the 

B i b l i c a l period the individual could not justify his conduct on the grounds 

of self-satisfaction or f u l f i l l i n g personal needs. Whenever his behavior 

would be detrimental to any individual or to society as a whole, he was 

held accountable for the consequences that resulted from his act• 

As early as B i b l i c a l times, the family had i t s obligations toward 

educating and training the child• Not only was the family responsible to 

bring the child into the world but also to rear and prepare him for par­

ticipation i n the adult community• In the Talmudic and medieval periods, 

as we shall later note, the family had a crucial role i n the child's de­

velopment• 

24. Deut• XXII, 13-18. 

25• Ketubot 46a: " . . . the husband i s flogged. . . . " Cf. cornent 
of Rashi on ". . • they shall chastise him" i n Deut. XXII, 18. See 
"public flogging" to "penalize transgressors" of marriage laws: Baron, 
Soc. and Relig. Hist. (2d edit.), II, 218. 
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Parents are instructed in the Bible to be attentive to their children 

when, out of curiosity, they ask, "What does the Passover service mean to 
26 

you?" Thus the parents are called upon to share with their young what 

they know of the past, and thereby identify them with significant moments 
27 

in history• The parent as teacher of the child i n the home became a model 

that was to guide and influence subsequent generations. Confidence i n the 

effectiveness of the parent as a teacher was voiced in the body of Wisdom 

Literature: "Train a child in the way he should go, And even when he i s 
28 

old, he w i l l not depart from i t • " As yet the school was not established 
as an institution i n the ancient Jewish community, so the family had the 

29 
dual function of nurturing and educating their children. 

II Family Life i n Talmudic Times 

We did not undertake to show the effect that the transition from 

nomadic to agricultural l i f e i n ancient Canaan might have had on the family• 

These changes were accepted or implied by viewing the family as an i n s t i t u ­

tion that had already gone through the shifts or changes from a nomadic to 

2 6 . Ex. XII, 26-27; XIII, 8, 14-15• Cf. Carl F. Keil, Handbuch der biblischen 
Archäologie (Frankfurt a. M.: Heyder-Zimmer), p. 548, c i t s • ; Wilhelm Nowack, 
Lehrbuch der hebräischen Archäologie (Mohr:Freiburg i.B.-Leipzig, 1894) I, 
172, c i t s • ; Abraham Cronbach, "Family Life Ideals," i n idem. Religion and Its 
Social Setting, p• 176, n. 132, c i t s . 

27. Gen. XVIII, 19; Deut• IV, 9-10; VI, 7; XI, 19; XXXII, 46. See my Jewish 
Folkways in Germanic lands (M.I.T. Press, 1971), PP5 ״ 2-54 • I acknowledge 
with appreciation the permission granted to me by the M.I.T. Press to cite and 
reprint portions from my book: Copyright(J)1971 by the Massachusetts Institute 
of Technology. 

28. Prov. XXII. 6• Cf. Prov. XXIII, 13; XXIX, 17 . See J. Benzinger, 
Hebräische ArohaologiefMohr: Freiburg i . B.-Lsipzig, 1894), I, 158, c i t s . 

29. Wilhelm Nowack, Hebräische Archäologie. I, 172; Benzinger, op.cit. 
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a settled society• We are endeavoring to concentrate more on the his­

t o r i c a l function of the family rather than on i t s origin; however, from 

the very outset, due recognition has been given to the evolutionary 
30 

process that the family had undergone. 

We shall now consider four areas pertaining to the Talraudic period 

so as to explore further the course of development of the Jewish family, 

having in mind i t s goal as an institution and the role of i t s individual 

members. The areas are: (1) views about marriage, (2) monagomous tenden­

cies, (3) attitudes toward the woman, and (4) the parent and the child• 

The views about marriage on the part of the ancient rabbis were i n ­

fluenced by their attitudes toward sex. They regarded sex as a fact of l i f e , 

not to be ignored or repressed, but to be channeled, so that the biological 

nature of man may be the raw material with which to serve socially construc­

tive ends. Their rationale for the useful ways in which the yezer ha-ra 4 

has been and can be put to use was described by means of a question and an 

answer: ,,Can then the e v i l inclination be very good? That would be extra­

ordinary. But were i t not for the e v i l inclination, man would not build a 
31 

house,nor take a wife,*>or beget a ohild,hor engage in business•" The 

30• See above, p. 1. For some of the evolutionary changes in the history 
of the family, see B. Stade, Geschichte des Volkes Israel. I, 390-91• That 
a matriarchal family preceded the patriarchal, cf. Louis M. Epstein, 
Marriage laws, p. 222, n. 3; Julian Morgenstern, "Beena Marriage i n Ancient 
Israel and i t s Historical Implications,1• Zeitschrift fgr die alttestamentliche 
Wissenschaft. VI (1929), 91-110. Cf. L. H. Morgan, Ancient Society. Pt. 2, 
chap. 14, "Change of Descent from the Female to the Male Line." 

31• Genesis Rabbah. IX, 9• Trans, based on Soncino edit, of the Midrash: 
Genesis. I. 6 8 . C f . S. W• Baron, Soc. and Relig. Hist, (rev. edit.), II, 
217, c i t . Cited as Genesis Rabbah. IX, 7, i n C. G. Montefiore and H. Loewe, 
Rabbinic Anthology (Macmillan: London, 1938), p. 305, no. 788. 
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suggestion has been made that the rabbis in their appeal to "exercise 

self-control" were aided by "social factors, such as the increasing con-
32 

centration of the Jewish masses within the lower middle class." There 

i s evidence that the upper classes did permit themselves greater laxity i n 
33 

their personal conduct. 

Marriage would therefore be the means of enabling an individual to 

satisfy his personal needs, on the one hand, and strengthen the community, 

on the other. The social goals of marriage in Talmudic times, expanded 

from the Bible, would therefore discourage asceticism and would make i t 

incumbent on each person to marry at an early age and rear a family. The 
35 

favored age for marriage was eighteen, but i f he does not marry by twenty, 
he w i l l be committing one transgression after another or else he w i l l be-

36 

come preoccupied with lewd thoughts. When an individual i s not married 

before he i s twenty, "God sits and waitsCwondering"] as to when he w i l l 

marry." Should he not be married by twenty, "God says £declares], ,Let 

32. Baron, op.cit. 

33. See H. Pollack, Jewish Folkways- p. 86; p. 257 n. 11; pp. 80-81; 
pp. 254-55, n. 191. The examples are of the late Middle Ages. 

34. See George Foot Moore, Judaism; In the Fi r s t Centuries of the Christian 
£C§_(Harvard University Press. 1966. 10th edit.). II: The Age of the Tannaim. 
119. 

35• Pirke *Abot. V, 24. 

36. Kiddushin 29b. 
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37 
his bones swell up.״ " 

While the practice (halakhah) indicates that one "should f i r s t marry 

and then study," a contrary opinion was expressed by Rabbi Yochanan. 

Marriage, he said, would be an encumbrance, like "a millstone around the 

neck," and under such circumstances, the person should f i r s t study and then 

marry, so that he w i l l not be hampered by the economic responsibilities of 

maintaining a household. However, the explanation was given that these 

two views are not i n conflict, since they refer to two different circum­

stances• In one case, the sages are speaking "of ourselves" (lan). and i n 

the instance of Rabbi Yochanan, he was referring "to them" (lehu). Rashi 

states that "of ourselves" had bearing on the Babylonian students or 

scholars, and "of them" were the inhabitants of Palestine (bene Yisra'el). 

Before the Babylonian students went to study i n Palestine, the center of 

Mishnaic study during the time of Tanna'im, they would f i r s t marry to relieve 

themselves of their sexual desires ( l i t . , hirhurim. "thoughts")^and they 

would then prooeed to devote themselves to their studies. They were unen­

cumbered by economic responsibilities of supporting a household. On the 

other hand, when the Palestinian student married, he would be inclined to 

remain at home to pursue his studies. Unlike the Babylonian student, "He 

had the obligation of providing for his household and would therefore have 
38 

to neglect his studies•" Hence Rabbi Yochanan was thinking of the Palestinian 

37• Kiddushin 29b. Cf. Moore, Judaism. II, 110, n. 5, o i t . Soncino trans, of 
the Talmud suggests as the translation, "Blasted be his bones," and the variant 
readingi topach nafsho. "May he be blasted"; giddushin (Seder Nashim. IV), p. : 
n. 3 . 

38. Rashi on lehu; |iddushin 29b. Cf. n. 1 i n Soncino Talmud, Kiddushin 
(Seder Nashim. IV). p. 142. 
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student when he spoke of the married person having ,,a millstone around his 

neck•" 

The Tosafot, the successors of Rashi, were not satisfied with Rashi's 

explanation regarding the Babylonian students who would leave for Palestine 

to study after they married. In the opinion of the Tosafot commentators-

the Babylonians were neglecting their families, which could not be condoned 

even though i t was for the sake of study. The Tosafot argued: How could 

the Babylonian students go to another country to study after they were married? 

Was i t not "incumbent on each one to return home and provide for his wife 
39 

and children?" Neither Rashi's nor the Tosafot•s comments, however, pro­

vide us with an explanation of the circumstances that must have influenced 

attitudes toward family l i f e i n Babylonia and Palestine i n the time of the 
40 

Tanna'im. 

The historical study of Babylonia and Palestine, during the Mishnaic 

period after the Bar Koeheba revolt, shows a contrast of conditions i n both 

countries that must have had an effect on the then current views about 

marriage. In Babylonia economic circumstances were more favorable and 

therefore marriage at an earlier age was possible, while i n Palestine, which 

was suffering from taxes and inflation, marriage had to be postponed to a 

39• Comment of Tosafot on Kiddushin 39b, ha* lan ye-ha* lehu. The Tosafot 
substantiate their position by referring to Glttin 6b. i n which Joel IV, 3 i s 
cited: "And have given a boy for a harlot, And sold a g i r l for wine, and 
have drunk." The passage of Joel was to indicate the neglect of families by 
the Babylonian students who went to Palestine. 

40. For example, see Baron, Soc. and Re l i s . Hist. (2d edit.), II, 409, n.6: 
"Rashi's explanation that rabbis studying i n Palestine were less hindered by 
their marital status was palpably forced." 
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later age. Hence• when Rabbi Yochanan spoke of the economic handicaps 

that would result from marriage, he must have been reacting to the conditions 
41 

that he observed i n Palestine where he lived• 

It was also pointed out that because of urbanization, in Palestine more-

so, the dowry (neduniah) replaced the mohar of Bibli c a l times. The father 

now had to provide the dowry whereas previously he was the recipient of the 

mohar• The dowry served the twofold purpose of encouraging the young man 

to marry though economic conditions did not seem to warrant marriage, and to 

assure the woman a sum of money in the event there should be a divorce or 

she became a widow• If the parent was impoverished, and could not afford 

the dowry, i t then became the responsibility of the community to provide 
42 

funds for this purpose. Thus began the communal practice of providing 

dowries to brides who were in need, and i t continued through the Middle Ages• 

The general rabbinic view that marriage i s essential for the individual 

in order to complete or f u l f i l l his l i f e was thus expressed: "He who has no 

wife lives without good, without help, without blessing • • • ; • • • he i s 

also without l i f e ; • • • he i s also not a complete man • • • , and some say 
43 therefore 

that he also Lthereby J diminishes the divine image." The parent, who/regarded 

41• Baron, op.cit.. I I , 22. See also i b i d . . 409, n. 5• 

42. Ibid., 220-21• 

43• Genesis Rabbah. XVII, 2• Cf. Montefiore-Loew, Rabbinic Anthology, 
p. 506, no. 1430, c i t . 
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marriage as a necessity and duty, would arrange for his children to secure 
44 

mates• The father was responsible for the marriage of his daughter while 
45 

she i s a na^arah. "a g i r l between twelve and twelve and a half years of age•" 

When a daughter reached her majority, and became twelve and a half years, 

she was called a bogeret. As a bogeret she "became of age" and was free to 
46 

choose her own mate• 

As soon as the g i r l was married, although a minor, she gained her own 

autonomy or authority by means of the ketubah. which was hers and not her 
47 

fathers• The ketubah• "the marriage contract," as we have already sug-
48 

gested, served to protect the wife by stipulating "the settlement of a 
49 

certain amount due her on her husband's death or on being divorced•" 

Through the ketubah the possibilities of the man divorcing his wife were 
44• See Moore, Judaism. I I , 121• 

45• Jastrow, Talmudic Dictionary.II. 922: na^arah. See Ketubot. I l l , 
1, 8; of. n. 3 i n Kethuboth (Seder Nashim. III), ed. Blackman, p• 136, 
n• 1• 

46• For bogeret. see Ketubot. I l l , 8; Kiddushin 51b- See Rashi on 
bogeret de-^alffla'. "bogeret i n general" in Kiddushin 51b: "Any father 
who has a daughter who has become a bogeret. that i s , she has attained her 
majority, i s not obliged to accept a marriage that her father has arranged 
for her." Cf• Scncino Talmud, Kiddushin (Seder Nashim. IV), 259, n. 5: 
That "a father has no marriage rights over his adult daughters." 

4 7 . See, for example, £g£uj2oi 43b. Cf. n. 56 to Mishneh Torah. "Hil.״Ishut," 
III, 11 (Mosad Harav Kook edit.). 

48. See p. 13• 

49• Based on ketubah i n Jastrow, Tal. Diet.• I, 680• See Ketubot. I, 7 , 
the ketubah provided 200 zu» to a virgin and 100 znz to a widow. 
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restricted; i n the event of a divorce the husband would be economically 

penalised because he would have to relinquish the dowry which was made 

part of a contractual agreement, written into the ketubah at the time of 
50 

marriage. In fact, by the decree of Simeon ben Shetach (ca. 70 B.C.E.), 

a leading teacher of the Pharisees, the mortgaged property of the husband 

was included in the ketubah. so that by enhancing i t s value the ketubah 
51 

would be taken more seriously by the husband. 

These examples are cited to show that arbitrariness or authoritari­

anism, exercised either by the father or the husband to the detriment of 

the woman, was restrained or controlled by religio-legal procedures and 
husband, 

religio-ethical teachings. The/mnqp for instance, was instructed "never 

to terrorise ( l i t . , cast great fear on) his household." At the same time 

he was reminded of "the concubine of Gibea" who "was terrorised by her 

husband," and as a result, "she was the cause of many thousands being 
52 

slaughtered ( l i t . , she caused to f a l l ) i n Israel." The egalitarian prin­

ciple as to the worth and dignity of the individual, that "the small and the 
53 

great are equal before the Holy One, blessed be He," was unquestionably 

applied to the woman by Talmudic teachers. Our approach i s not an apologetic 
50• For the ketubah as "a deterrent to divorce," see Epstein, Marriage Laws, 
p. 120• See also Brayer i n Jews and Divorce, ed., Jacob Freid, p. 20. 

51 Ketubot 82b. Cf. n. 67 i n Mishneh Torah. " H i l . ,Ishut," XVI, 10 (Mosad 
Harab Kook edit•)• 

52• Gitfrin 6b• Trans• based on Soncino Talmud, Gittin (Seder Nashim. IV), 21 

53. Exodus Rabbah. XVII, 2 
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on© i n that we have recognised from the outset that the Jewish woman was 

not regarded as the equal to man, and i t i s therefore our concern to show 

what were some of the decisive steps taken to protect her from abuse; i t 

i s likewise of interest to us to consider the ways in which she participated 

in the daily l i f e of the Jewish community; for in the course of history, 
54 

". • • the law was directed toward greater equality between man and woman•" 

Monogamy was prevailing in family l i f e during the Talmudic period. 

Our opinion i s drawn from the evidence found among the intellectual class 
55 

who were not inclined to engage in polygamous relationships. Several 
factors could have contributed to the monagomous tendencies: the affection-

56 
ate esteem with which the husband held his wife; economic d i f f i c u l t i e s pre-

57 
vailed i n supporting more than one wife; and the ketubah. marriage contract,, 

58 
not only discouraged divorce but polygamy as well. This monogamous trend 

anticipated the Takkanah of Rabbenn Gershom of Mains (d. 1040) in outlawing 
59 

polygamy, or plural marriages, i n Central Europe. Two terras, in particular, 

54. Brayer i n Jews and Divorce, ed•, Jacob Freid, p. 20. 

55• Moore, Judaism. II, 122, n. 3• 

56. See above, p. 4 . Cf• Louis Finkelstein, Jewish Self-Government in the 
Middle Ages (Jewish Theological Seminary, 19-4) , p. 23: "Plural marriages had 
not been common in Israel for centuries•" Also, Cronbach, "Family Life Ideals," 
i n idem. Religion and Its Social Setting, pp. 158-59• 

57• Baron, Soc» and Relig. Hist. (2d edit.), II, 223! "Most Jews, belonging 
to the proletarian or lower middle class, could not afford the luxury of 
maintaining more than one wife." 

58• Moore, op. c i t . 

59• Finkelstein, Jewish Self-Government, pp• 23-25; pp. 138-47 for texts and 
trans• 
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should help convey how the Jewish family was regarded during Talmudic times: 

f i r s t , 'ichud. man and woman through their marriage can achieve an at-
60 

oneness; second, kiddushin. the man and woman sanctify their relationship 

through their own conduct without the aid of an intermediary• Marriage had 

the status of a spiritual contract, which, i f necessary, could be dissolved 

but would be consistently discouraged. 

During the days of the Second Temple, around the year 63, Joshua ben 

Gamala established a compulsory system of education so that there should be 
61 

no i l l i t e r a c y anywhere. Nevertheless, the family was s t i l l responsible for 

the education of the child, even as i t was before the schools were estab-
62 

lished i n Talmudic times. That the parents and the school jointly shared 

concerns for the young was, as we shall point out, one of the distinguishing 

features of Jewish l i f e i n the Middle Ages. 

We shall now present i n summary some of the characteristics of the 

medieval Jewish family. Our source material i s selected from the accounts 

and statements of individuals, as in the diary, the ethical guide (musar-

book) and responsa. and also from communal records, pinkasim and tafcfranot. 

These sources portray what occurred to individuals or in the community. 

60. See n. 5 i n Mishneh Torah. " H i l  .Ishut," 1,2 (Mosad Harav Kook edit.)״ .
For the " a f f i n i t y between husband and wife," see Epstein, Marriage laws, 
p. 107• 

61. Baba Batra 21a. 

62. See c i t s , i n Pollack, Jewish Folkways, p. 235» n. 3• Cf. Kiddushin 29a: 
"The father i s responsible to his son to circumcise him, redeem him£־if he i s 
a f i r s t born~, to teach him Torah, to take a wife for him, and teach him a 
craft. Some say, also to teach him to swim. . . . He who does not teach his 
son a craft trains him for robbery ( l i s t u s ) . " Trans, based on Soncino Talmud, 
Kiddushin (Seder Nashim. IV), 137, also n. 9 . Cf. also Kiddushin 29b, with 
regard to the parent teaching a child. 
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III. The Family in the Middle Ages 

Jewish family l i f e of the Middle Ages was an extension of B i b l i c a l 

and Talmudic law and teachings, with i t s pattern remaining basically the 

same from around the eleventh through the eighteenth centuries, prior to the 

era of Jewish Emancipation. Except for minor localized or regional minhagim 

(customs), the mode of Jewish family l i f e during this time, more specifically 

in Central and Eastern Europe, was in the main the same, since a common re­

ligious and cultural pattern was shared. Each Jewish family of the Middle 

Ages was part of a self-governing, autonomous community that maintained i t s 

own institutions, entailing various facets of religious, legal, educational, 

cultural, and social l i f e . Every phase of the individual's l i f e "from his 

birth to his death was connected with some religious act," and participating 

with him i n the various observances were "his family, his c i r c l e of friends, 
63 

as well as the entire community." Hence the examples of the Jewish family 

that we are using, selected from the period toward the end of the Middle Ages, 

may help us discern what constituted the fabric of Jewish family l i f e before 

the modern era began. 

We are told of parents planning matches for their children; neither the 

bride nor the groom had a voice in deciding upon their marriage. An agree­

ment would be made, specifying that i f either party violated the betrothal 

contract, a fine (kenas) would be paid. The imposition of a fine no doubt 

helped make the betrothal a stable rather than a casual relationship. A 

kenas-meal, in the home of the groom, was then held to celebrate the agree-
64 

ment and to reaffirm that both parties would abide by the betrothal contract. 

63• Moritz G&demann, Geschichte des Erziehungswesens . . . wlhrend des 
Mittelalters . . . (Holder: Vienna, 1882), III, 103• 

64. David Kaufmann (ed.), Zikhronos . . . G l i k l HamilCfun Hamilj 
(Frankfort, 1896), p.182. (Memoirs, 1647-1719.) 
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law oven through the threat of excommunication (the cherem) 

and custom were not so binding that individuals did not attempt to cancel 

engagement contracts• Human situations might arise that could precipitate 

the dissolution of betrothal agreements. Thus i t was that a young man 

sought to break his engagement without incurring a fine because he found 
65 

out that the woman was not a virgin• After having a disagreement• one 
66 

engaged couple asked for the termination of their betrothal. On other 

occasions, the man wanted to break the engagement when he discovered that 
67 

the woman had a long nose, a protruding lower l i p , or other physical defects. 

These Incidents did not imply i n s t a b i l i t y i n marriage or family l i f e , but 

indicate some of the kind of incidents that could arise independent of 

traditional practice and communal structure. 

Marriages were also arranged by the shadkhan. the matchmaker or marriage-

broker, regarded as a professional with his own specialized s k i l l s . The 

place of the shadkhan in the l i f e of the community can be inferred from the 

kind of local legislation that was enacted specifying the remuneration that 

he should receive• The matchmaker would receive a fee for his special ser-
68 

vices, as did the rabbi or cantor of the community• 
65• Ya'ir Chayyim Bachrach (d. 1702, Worms), Chawot Ya'ir (Responsa: Frankfort, 
1699), no. 211, f o l . 210b. 

66. Jacob Reischer (d. 1733» Prague), Shebut Ya-afrob (Responsa: Lemberg, 
1897), I, no. 105, f o l . 27a. 

67. Chawot Ya'ir. no. 220, f o l . 207a; Shebut Ya*afrob. I, no. 104, f o l . 27a. 

68• Israel Halpem, Takkanot Medinat Mahren: Communal Legislation of Moravia, 
1650-1748 (Merkhaz: Jerusalem, 1952), p. 56, #173; Gerson Wolf, ed., Statuten 
• • • i n Mahren (Holder: Vienna, 1880), Pref., v i . 
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Communal legislation specified that needy young women should be given 
69 

assistance to obtain a marriage dowry by scheduling public collections• 

Rendering financial aid to a prospective bride was thus placed i n the same 

category as "the commandment of redeeming captives" which reoeives prece-
70 

dence over a l l forms of benevolence• Communities also adopted a legisla­

tive regulation to enable an indigent father to secure a dowry for his daughter. 

If his relatives should refuse to assist him after he appealed to them, then 

two of the wealthiest were to be summoned to a meeting with the rabbi and 

pamasim. local communal leaders, whose majority decision w i l l determine 

how much help i s to be forthcoming from the relatives. Ordinarily, the rabbi 

was instrumental i n calling the meeting, but in those areas where there was 

no rabbi the meeting would be arranged by the leading communal figure and at­

tended by two local leaders and two relatives of the poverty-stricken parent• 
71 

The judgment of the group was considered as binding as a rabbinical decision. 

A celebration preceded the wedding; no individual could arb i t r a r i l y set 

a date for the f e s t i v i t y , but he was expected to abide by the time-schedule 

assigned to him. Yuspa Shammash (Shammes) t e l l s how the entire Jewish com-
72 

munity of Worms would be called by the sexton to participate i n the celebration• 69• Max Grunwald, "Statuten der * Hamburg-Altonaer Gemeinde• (1726)," XI 
(1903), 31 . Cf. i n MS Minhagim de-ft.K.Worms (Customs of the community of Worms, 
by Yuspa Shammash (d. 1678): Microfilm MS OPP. 751, Oxford, Bodleian, f o l . 6 
(one side), the practice of aiding the bride to obtain a dowry: r־ 

. ^ r ^ > ^ A ' r U l l J ^ " -roll 
(Courtesy. Department of Oriental Books. Bodleian Library. Oxford•) 

70. Salo W• Baron, Jewish Community (Jewish Publication Society: Philadelphia, 
1945), II, 333-34. Cf. Yoreh De*ah 252:1; Mishneh Torah. " H i l . Matnot *Aniyim," 
VIII, 10; Cronbach, "Jewish Philanthropic Institutions in the Middle Ages," in 
idem. Religion and Its Social Setting, pp. 138-39, n. 66. 

71• Adolf Eckstein, Geschichte der Juden . . • Bamberg (Handels: Hamburg, 
1898), p. 70, #10. 

72. MS Minhagim de- K.ft.Worms, f o l . 58a. 
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The merriment at a wedding, provided by the klezmer (musicians) and the 

badchan (badchen. marshelik; entertainer), was enlivened by the song and 
73 

dance of the group• 

The birth of a child was also accompanied by special celebrations• 

Festivities were held during the week preceding the circumcision, and on 

Shabbat Zakhor, the Sabbath before the circumcision r i t u a l , a se<udah 

majyah, "a meal f u l f i l l i n g a religious duty" was scheduled•" In the Shabbat 

Zakhor we have another instance of a custom that started around the beginning 

of the early Middle Ages and continued afterwards as a component of Jewish 
74 

religious and cultural l i f e • 

We have already mentioned that the parents and the school were both re­

garded as being responsible for the education and development of the child; 

however, in accordance with Talmudic teaching, the child's f i r s t teacher and 
75 

guide was his parent. Sabbatai (Shabbetai, Sheftel) Horowitz (d. 1660, 

Vienna), for instance, expressed his own gratitude for the parental i n f l u ­

ence of his mother who, at personal sacrifice, consistently encouraged her 
76 

household to be devoted to study. 
73• See Pollack, Jewish Folkways, pp. 32, 33-34, 37. 

74. Ibid., p. 20. See i b i d • , n• 43. Israel Isserlein (d. 1460, Neustadt) 
cites the ri'shonim. rabbinic authorities of the earlier Middle Ages, as 
having innovated the se^udah "on the Sabbath eve that follows the birth of 
a male child•" This particular time was chosen, he explains, because on "the 
Sabbath eve everyone i s found at home": Terumat ha-Deshen (Responsa: Sudilkov, 
1835), no. 269, f o l . 36a. 

75• Pollack, op. c i t . . p. 50, n. 3• 

76. Vave ha-<Amudim (An Ethical Discourse), Intro., f o l . 2b; also, chap. 5, 
f o l . 9b•Vave ha-^Amudim i s appended to Isaiah Horowitz, Shelah II, facsimile 
of Amsterdam edit., I698: Goldwarm: New York, 1946. Note: Sabbatai Horowitz's 
father was the author of Shelah: his grandfather was Abraham Sheftel Horowitz, 
author of Yesh Noohalin. an Ethical Will• 



22 

Considerable de t a i l i s offered i n the communal minhag-book. such as 

Yosif ׳Qme». on rearing a child• With perceptive insight an appeal i s 

made by Joseph Yuspa Rahn (d. 1637, Frankfort), the author of Yosif ,Onei^ 

to parents to understand the temperament and a b i l i t y of their children and 

to refrain from making unreasonable demands on them. Parents are warned 
77 

not to dominate the child by the use of fear or physical punishment. 

As part of his education, the child would also be involved i n various 

communal functions, since he could learn by doing as he joined his father 
when he attended a wedding ceremony, visited the sick, or accompanied the 

78 

dead to the grave. Children would also accompany their parents to the 

synagogue on the Sabbath, festivals, and participate i n observances; for 

Simchat Torah, Chanukkah. and Purim. the children would have their own forms 

of group activity. A boy and g i r l were trained to fast when they became, 

respectively, twelve and eleven years of age. The boy commenced by observ­

ing the fast on Yom Kippur. the Day of Atonement, while the g i r l f i r s t fasted 
79 

on Ta^anit Ester, the Fast of Esther, the day preceding Purim. 

According to Jonah Landsofer (d. 1712, Prague), young people were re­

quiring a longer period of time to reach maturity; originally, sages married 
at eight years of age, later at 15, then at 18, as their physical strength 

80 
declined. Jacob Emden (d. 1776, Altona) expressed the view that the age of 
a g i r l ' s marriage should be determined by her physical development, not chrono-

61 
logical age. 

77. Yosif 'Omef (Hermon; Frankfort, 1928). p. 279. 

78. Ibid., p. 281. 

79 . Ibid., p. 283. 

80. Derekh Tobim (Frankfort, 1717), f o l . l i b , #23• 

81 . She'elat Ya<abe» (Responsa: Altona, 1739), I, no. 14, f o l . 33b. 
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Folk-medicine handbooks do not devote special attention to the physical 

problems of adolescent youth• The emphasis on early marriage reduced the 

period of adolescence. When, at thirteen, the boy had his Bar Migvah and 

reached his religious majority, he had already begun to assume the role of an 

adult. By the age of eighteen, he usually shouldered the social and eco-
82 

nomic responsibilities of a f u l l y matured man• 

The family as the enlarged kinship group continued through the Middle 

Ages• The record shows that as many as sixteen or more persons would reside 
83 

in one house• p Q r this period, we have found no mention of the institution 

of the aged, the Old Folks' Home, moshab zekenim: the older person was an 
84 

intri n s i c part of the larger family unit then existing. 

Close ti e s not only existed between the family and the school, but the 

synagogue and other communal institutions. That the home was a religious 

and educational unit, not merely a place of residence, i s evident, f i r s t , 

from the accounts we have of family observances and celebrations, and second, 
85 

from the inventory taken of household possessions which included books• 

82• Pollack, Jewish Folkways• p. 137 

83. Ibid•• p. 3• 

84. Ibid.. p• 308, n. 176. 

85• For observances in the home, see Yosif ,Ones. #588, #590; Abraham Sheftel 
Horowitz, Yesh Noohalin (Ethical W i l l ) , chap. 1, cit.w Israel Abrahams, Hebrew 
Ethical Wills. (Jewish Publication Society: Philadelphia, 1926), I I , 253. See 
also Israel Abrahams, Jewish Life i n the Middle Ages (Goldston: London, 1932), 
revised by Ceoil Roth, how during the winter, on Friday evenings, the family 
spent ,,hours round the table singing . . . hymns״״; Pollack, pp. c i t . . 
pp. 155, 159. 

For libraries i n the homes see, Gottlieb Schnapper-Arndt, "jftiische 
Interieurs," Zeitschfrit fur die Geschichte der Juden in Deutschland. II 
(O.S., 1888), 190, 191. 
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While the education of the male child was of primary concern, there 

i s evidence that girTls were students in elementary schools and that they 
86 

had educational opportunities. Communal legislation refers to g i r l s at-
8? 

tending cheder: and in her recollections of her childhood, G l i k l of Hameln 

relates that her "father gave his children, g i r l s and boys, a secular as 

well as a religious education." Her account confirms that she attended 
88 

cheder when she was a child. Through the "ethical ehapbook," muser-bikhel• 
in Yiddish, women acquainted themselves with a wide range of sources covering 

89 
law, liturgy, r i t u a l , and exempla. From a l l indication, scholars and teachers 

were concerned that Jewish women should receive an adequate education so as 
90 

to enable them to carry out their personal and communal responsibilities. 

86. See Pollack, Jewish Folkways, p. 63• 

87. Moritz Gudemann, Quellenschriften zur Geschichte . . . der Erziehung . . . 
(Hofmann: Berlin, 1891). P. 269. #19 (Takkanot of Nikolsburg); Bemard Wachstein. 
"Pinkas Runkel," Zeitschrift für die Geschichte der Juden in Deutschland. IV 
(1932), 136, #17. 

88. Kaufmann (ed.), 011kl. p. 24. 

89• Sabbatai Bass (d. 1718, Prague), Sifte Yeshenim . . . (Amsterdam, 1680), 
I, Intro., f o l . 6a, #9. In explaining why he included Yiddish books i n his 
"Bibliographical Manual," Sabbatai Bass states that Yiddish serves as a common 
language. Translations into Yiddish made literature available to the public, 
especially to women and children. 

90. Pollack, op.oit., p. 64. 

We recognize that we have not mentioned "the Takkanah against compulsory 
divorce" pronounced by Rabbenu Gershom. The importance of Rabbenu Gershom's 
position "forbidding any husband to divorce his wife against her w i l l " i s not 
minimized. However, as Louis Finkelstein infers, whether a Bet Din, a rab­
binical court, would "declare null a divorce executed according to the law of 
the Talmud" to protect the woman would depend upon the stature and courage of 
the j u d i c i a l body to take an independent stand. See Finkelstein, Jewish Self-
Goveminent. p. 30• 
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With the incipient development of the capitalist economy during the 

17th and 18th centuries, fewer Jews were i n money-lending, and more 

were becoming peddlers, tradesmen, merchants, and artisans• In the accounts 

of the period, sufficient mention has been made of the peddler to enable us 

to piece together a picture of him traveling from town to town, always in 

danger of being attacked by thieves and brigands lying i n ambush. It was 

not unusual for a person away from home to be robbed and k i l l e d and the 

Jewish community had to send i t s o f f i c i a l representatives to identify and 
91 

claim the body. 

Friday evening became the occasion for the family״s reunion, especially 

when the father had to be away at work during the week and returned before 

the Sabbath to rejoin his household. In his absence, the mother provided 

the family with physical and moral support, so that i t s cohesiveness and 

i t s spiritual and educational objectives would not be impaired. Such a de­

cisive role did not leave her questioning i n her own mind as to her worth 

and va l i d i t y , and from a l l indications she required no rationalisations to 

ju s t i f y her place i n the Jewish society. 

IV. Jewish Family Life i n the Early Modern Era 
In Central Europe, after 1648, Jewish communal l i f e was marked by sta­

b i l i t y and growth, with the rebirth of old and the establishment of new 
92 

communities• The Jews of Eastern Europe organised the Va^ad Arba Arasot 

91• Pollack, Jewish Folkways, pp. 10, 12. 

92. For such examples, see Ibid.. L : — I n t r o . , xv, p. 47, 
p. 200 n. 9• 
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(The Council of Four Lands) in Poland in 1580 and the Va*ad (the Council) 
93 

i n Lithuania i n 1623. During the period of emancipation, whioh was f i r s t 

experienced i n Central Europe, i n 1791 i n France, and i n Germany i n 1815, 

emphasis was placed on the freedom of the individual, on the one hand, and 
94 

on the dissolution of the autonomous communal self-government, on the other. 

The general economic decline i n Poland in the 18th century caused the Council 

to suffer i t s own reverses, and in 1764 the Polish government abolished the 

Council, with the intent of securing larger revenue from the Jews by "direct 
95 

taxation." In 1791, during the reign of Catherine II, while Russia was 

"one of the f i r s t countries • • . allowing /fjews] to participate i n municipal 

elections," at the same time her "regime • • . l a i d the foundations for the 

Pale of Settlement which bottled up the ever growing Jewish masses in a few 
96 

western provinces." In Eastern Europe, Jewish stirrings for p o l i t i c a l 
93• See the description i f the areas of communal l i f e regulated by the Council 
of Four Lands in Nathan Hanover, Yeven Meznlah (Lemberg, 1851), f o l . 14b-17a 
( f o l . not marked); ib i d . (Hakibutz Hameuchad: Ain-Harod, Israel, 1945), PP• 82-
92; Abyss of Despair (Yeven Metzulah). by Nathan Hanover, trans, by Abraham 
J. Mesch (Blochs New York, 1950), chap, xvi, "The Inner U f e of the Jew i n the 
Kingdom of Poland"; Jacob R. Marcus, The Jew in the Medieval World (Meridian 
Books - Jewish Publication Society), ohap. 43• » 

cSee Minutes of the Council of Four lands i n Poland i n Israel Halpern, 
ed., Pinkas Va*ad ,Arba ,Arazot. 1580-1764: Mosad Bialik: Jerusalem 1945; 
also, the collection of Communal Minutes of Lithuania, 1623-1761 i n Simon 
Dubnow, ed., Pinfes ha-Medinah: "Ajanoth": Berlin, 1925• 

9 4 . Baron, "The Modern Age" i n Leo W. Schwarz, ed., Great Ages and Ideas, 
pp. 316-17, 326-27. 

95• Marcus, Jew i n the Med. World, p. 205• 

96. Baron, op.cit.. p. 331. 
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emancipation were expressed later than i n Central Europe, in 1861 when 

Alexander II emancipated the serfs• 

We shall now consider changes occurring in Jewish family l i f e as a 

result of the social, economic, and p o l i t i c a l trends during the period of 

emancipation• The lay communal leader (kotsn• Yid.; kazin, Heb.),who 

contributed to the maintenance of institutions, now had an honored position, 

wielding influence and enjoyinglprestige and status like his counterpart in 
97 ^ 

the larger community. Economic cleavages were now more pronounced; wealthy 

families could provide more easily for their children to continue to study 
98 

after marriage. Both in Central and Eastern Europe, following his marriage, 
99 

the groom, as well as his family, would be supported by his father-in-law. 

Marriages were now being postponed for economic and cultural reasons, i n order 

to attend school and study a profession. With the rise of individualism, a 

by-product of the emancipation period, matchmaking was on the decline, as 

97• Cf. Y. Sosis, "Counter-Social Legislation of the l 6 t h and 17th Centuries, 
based on Responsa" (Yiddish), Zeitschrift. I (Minsk, 1926), 222 f f . , con­
cerning the role of the influential lay-leader. See the eulogy for a pamas, 
communal leader by Jonathan Eibesohtitz (d. 1799, Altona), Ya*arot Debash 
(Sulzbach, 1799), II, f o l . 14a. 

98. Jacob Kate, "Marriage and Sexual Life among the Jews at the Close of 
the Middle Ages" (Hebrew), Zion. X (N.S., 19^6), 25, n. 28. 

99• Samuel ben David Moses ha-Levi of Meseritz (d. 1681, Kleinsteinach, 
Bavaria), Nachalat Shib^ah (Responsa: Amsterdam, 1667), I, no. 8 , f o l . 17a; 
no. 9 , f o l . 31b, #8-9; Dubnow, Pinkas ha-Medinah. p. 40, #190; p. 75, #379; 
Kaufmann (ed.), G l i k l . p. 68. See kest: Beth-Zion Abrahams, The Life of 
Glucke1 of Hameln, p. 38, n. 1. See also Salo W. Baron, Jewish Community 
(Jewish Publication Society, 19^5), II, 175; Katz i n Zion. X, 25, nn. 27-28. 
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100 
each person wished to select his own mate. 

The musar-book of the emancipation period c r i t i c i z e s children for not 

showing their parents proper respect when they pass away: ". 0 •No sooner 

do their parents die, they make new black garments of costly material, and 
101 

engage in celebrating." This behavior may be attributed to the changing 

pattern of Jewish family l i f e influenced by the general cultural environ­

ment, which Jews were now emulating to a greater degree out of their desire 
102 

to lose their distinctive identity. The changes i n Jewish family l i f e 

during the 18th century, resulting from emancipation influences, were more 

pronounced i n Central Europe. Emancipation tendencies did not have an im­

pact on East European Jewish l i f e u n t i l the 19th century, when the Haskalah. 

enlightenment, developed. 

That Jewish family st a b i l i t y was on the decline as a result of the 

general cultural influences of Europe at the end of the Middle Ages and the 

beginning of the modern era i s evidenced by the instances of venereal dis-
103 

ease, adultery, illegitimacy, prostitution, and sex laxity. Increasing 
100. Kate i n Zion, X, 24-25, 47-48, 51-52; Israel Halpern, "The •Rush• into 
Early Marriages" (Hebrew), Zion. XVII (N.S•, 1962), 56-57• 
101. £ebi Hirsh Kaidanover (d. 1712, Frankfort), Kab ha-Yashar (Vilna, 1925), 
XXX, 9• 

102. Cf• Azr i e l Schochat (Shohet), "The German Jews Integration within their 
Non-Jewish Environment i n the F i r s t Half of the 18th Century" (Hebrew), Zion. 
XXI (N.S., 1956), 213, n. 37; idem (Shohet), £Do Chilufe Tekufot. p. 53, n. 34. 

103• See Hirsch J. Zimmels, Magicians. Theologians and Doctors, pp. 96-97. Cf. 
Chawot Ya'ir. no. 31, f o l . 36b; Ezekiel landau (d. 1793, Prague), Noda* b i -
Yehudah (Responsa: Berdiczew, 1812), I, no. 92, f o l . 98b (sec. ",Eben ha-
*Ezer"); Shebnt Ya*afrob (Responsa: Lemberg, 1897), III, no. 108, f o l . 18a; no.' 
109, f o l . 20b; Zebi Hirsh Ashkenazi (d. 1718, Altona), Chacham Zebi (Responsa: 
Amsterdam, 1712;, I, no. 44, f o l . 45b. See also Baron, Community. II, 205, 
n. 27; 312-15; III, 205-6, n. 28; Jacob R. Marcus, Communal Sick-Care i n the ' 
German Ghetto (Hebrew Union College Press, 1947), pp. 46. 133; Shohet. *Im 
Chillufe Tekufot. p. 166. 

See also i n Isaac Rivkind, "Codex of Prague" (Hebrew), Reshumot. IV (1925), 
351, the order issued, i n 1613, that prostitutes must be removed from the 
community and homes. Cf. the case of a woman of Eastern Europe who had engaged 
in adultery: Joshua Hoesehel ben Joseph (d. 1648, Cracow), Pene Yehoshua*• 
(Responsa: Amsterdam, 1715), I, no. 1, f o l . 30b (see. " ,Eben ha-^Ezer"). 
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erotic attitudes and sex license emerged as a result of the primacy given 

to the satisfaction of individual needs in contrast to the mutuality or 

partnership existing between the individual and his group (chevrah) i n the 
104 

autonomous Jewish community. Thus a distinction did exist between indi­

vidualism - - being ego-centered or self-centered as in the period of eman-
was 

cipation and individuality, wherein there/xx the striving to f u l f i l l one­

self aided by the social and cultural resources of the community (kehillah). 

a product of Jewish historical experience going back to ancient times• The 

individual without his moorings reminds one of the marginal person who lives 
^ 105 

between two worlds, "the one that i s dying and the o t h e r about to be born," 
He i s lonely, overcome by his angst. because of the lack of goals or of mean­

ing i n his l i f e • 

We thus complete our survey of the history of the Jewish family from the 

earliest times to the beginnings of the modern period during Jewish Emancipa­

tion. We have attempted to show how the family began; how, i n the face of new 

conditions, i t underwent change; how i t s function varied i n different regions; 

how individual members of the family f u l f i l l e d their respective roles; how the 

family was related to the community and i t s institutions; and how, with the 

dissolution of the autonomous Jewish community at the end of the Middle Ages 

and i n early modern times, the individual now found himself alienated, searching 

for the purpose of his l i f e . It i s our opinion that any attempt to solve the 

problem of identity must be undertaken within the context of communal l i f e ; for 

no individual can be considered an entity to himself, a dabar be-^atmo. or a 

dirtfs an sicfr. 

104• J. Katz, Zion. X, 46 f f . ; 351• Cf. the case of a woman who had engaged 
in adultery! Joshua Hoesehel b• Joseph (d. 1648, Cracow), Pene Yehoshuac 

(Responsa: Amsterdam, 1715)» 1» no• 1, f o l • 30b (sec. ",Eben ha-*Ezer")• 

105• Suggested by Milton Steinberg, The Making of the Modern Jew (Behrman: 
New York, 1944), p. 207, "Dusk ChildrenT 1 1 
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DEMOGRAPHIC ASPECTS OF THE JEWISH FAMILY IN AMERICA 

Sidney Goldstein 
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Introduction 

Jewish t r a d i t i o n has always placed great value on the in s t i t u t i o n s of 

marriage and the family. Among Jews, as in the world at large, the family has 

constituted one of the primary human i n s t i t u t i o n s . I t functions to reproduce 

and maintain the species and also serves as the instrumental foundation of the 

larger social structure. A l l other i n s t i t u t i o n s of society depend on i t to act 

as one of the major agents of s o c i a l i z a t i o n in the transmission of values, atti־ 
1 

tudes, goals, and aspirations. Yet, important changes i n American society since 

the mid-nineteenth century have led to modifications in the demographic composi­

tion, structure, and nature of the American family. These include a tendency 

toward increases in divorce and remarriage, larger proportions of the population 

who marry at some time i n the l i f e cycle, a reduction in the ages at which people 
2 

f i r s t marry, and smaller family size. 

Inasmuch as the structure of the family is sensitive to alterations in 

other i n s t i t u t i o n s of society, changes in Jewish family patterns are to be expected 

Moreover, to the degree that the family i s an instrument of c u l t u r a l continuity, 

changes i n the Jewish family structure may serve as an indicator of the strength 

of c u l t u r a l continuity and, i n turn, as a measure of cul t u r a l assimilation. 

Numbering about 6 m i l l i o n in 1970, the Jewish population of the United 

States, even while growing s l i g h t l y , has come to constitute an increasingly 



smaller proportion of the toLal American population, having already declined from 

the peak of 3.7 percent to less than 3 percent by 1970. 

While declining as a percent of the tot a l population, Jews have also be­

come more dispersed throughout the United States. As a result of continuously 

higher education and changing occupations, lower levels of self-employment, 

weakening family t i e s , and reduced discrimination, Jews have begun to migrate 

in increasing numbers away from the major centers of Jewish population concen­

tr a t i o n . This operates on several levels. Regionally, i t is leading to fewer 

Jews in the Northeast. Jews continue to be highly concentrated in metropolitan 

areas; but within the metropolitan areas, ever increasing numbers have moved out 

of the urban center and former ghettos into the suburbs. In doing so, the Jewish 

population has become much more geographically dispersed, even while d i s t i n c t 

areas of Jewish concentration remain. 

At the same time that i t s overall numbers and d i s t r i b u t i o n change, the 

Jewish population has also been undergoing s i g n i f i c a n t changes in selected aspects 

of i t s socio-economic composition. As a result of the s i g n i f i c a n t reduction in 

Jewish immigration to the United States since the 1920's and the subsequent aging 

and death of the immigrants, the most s t r i k i n g compositional change characterizing 

American Jewry i s the reduction in the percent of foreign-born. Indeed, even 

the proportion of second-generation American Jews has begun to diminish as third-

and fourth-generation persons become an ever larger proportion of the Jewish 

population, with a l l this implies for questions of Jewish i d e n t i f i c a t i o n and 

assimilation. Reflecting their lower f e r t i l i t y , the Jewish population, already 

six years older on the average than the general population, is l i k e l y to undergo 

s t i l l further aging. This w i l l mean a considerable increase in the proportion 

of older persons as well as of the widowed, especially women. 
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Jews in America are v i r t u a l l y unique in their high concentration among 

tiie more educated, high white-collar, and high income groups. College education 

is almost a universal phenomenon among them, and an increasing proportion are 

pursuing graduate studies. The high proportions of Jews who obtain specialized 

university t r a i n i n g , their tendency to move out of small family businesses and 

into salaried employment, and their increasing willingness to seek and take posi­

tions away from their community of current residence are beginning to bring an 

increase in the number of Jews in technical and executive occupations within the 

top professional and managerial occupational categories, where they already are 
3 

heavily concentrated. 

These demographic changes point to a number of challenges which the 

American Jewish community must face. In the last three decades of the twentieth 

century, increasing Americanization w i l l continue, as judged by greater geographic 

dispersion, higher percent of t h i r d - and fourth-generation Americans, and narrow­

ing of such key socio-economic d i f f e r e n t i a l s as education, occupation, and income. 

To what extent w i l l the diminution in the d i s t i n c t i v e population characteristics 

of Jews and their greater residential integration lead to behavioral convergence? 

The risks and the opportunities for this to occur, depending on how one Views the 

si t u a t i o n , are increasingly present. In large part, i t w i l l be the strength and 

character of the Jewish family which w i l l influence the future course of the 

American Jewish community. For this reason, an assessment of the demographic, 

so c i o l o g i c a l , and c u l t u r a l aspects of the Jewish family and of the changes i t is 

undergoing i s an essential prerequisite to any evaluation of the future of the 

American Jewish community. The analysis which follows focusses on the demographic 

aspects of the Jewish family and marriage. 

The Jewish family has generally been characterized as having strong t i e s , 
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ti g h t l y knit kinship r e l a t i o n s , and great s t a b i l i t y . Yet, despite the importance 

Jews have t r a d i t i o n a l l y attached to the family, few surveys of the American Jewish 

population have given much consideration to i t . Attention has generally been re­

st r i c t e d to the percentage of individuals in the Jewish population who are married, 

widowed, or divorced. Only recently have surveys also focussed on the type and 

size of the family unit, age of marriage, and frequency of remarriage. Two sets • 

of data are available for examination of demographic aspects of the Jewish family 

in America: F i r s t , the 1957 census survey contains a limited amount of information 

on marital and f e r t i l i t y patterns by r e l i g i o n . Second, insights into family and 

marriage patterns can be gained from selected community surveys, and a few national 

surveys on the general population."^ 

In the analysis which follows these data w i l l be exploited f i r s t to 

examine the marital status, marital s t a b i l i t y , and changing age at marriage of 

the Jewish population. Next, the available evidence w i l l be explored to ascertain 

whether the size and composition of the Jewish household has been undergoing 

change. Trends in Jewish f e r t i l i t y w i l l then be assessed with a view to deter­

mining the extent to which low f e r t i l i t y levels threaten the growth of the t o t a l 

population. F i n a l l y , demographic aspects of intermarriage w i l l be explored to 

ascertain the level of intermarriage, the s t a b i l i t y of such marriages, and the 

degree to which the homogeneity of the family unit i s maintained through con­

version of the non-Jewish partner. 

Marriage Patterns 

Among Jews, to marry and to establish a family i s a mitzvah, a religious ' 

obligation; i t i s prescribed for everyone. 5 Reflecting this injunction, Jews, 

compared to the general population, are more apt to marry at some point in their 

l i f e , although tending to do so at a somewhat later age. Moreover, they also 
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have more stable marriages (Table 1). The 1957 census survey data show that 

70 percent of the men 14 years and over in the t o t a l population were married, 

compared to 73 percent of the Jewish males. Concomitantly, lower proportions 

of Jewish men were widowed and divorced. The gross data, however, r e f l e c t the 

d i f f e r e n t i a l age structure of the Jewish and t o t a l male populations. Examination 

by spe c i f i c age groups i s more revealing. 

Among males aged 25 to 34, for example, only 17.9 percent of those in 

the t o t a l population were s t i l l single, but this was true of 29.8 percent of 

the Jewish males, attesting to the later marriage age of Jewish men. By age 35 

to 44, however, this d i f f e r e n t i a l disappeared and, in fact, was to some degree 

reversed. Among men aged 65 and over, 7 percent in the t o t a l population were 

s t i l l single, compared to only 4.8 percent of the Jewish men. Although these 

data are cross-sectional, they do indicate that by the end of the l i f e cycle a 

somewhat higher proportion of Jewish men than of males in the general population 

were married, although in both cases the proportions reached over 90 percent. 

Regretfully, the census s t a t i s t i c s by age do not distinguish between the 

widowed and divorced. Because the two were grouped together, the percentage i n ­

creased consistently with r i s i n g age, from 0.5 percent of the t o t a l male popula­

tion aged 20 to 24, to just under one in four males of those aged 65 and over. 

For a l l age groups, however, the percentage in this particular marital category 

was considerably lower for the Jewish male population than for a l l males. The 

census s t a t i s t i c s do not permit us to determine categorically whether this r e f l e c t s 

differences in divorce or in sur v i v a l . But because these differences hold for a l l 

age groups including the younger, which are not l i k e l y to be affected by mortality 

to a very great extent, they may r e f l e c t differences in divorce rates as well as 

a greater tendency for Jewish males to remarry after divorce or widowhood. For 



Table 1 

PERCENT DISTRIBUTION BY MARITAL STATUS, JEWISH AND TOTAL POPULATION, 
BY SEX AND AGE, UNITED STATES, 1957 

Age and Sex 

Total Population 
Widowed 

and 
Single Married Divorced Total 

Jewish Population 
Widowed 

and 
Single .Married Divorced Total 

Males 
 Years 97.5 2.5 -20 - 24 Years 51.8 47.7 0.5 ־ 19 14
 Years 17.9 80.3 1.8 ־ 34 25
 Years 8.6 88.5 3.0 ־ 44 35
4 5 - 6 4 Years 7.7 86.2 6.1 
65 Years and Over 7.3 68.4 24.2 
Total Unstandardized 23.9 70.5 5.6* 
Total Standardized 

for Age 23.9 70.5 5.6 

jmales 
 Years 87.0 12.8 0.2 ־ 19 14
 Years 29.0 69.1 1.9 ־ 24 20
 Years 9.1 87.6 3.2 ־ 34 25
 Years 6.4 86.7 6.9 ־ 44 35
 Years 7.1 73.2 19.7 ־ 64 45
65 Years and Over 8.0 36.5 55.5 
Total Unstandardized 18.6 66.7 14.9" 
Total Standardized 

for Age 18.6 66.7 14.9 

100.0 99.4 0.6 - 100.0 
100.0 ** Vr־״ 
100.0 29.8 69.3 1.0 100.0 
100.0 5.3 92.6 2.1 100.0 
100.0 7.2 90.0 2.9 100.0 
100.0 4.8 80.0 15.2. 100.0 
100.0 23.5 73.0 3.5" 100.0 

100.0 27.9 68.9 3.2 100.0 

100.0 96.8 3.2 100.0 
100.0 -v* ** ** •5־.׳-.'? 

100.0 9.1 88.6 2.3 100.0 
100.0 7.7 87.5 4.8 100.0 
100.0 8.6 75.0 lb.4 100.0 
100.0 1.1 42.5 56.4 100.0 
100.0 17.7 67.4 14.8* 100.0 

100.0 20.8 65.8 13.4 100.0 

Source: U.S. Bureau of the Census, "Tabulation of Data on the Social and Economic Characteristics 
of Major Religious Groups, March 1957." (Unpublished) 

Jewish Males Widowed 2.5% Divorced 1.07, 
Total Males " 3.8% " 1.87, 
Jewish Females " 13.4% " 1.4% 
Total Females " 12. " 2.3% 

,'*Percent. not shown where base is less than 150,000. 
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a l l age groups combined, a category for which the census data distinguishes be­

tween widowed and divorced, Jewish men had proportionately fewer of both, but 

the rel a t i v e difference was greater for the divorced than for the widowed. 

The census does present standardized s t a t i s t i c s on marital status, which 

show what the marital status of the Jewish population would be i f i t s age com­

position were that of the total male population, while retaining i t s own age 

specif i c marital characteristics. Reflecting later age at marriage, the per­

centage for single Jews is greater than was actually the case, but the percentage 

of widowed and divorced remains well below the corresponding percentages for the 

total male population. Comparable analyses can be made for the female population. 

Overall, differences between Jewish women and women in the total population seem 

to be less marked than those characterizing the men; and the s i m i l a r i t i e s extend 

to the age speci f i c c h a r a c t e r i s t i c s . 

The value of the census data i s limited because i t determines only 

marital status. Also important for an evaluation of the Jewish family are ques­

tions of s t a b i l i t y of marriage, as judged by number of times ever married persons 

have been married, changes in age at f i r s t marriage, and changes in household types. 

The one fact emerging from the various community studies which collected 

information on marital status is the high proportion of the Jewish population 

that i s married, usually three-fourths or more. Also, judging by those studies 

which present the percent married and ever married by age group, almost a l l Jews 

(95 percent or more) marry at least once. Three other observations emerge from 

the data: 1) In the Jewish population, as in the general population, the pro­

portion of widows i s considerably higher than the proportion of widowers, re­

fl e c t i n g the higher mortality rates of men. 2) The average Jewish male marries 

later in l i f e than does the Jewish female. 3) The rate of remarriage i s higher 

for widowers than for widows.^ 
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The data coll.ect.ed in the Providence survey lend weight to the assumption 

that the high value placed by Jewish tradition on marriage and the family leads 
7 

to both a high marriage rate ior Jews and a greater s t a b i l i t y of Jewish marriages. 

In Greater Providence, among both males and females, a higher percentage of the 

Jewish population was married (Table 2). On the other hand, the percentages of 

separated and divorced persons were below those in the general population. The 

d i f f e r e n t i a l pattern generally persists even when age is controlled. The d i f ­

ferences i n the proportion divorced in the total and Jewish populations are af­

fected by the extent of remarriage, as well as by the different age structures 

of the two populations. Attesting to the higher s t a b i l i t y of Jewish marriages 

is the fact that the proportion of persons married more than once in the Jewish 

population was one-third lower than in the general population. 

Nonetheless, examination of the Providence data by generation status sug-
g 

gests some breakdown of tr a d i t i o n a l Jewish family cohesion. Slight increases, 

from f i r s t to later generations, are evident in the proportion divorced and 

separated and in the proportion marrying more than once among third-generation 

Jews. The foreign born have the lowest proportion of divorced persons and those 

born i n the United States of mixed parentage have the highest proportion. A l ­

though the increase in divorce is s l i g h t , i t appears when age is controlled. 

However, what i s most s t r i k i n g i s the lack of clear-cut generation changes and 

the general s t a b i l i t y of Jewish families i n each generation. 

Similar patterns of overall s t a b i l i t y and s l i g h t generation changes are 

reflected i n the rate of remarriages. I t was not possible to separate remarriages 

that followed divorce from those that were the result of widowhood; thus, these 

data are limited. As with increases in divorce and separation, there i s a ten­

dency among third-generation Jews toward higher rates of remarriage. Obviously, 

http://coll.ect.ed


Table 2 

PERCENT DISTRIBUTION BY MARITAL STATUS, AGE AT FIRST MARRIAGE, AND PERCENT REMARRIED, 
JEWISH PERSONS 14 YEARS OLD AND OVER, BY AGE AND SEX, GREATER PROVIDENCE, 1963 

Marital Status Median Age Percent 
Age and Sex 

Single Married Divorced Widowed Total 
at F i r s t 
Marriage 

Married More 
Than Once 

Males 
- Years 100.0 ־ 19 14 -  ־

100.0 - - Years 57.8 42.2 ־ 29 20 ־  ־
100.0 22.4 -

- Years 6.8 90.6 2.6 ־ 39 30 100.0 24.8 0.8 
 Years 4.1 94.8 0.3 0.6 100.0 26.4 5.4 ־ 49 40
 Years 2.8 94.4 0.3 2.5 100.0 27.9 7.2 ־ 59 50
- Years 4.6 92.6 ־ 69 60 2.8 100.0 27.2 9.7 
70 Years and Over 1.6 81.2 0.8 16.4 100.0 25.0 15.7 

Total 23.2 74.0 0.5 2.2 100.0 26.1 6.3 

Females 
14 - 19 Years 99.6 0.4 -  ־

100.0 - - Years 25.7 71.6 2.8 ־ 29 20- 100.0 20.8 4.9 
 Years 3.2 93.9 2.1 0.7 100.0 21.6 3.3 ־ 39 30
40 - 49 Years 5.3 90.9 0.9 2.9 100.0 23.4 4.3 
 Years 8.0 82.6 1.5 8.0 100.0 24.0 5.1 ־ 59 50
 Years 5.2 62.5 4.0 27.5 100.0 23.1 8.4 ־ 69 60
70 Years and Over 1.5 39.9 - 58.6 100.0 22.6 10.9 

Total 19.5 68.7 1.7 10.1 100.0 22.6 5.6 

Source: Sidney Goldstein, "American Jewry, 1970: A Demographic P r o f i l e , " American Jewish 
Year Book, Vol. 72 (Philadelphia: Jewish Publication Society, 1971), p. 23. 



Table 3 

MARITAL STATUS, BY GENERATION AND AGE, GREATER PROVIDENCE, 1963 
Marital Status 

Separated Married 
and Total More 

Generation and Age Single Married Widowed Divorced Percent Than Once 

A l l Ages 
F i r s t Generation 1.2 79.6 18.2 0.8 100.0 9.9 
Second Generation 7.0 86.5 5.3 1.2 100.0* 4.5 
Mixed Parentage 6.7 89.1 1.0 3.2 100.0 1.7 
Third Generation 7.7 89.3 1.7 1.4 100.0 7.3 
Total 5.5 85.3 7.7 1.4 100.0 6.0 

-44 Age Group 
F i r s t Generation 2.4 95.2 1.2 1.2 100.0 3.7 
Second Generation 6.4 91.3 0.8 1.4 100.0 2.6 
Mixed Parentage 7.7 89.1 0.0 3.2 100.0 1.0 
Third Generation 7.8 89.9 1.0 1.3 100.0 6.0 

 .Age Group «X 64־

F i r s t Generation 0.6 88.6 9.1 1.2 100.0 6.6 
Second Generation 7.4 86.5 5.0 1.0 100.0* 5.4 
Mixed Parentage 4.7 88.2 3.5 3.5 100.0 3.7 
Third Generation 8.2 87.8 2.0 2.0 100.0 11.6 

and Over Age Group 
F i r s t Generation 1.5 66.5 31.7 0.3 100.0 15.2 
Second Generation 6.3 65.2 27.7 0.9 100.0 6.7 

Includes less than one percent unknown marital status. 

Source: Goldstein and Goldscheider, Jewish Americans (Englewood C l i f f s , N. J.: 
Prentice-Hall, Inc., 1968), p. 107. 
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age differences between the generations are important. However, higher rates 

of remarriages among native-born Jews of either mixed parentage or native parent­

age characterize both sexes when age i s controlled. For example, more than one-

and-a-half times as many third-generation males 45 to 64 years of age remarried 

compared to first-generation males, and more than twice as many third-generation 

females 25 to 44 and 45 to 64 years of age remarried when compared to f i r s t -

generation females of the same ages. 

In the Providence Jewish population, as in the total population, certain 

sex d i f f e r e n t i a l s i n marital status are noteworthy. The percentages of single 

and married males were greater than comparable proportions in the female popula­

tion. On the other hand, the percentages of divorced and widowed women exceeded 

the comparable values for the men. These sex differences are attributable to 

several factors. Males tend to marry several years later than females. Sex-

selective mortality favors the female, which means that the married woman, on 

the average, outlives her husband by a number of years. With a larger proportion 

of older persons projected for the Jewish population, the percentage of widowers 

and, p a r t i c u l a r l y , of widows w i l l increase. The somewhat lower percentage of 

separated and divorced males may stem from the greater tendency of men to remarry. 

Several national studies have found that Jews marry at later ages than 
9 

do either Protestants or Catholics. The 1957 census survey found the median 

age at f i r s t marriage of Jewish women to be 21.3, compared to 19.9 for Protestants 

and 20.8 for Catholics. The Providence data also revealed such d i f f e r e n t i a l s . 

The average age of Jewish males at f i r s t marriage was 26, compared to 23 for the 

tot a l population; Jewish women, on the average, were married at age 23, compared 

to age 20 for the t o t a l female population. Moreover, grouping women according 

to the date of their f i r s t marriage suggests that later age of marriage has 



characterized Jewish women since at least 1920. Age at f i r s t marriage has been 

declining since World War I I , however, after having risen between the 1910 and 

the 1935-39 marriage cohorts from 19 to 23. The decline i n the average marriage 

age of Jewish women paral l e l s a development in the general population, but the 

change has been greater for Jewish women, resulting i n a narrowing of the d i f f e r ­

ences in the average marriage age between women in the Jewish and the to t a l popula­

tion. 

A study of Maryland residents in 1969^ further documents the later age 

of f i r s t marriage of Jews, as well as the decline in median age at marriage. 

Among men, the 23.7 median age of Jewish grooms was more than one year older than 

the median ages of Protestant and Catholic grooms. The median age at f i r s t 

marriage of Jewish brides (21.9 years) also exceeded that of Protestant (20.2) 

and Catholic (21.1) women. These data for marriages occurring in 1969 suggest 

that Jewish men and women continue to marry at younger ages than was true a 

generation ago. 

The pursuit of higher education has often been cited as a reason for 

delayed marriage among Jews. Although this i s undoubtedly a factor, i t may not 

be the only explanation, since the decline in the average age at marriage has 

taken place at a time when the proportion pursuing higher education has been 

reaching new peaks. Changes in the general social and economic environment and 

the greater reliance of Jews on b i r t h control, and i t s more e f f i c i e n t practice, 

may be factors in explaining the more rapid decline in the marriage age of Jews. 

Household Composition 

A related dimension of family structure i s household composition, that i s , 

whether the Jewish household contains only the immediate family of husband-wife-

children or other r e l a t i v e s , such as grandparents. Recent community studies 
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suggest that the average size of Jewish households varies between 3.1 and 3.3. 

This reflect s both the low level of f e r t i l i t y characterizing Jewish families and 

the very great tendency for Jewish households to be organized as nuclear rather 

than extended household units. For example, in Greater Providence 85 percent of 

a l l households consisted only of the immediate famiLy of husband and/or wife, 

with or without children (Table 4). Only 8 percent included other r e l a t i v e s . 

An equal proportion were one-person units, but almost a l l of these were concen­

trated in the older age groups. That the trend i s cle a r l y in the direction of 

nuclear households i s evidenced by the generational differences in the percentage 

of nuclear household units, which rose from 85 percent of households headed by 

a first-generation person, to 97 percent headed by a third-generation individual. 

Part of the differences stems from the different age composition of the genera­

tions, but even when age i s held constant, the increase in nuclear households 

among third-generation Jews remains. 

In organizing their families in nuclear units, Jews are conforming to 

the pattern characterizing families in the United States as a whole. Such a 

development i s consistent with the trend toward greater geographical separation 

of childrens' from parents' residences. 

Some evidence of this trend is already available through limited s t a t i s t i c s 

from Providence. That study collected information on the residence of a l l c h i l ­

dren of family units surveyed, permitting comparison of place of residence of 

children i n relation to that of their parents l i v i n g i n the Providence area 

(Table 5). Lenski noted that one of the best indicators of the importance at­

tached to family and kin groups by modern Americans i s their willingness to 

leave their native community and migrate elsewhere.^ Since most migration i s 

motivated by economic or vocational factors, he suggests, migration serves as 
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an indicator of the strength of economic motives compared to kinship t i e s . In 

modern society the continual removal of economic rewards out of the hands of 

kinship and extended family groups lessens the dominance oi Jewish families over 

the placement of i t s young within the socio-economic world. The changing kinship 

relations, coupled with more f l u i d labor markets, contribute to higher mobility 

rates. 

If this interpretation is correct, the Providence data suggest that 

kinship ti e s of Jews have been weakening. Among a l l Providence families surveyed, 

there were 748 sons 40 years old and over, of whom one-third were l i v i n g outside 

Rhode Island. Compared to t h i s , just one-half of the 1,425 sons between ages 

20 and 39 were l i v i n g outside the state. Moreover, a higher proportion of the 

younger group were l i v i n g outside New England. Further accentuation of the 

trend i s suggested by the fact that almost two-thirds of children under age 20 

who were l i v i n g away from their parental home were outside Rhode Island, and 42 

percent of the tota l were outside New England. Many of these younger persons 

were in colleges or un i v e r s i t i e s . But answers to questions on future movement 

suggest that only a small percentage are expected to return to their home com­

munity. Although fewer daughters lived away from their parental community, the 

basic age pattern was the same as for males. 

The findings have sign i f i c a n t implications for the strength of Jewish 

i d e n t i f i c a t i o n as i t i s reinforced through the extended family unit. It also has 

a number of immediate and pract i c a l implications for the burdens that the com­

munity may be asked to assume as nuclear families break up through death of a 

spouse, leaving single individuals who w i l l not be absorbed into the household 

units of children or other r e l a t i v e s . Coupled with the trend toward an aging 

population, the predominance of the nuclear family and the increased physical 

separation of parents and children among Jews takes on added significance. 



Table 4 

TYPE OF HOUSEHOLD UNIT, BY GENERATION AND AGE, 
GREATER PROVIDENCE, 1963 

One-Person Total 
Generation and Age Nuclear Extended Unit Percent 

A l l Ages 
F i r s t Generation 78.8 
Second Generation 85.3 
Mixed Parentage 77.7 
Third Generation 96.7 
Total 84.8 

25-44 Age Group 
F i r s t Generation 90.4 
Second Generation 95.5 
Mixed Parentage 86.2 
Third Generation 97.8 

45-64 Age Group 
F i r s t Generation 81.6 
Second Generation 83.5 
Mixed Parentage 64.3 
Third Generation 87.5 

65 and Over Age Group 
F i r s t Generation 74.4 
Second Generation 63.6 

8.1 13.1 100.0 
8.5 6.2 100.0 
9.0 13.3 100.0 
3.3 0.0 100.0 
7.6 7.6 100.0 

9.6 0.0 100.0 
4.5 0.0 100.0 
6.9 6.9 100.0 
2.2 0.0 100.0 

7.6 10.8 100.0 
10.2 6.3 100.0 
14.3 21.4 100.0 
12.5 0.0 100.0 

8.2 17.4 100.0 
9.1 27.3 100.0 

Source: Goldstein and Goldscheider, Jewish Americans, p. 109. 



Table 5 

RESIDENTIAL DISTRIBUTION OF CHILDREN LIVING AWAY FROM PARENTAL HOME, 
JEWISH HOUSEHOLDS, BY AGE AND SEX OF CHILDREN, GREATER PROVIDENCE, 1963 

Residence of Children i n Relation to 
Parental Residence 

Different Else­ Other • 

Part of where State Other 
Same Metropolitan in in New United 

Age City Area State England States Abroad Total 

Sons 

Under 20 11.6 7.7 15.4 19.2 42.3 - 100.0 
20-39 24.4 20.4 2.7 15.1 34.4 2.4 100.0 
40 and Over 43.6 19.5 1.5 12.4 21.9 1.1 100.0 

Total 30.4 19.8 2.8 14.1 30.0 2.1 100.0 

Daughters 

Under 20 18.2 12.8 3.6 25.4 36.4 3.6 100.0 
20-39 27.1 20.9 2.9 23.3 24.9 0.7 100.0 
40 and Over 50.0 23.1 - 14.1 12.2 0.6 100.0 

Total 33.2 21.0 2.2 20.6 21.6 1.1 100.0 

Source: Sidney Goldstein, "American Jewry, 1970," p. 52. 



Table 6 

JEWISH FERTILITY RATIO: NUMBER OF CHILDREN UNDER AGE 5 
TO NUMBER OF WOMEN AGED 20-44, SELECTED COMMUNITIES 

Communi ty Year F e r t i l i t y Ratio 

New Orleans 1953 496 
Lynn, Mass. 1955 528 
Canton, Ohio 1955 469 
Des Moines, Iowa 1956 596 
Worcester, Mass. 1957 525 
New Orleans 1958 510 
Los Angeles 1959 560 
South Bend, Indiana 1961 494 
Rochester 1961 489 
Providence 1963 450 
Camden 1964 480 
Springfield 1966 418 
Columbus, Ohio 1969 444 

U.S. White Population 1960 667 
U.S. White Population 1969 523 

Source: Sidney Goldstein, "American Jewry, 1970," p. 18. 
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F e r t i l i t y 

At a time when the growth rate of the t o t a l Jewish population of the 

United States i s quite low, attention must be given to the f e r t i l i t y performance 

of the American Jewish family. Despite the b i b l i c a l injunction to "be f r u i t f u l 

and multiply," Jews have had a lower bi r t h rate than members of other religious 

groups. As early as the late nineteenth century, a study of over 10,000 Jewish 

families in the United States revealed that the Jewish b i r t h rate was lower than 
12 

the non-Jewish. In the Rhode Island census of 1905, the only state census that 

obtained information on r e l i g i o n and related i t to family size, the average family 

size of native-born Jewish women was 2.3 compared to an average of 3.2 for native-

born Catholics, and 2.5 for native-born Protestants.^ S i m i l a r l y , the bi r t h rates 

of Jews in the 1930's were shown to be lower than those of economically comparable 

Protestant groups; Jews also were found to have a higher proportion using contra­

ceptives, planning their pregnancies and relying on more e f f i c i e n t methods to 

achieve that g o a l . ^ The screening phase of the Indianapolis f e r t i l i t y study 

conducted in 1941 found that the f e r t i l i t y rates, standardized for age, were 

about 18 percent higher for Catholics than for Protestants and about 25 percent 

lower for Jews than for Protestants.* 5 

In i t s 1957 sample population survey, the United States Bureau of the 

Census collected information on number of children ever born. With this informa­

tion i t i s possible to calculate f e r t i l i t y rates expressed as the number of 

children ever born to women within sp e c i f i c age groups. Here, too, the results 

obtained confirmed the lower f e r t i l i t y of Jews. The cumulative f e r t i l i t y rate 

of Jewish women 45 years of age and over was 2.2, compared to 3.1 for Catholic 

women and 2.8 for Protestant women. Lower f e r t i l i t y also characterized Jewish 

women at younger ages. Moreover, controlling for area of residence, the f e r t i l i t y 
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rate for Jewish women in urban areas was 14 percent below that of urban women 

of a l l religions combined. F i n a l l y , the evidence available from over a dozen 

Jewish community studies points to similar lower Jewish f e r t i l i t y (Table 6). 

In Providence, for example, there were 450 Jewish children under five years 

of age for every 1,000 women aged 20 to 44. This was s i g n i f i c a n t l y lower than 

the f e r t i l i t y r a t i o of the to t a l population in the metropolitan area (620) or 

the tota l white urban American population (635). A similar d i f f e r e n t i a l char­

acterized Springfield where the Jewish r a t i o of 418 in 1966 constrasted sharply 

with the 659 r a t i o of the total population in the metropolitan area. 

Beginning in the 1950's a series of important f e r t i l i t y surveys were 

undertaken to investigate the reproductive behavior and attitudes of the American 

population. Among these were the Growth of American Families Studies (GAF), the 

Princeton F e r t i l i t y Studies, and investigations based on the Detroit Area 

S t u d i e s . ^ In each of these, Jews constituted only a small proportion of the 

total sample, thereby precluding detailed investigation of Jewish f e r t i l i t y . 

Yet the data on Jews yielded by these studies were clear-cut in pointing to 

lower Jewish f e r t i l i t y . The results of the GAF Study indicated, for example, 

that in 1955 the average family size of Catholic and Protestant couples was 

2.1 compared to an average of only 1.7 for Jewish couples.^ Also, Jews expected 

s i g n i f i c a n t l y fewer children (2.4) than either Protestants (2.9) or Catholics 

(3.4). Overall, the GAF Study found that Jews had the smallest families, mar­

ried l a t e r , expected and desired to have the smallest families, had the most 

favorable attitudes toward the use of contraception, were more l i k e l y to have 

used contraception, were most successful in planning the number and spacing of 

a l l their children, and were most l i k e l y to use the most effective methods of 
18 

b i r t h control. The 1960 GAF Study recorded similar patterns of d i f f e r e n t i a l s 
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as did the 1960 and 1962 Princeton F e r t i l i t y Studies. The results of the 1965 

GAF survey showed the average current number of children of Catholics as 2.8, 
19 

that of Protestants as 2.3, and that of Jews as 2.1. By contrast, the average 

expected completed family size was 3.9 for Catholics, and only 3.0 and 2.9 for 

Protestants and Jews, respectively. Several points are noteworthy: For a l l 

groups, the average current number of children and the t o t a l expected number 

were higher i n 1965 than in 1955. Moreover, the re l a t i v e increase was greatest 

for Jews. Catholic f e r t i l i t y far exceeded that of both Protestants and Jews; 

but the differences between the l a t t e r two groups had narrowed considerably. 

Yet Jewish f e r t i l i t y remained the lowest of the three religious groups. Most 

important, perhaps, current Jewish f e r t i l i t y in 1965 was just equal to replace­

ment lev e l (2.1), whereas i t had been below replacement in 1955: and the expected 

completed f e r t i l i t y of 2.9 was comfortably above replacement. 

The low Jewish f e r t i l i t y i s sign i f i c a n t for Jewish population growth be­

cause the average number of children born has been so close to the minimum 

number needed for replacement. Replacement le v e l i s generally cited as 2.1, 

taking into account that a small proportion of adults w i l l never marry and that 

a small percentage of those who do w i l l not produce any children. The impor­

tance of f e r t i l i t y i s accentuated as the rate of intermarriage increases, con­

tributing to possible losses in the population through both conversion of the 

Jewish partner away from Judaism and the s o c i a l i z a t i o n of children of mixed mar­

riages either i n non-Jewish rel i g i o n s or in an entirely nonreligious environment. 

The data from the Providence Jewish population survey shed further l i g h t 

on both the downward trend in Jewish f e r t i l i t y and the post World War II recovery. 

Information on family size and b i r t h spacing by date of f i r s t marriage indicates 

that Jewish family size declined steadily from the marriage cohort marrying before 
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1910 to those marrying between 1920 and 1924 (Table 7). Average family size 

among those marrying during the two decades between 1925 and 1944 st a b i l i z e d 

at around two children. Although complete information i s available for only two 

observation periods1949־1945־־ and 1950־־1954־the postwar marriage cohorts show 

a de f i n i t e gradual increase in family size. These data c l e a r l y indicate that 

family size declined during the depression and pre-war years and that Jewish 

couples participated in the "baby boom" following World War I I . 

Patterns of bir t h spacing reveal the shorter b i r t h intervals of the pre-

depression cohorts, the longer birth intervals of the depression cohorts, and the 

e a r l i e r family formation patterns of the cohorts marrying after the end of World 

War I I . These b i r t h spacing patterns among Jewish couples conform to those 

observed for the general population. However, a comparison of the b i r t h spacing 

data to similar data by marriage cohorts for total white women in the United States 
20 

reveals that Jewish f e r t i l i t y was characterized by longer birth intervals. 

I n d i r e c t l y , these data point to the e f f i c i e n t use of contraception by Jewish 

couples for the planning of family size and the spacing of children. 
F e r t i l i t y information collected as part of a 1966-1967 Population Survey 

of the Jewish community of Springfield, Massachusetts, provides some further i n -
21 

sights into the past and future trends i n Jewish f e r t i l i t y . Since the data 

are derived from a cross-sectional survey the analyses of trends are based on co­

hort comparison, u t i l i z i n g information on both children ever born and expected 

total f e r t i l i t y by age of mother. The close s i m i l a r i t y between these findings 

and those i d e n t i f i e d i n the 1963 survey of Providence suggests that the patterns 

are not unique to these communities and may, indeed, be indicative of more gen­

eral patterns on the American scene. This i s also supported by comparisons on a 

gross l e v e l with the e a r l i e r cited national data collected i n the Growth of American 

Families Study. 
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In Springfield the average number of children already born to Jewish 

women under 40 averaged 2.2 and the average number expected by the completion 

of f e r t i l i t y i s 2.7. The age specific data point to the changing patterns of 

f e r t i l i t y among Jews. From a high of almost three children per married woman 

among the cohort born at the end of the 19th century, f e r t i l i t y declined to below 

replacement level among women born between the turn of the century and the end 

of World War I, most of whom were bearing their children between the late 1920's 

and the early 1940's. This reduction in f e r t i l i t y level corresponded to general 

declines i n the United States which reflected both the long run trend toward 

lower f e r t i l i t y and the effects of the depression. The upturn in f e r t i l i t y 

actually began with that cohort of women born about World War I who bore their 

children in the late 1930's and early 1940's, and i t was considerably accentuated 

in the post-war baby boom. As a result, the average number of children ever 

born to women who themselves were "depression babies" was 2.8, an average equalled 

to date in the population under analysis only by the oldest cohort, those 75 

years old and over in late 1966. Judged by expected t o t a l f e r t i l i t y , completed 

Jewish f e r t i l i t y levels w i l l average between 2.5 and 3.0 children for those s t i l l 

i n their childbearing years. The overall trend toward somewhat larger families 

is further evidenced in the sharp declines i n the proportion either having no 

children or only one c h i l d and the increase i n the three and four child, family. 

Overall, these 1967 data on changing levels of f e r t i l i t y by age cohort 

suggested l i t t l e immediate likelihood of sharp declines in Jewish f e r t i l i t y to 

the sub-replacement levels reached among those producing their families in the 

depression years. Jews continue to have among the highest proportions of any 

segment of the population who practice b i r t h control and who use the most e f f i c i e n t 

methods. This permits them to maintain the lower than average rates compared to 



Table 7 

FERTILITY BY DATE OF FIRST MARRIAGE, GREATER PROVIDENCE, 1963 

Average F i r s t Birth Second B i r t h ^ Second Birth 
Number of Interval Interval (I) Interval (II) 1 

Marriage 
Cohorts 

Children 
Ever Born 

Percent 
Childless 

(Average 
Months) 

(Average 
Months) 

(Average 
Months) 

Before 1910 3.5 0.0 12.8 76.0 48.5 
1910-1919 2.8 3.4 18.3 68.5 37.5 
1920-1924 2.2 6.6 24.3 63.5 44.5 
1925-1929 1.9 9.8 27.0 85.0 51.0 
1930-1934 2.0 11.4 27.1 82.5 55.0 
1935-1939 2.0 7.8 30.8 70.4 41.8 
1940-1944 2.0 7.7 30.0 72.2 44.6 
1945-1949 2.2 5.7 23.8 62.5 37.4 
1950-1954 2.3 7.3 22.4 55.5 30.8 
1955-1963 ** 19.2 44.8 . 28.5 

Total 2.1 8.9 24.4 65.1 36.2 

Source: Goldstein and Goldscheider, Jewish Americans, p. 122. 

*Second Birth Interval (I) refers to months between marriage and second c h i l d ; 
Second B i r t h Interval (II) refers to months between f i r s t and second c h i l d . 

, 0 S i n c e this cohort is recently married, the families are in the early c h i l d -
bearing stage and the data on the number of children ever born are not 
meaningful. 



Table 8 

NUMBER OF CHILDREN BORN BY 1967 AND EXPECTED TOTAL BIRTHS 
BY AGE OF MOTHER, SPRINGFIELD 

Percent Distribution by Number Ever Born 

Age 

Average 
Number Born 

by 1967 
Total 

Number 
Total 

Percent None One Two Three Four 

Five 
and 
Over 

Not 
Reported 

Expected 
Total 

Births 

20 - 24 0.9 106 100.0 28.3 52.8 15.1 3.8 _ _ 3.2 
25 - 29 1.7 140 100.0 18.6 17.1 44.3 17.1 2.9 -  2.5 ־
30 - 34 2.2 230 100.0 7.0 15.6 34.8 36.5 6.1 -  2.4 ־
 2.8 ־ 5.1 13.0 40.4 34.7 4.2 2.6 100.0 386 2.8 39 ־ 35
- 1.0 15.2 31.4 43.1 7.3 2.0 100.0 408 2.5 44 ־ 40 2.5 
45 - 49 2.2 398 100.0 5.5 9.1 52.3 25.1 4.0 3.0 1.0 2.2 
50 - 54 1.9 398 100.0 9.1 18.6 42.7 22.6 3.0 2.0 2.0 1.9 
 1.7 3.9 ־ 2.6 18.2 39.6 23.4 12.3 100.0 308 1.7 59 - 55
 1.9 1.3 2.6 3.9 14.5 47.4 22.4 7.9 100.0 304 1.9 64 ־ 60
- 1.6 12.8 19.2 33.6 18.4 14.4 100.0 250 2.0 69 ־ 65 2.0 
70 - 74 2.5 188 100.0 10.6 17.1 23.4 27.7 10.6 10.3 - 2.5 
75 and Over 2.8 222 100.0 5.4 5.4 37.9 16.2 18.9 12.6 3.6 2.8 

Total 2.2 3,338 100.0 8.3 15.0 39.7 24.6 8.1 2.2 1.1 2.3 

Includes data for completed f e r t i l i t y groups 45 years and over to f a c i l i t a t e comparisons. 

Source: Sidney Goldstein, "Completed and Expected F e r t i l i t y in an American Jewish Community," 
Jewish Social Studies, 33 (Ap r i l - J u l y , 1971), p. 219. 
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other religious groups. I t has not, however, prevented younger women from having 

more children than did older cohorts. As a result of this change, Jewish f e r t i l i t y 

among those under 45, judged by children already born and the additional number 

expected, may be reaching levels adequate to insure replacement, but only i f the 

t o t a l number are not dissipated by heavy rates of loss through intermarriage and/or 

assimilation. Whether the declining levels of actual and expected f e r t i l i t y 

which characterized the t o t a l U.S. population in the very late 1960's and the 

early 1970's also involved declines for the Jewish population remains to be deter­

mined. Since the f i n a l f e r t i l i t y levels of the younger cohorts are s t i l l subject 

to change, the expected averages may be reduced as part of the changes occurring 

in the larger society. 

Intermarriage 

Increasing concern with the demographic growth and survival of the Jewish 

population in the United States i s based not only on the low f e r t i l i t y of the 

Jews; low growth rates or actual decline can also result from excessive losses 

to the majority group through assimilation. A consistent threat not only to 

the maintenance of Jewish i d e n t i f i c a t i o n but also to the demographic maintenance 

of the Jewish population and to family s t a b i l i t y i s i n t e r f a i t h marriage. I f 

marital assimilation takes place at a high rate, the Jewish group faces demo­

graphic losses both through the assimilation of the Jewish partner to the mar­

riage and through the loss of children born to such a marriage. In recent years, 

concern with the "vanishing American Jew" has reached considerable proportions 

as a variety of evidence has suggested an increasingly high rate of intermarriage. 

In the face of e a r l i e r evidence that the Jewish group had been remarkably success­

f u l , compared to other groups, in maintaining religious endogamy, the excitement 
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22 caused by this new evidence i s understandable. It has generated considerable 

research in Jewish community surveys on the extent of intermarriage, both as an 

indication of the possible impact of intermarriage on Jewish demographic survival 

and as an index of the extent of group conformity, loyalty, and cohesiveness 

among Jews. 

No d e f i n i t e assessment of the l e v e l and character of Jewish intermarriage 

and of changes over time can be made without the development of a considerably 

better body of data than i s currently available. Although s t a t i s t i c s on rates 

of intermarriage are available now from a number of community surveys, the 

quality of the data varies; their use must be preceded by careful attention 

to the type of community studied, to the comprehensiveness of the study's popu­

la t i o n coverage, and to the way intermarriage was measured. The rate of i n t e r ­

marriage tends to be considerably higher in those areas where Jews constitute 

a smaller percentage of the population. The rate of intermarriage i s also 

higher i f the data are based on a study in which both Jewish and non-Jewish 

households in the community are surveyed, since such surveys are most apt to 

find those families who are on the fringes of the Jewish community. F i n a l l y , 

care must be given to the manner in which intermarriage i t s e l f i s measured. 

Studies relying exclusively on the current religious i d e n t i f i c a t i o n of marriage 

partners run the serious r i s k of under-counting intermarriages since those 

partners to a mixed marriage who changed their r e l i g i o n i n conjunction with the 

marriage would not be i d e n t i f i e d as having intermarried. 

There i s general agreement that the rate of Jewish intermarriage has i n ­

creased, but because of the lack of data by which to measure trends, as well as 

serious questions about the quality of available s t a t i s t i c s , the extent of the 

increase has not been c l e a r l y determined. A study of intermarriage in New Haven, 
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Connecticut shoved, for example, that Jewish intermarriages increased from zero 
23 

in 1870 to 5.1 percent in 1950; but New Haven i s one of the very few communities 

in which s t a t i s t i c s are available over such a long period of time. Most of the 

other statements concerning increased rates of intermarriage are based on gen­

eral comparisons of the current levels of intermarriage in various communities 

and those i n a different set of communities at an e a r l i e r time. 

For example, in a series of communities cited by Nathan Goldberg, where 

surveys were taken during the 1930's, the rates of intermarriage generally ranged 
24 

between 5 and 9 percent. These included such communities as Stamford and New 

London in Connecticut; and Dallas and San Francisco. But during the same period, 

Duluth, Minnesota, showed an intermarriage rate of 17.7 percent. A number of 

communities surveyed in the late 1950's and 1960's also showed levels of inter­

marriage between 5 and 10 percent: Camden, New Jersey; Rochester; Los Angeles; 

Jacksonville, Florida; Long Beach, C a l i f o r n i a , and San Francisco. Judging by 

the s i m i l a r i t y between these levels and those noted for a number of communities 

in the 1930's, one could conclude that there has been no s i g n i f i c a n t r i s e in the 

lev e l of intermarriage. Also, in the March, 1957 nationwide sample survey, the 

United States Census found that 3.8 percent of married persons reporting them­

selves as Jews were married to non-Jews and that 7.2 percent of a l l marriages, in 

which at least one partner was Jewish were intermarriages; but both these figures 

are probably somewhat low, since no information was collected on the e a r l i e r 

r e l i g i o n of the marriage partners. Couples with one converted spouse were there­

fore not enumerated as mixed marriages. However, for the late 1950's and the 

1960's, other estimates of the rate of Jewish intermarriages based on loc a l 

studies ranged as high as from 18.4 percent for New York C i t y , 37 percent for 

Marin, C a l i f o r n i a , and 53.6 percent for Iowa.^ Judging by these l a t t e r studies, 
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recent intermarriage rates are higher, but the t y p i c a l i t y of these high rates 

remains questionable. 

Other data used to document the r i s i n g trend in intermarriage are those 

comparing d i f f e r e n t i a l s among either the various age segments or the various 

generation levels of the population in a given community. An analysis of this 

kind by E r i c Rosenthal for the Jewish population of Washington, D. C., in 1956 

found that the rate oi intermarriage was d i r e c t l y related to distance from the 
2 6 

immigrant generation. Whereas the mixed marriage rate was 11.3 percent for 

the t o t a l Jewish population, i t increased from 1.4 percent among foreign-born 

husbands to 10.2 percent among native-born husbands of foreign parentage, up to 

17.9 percent of native-born husbands of native parentage. Questions have been 

raised, however, about the t y p i c a l i t y of the Jewish community of Washington and 

whether findings based on i t can be generalized to more stable communities. 

Rosenthal's more recent research on Indiana, using marriage records and 

covering the years 1960-1963, cites an extraordinarily high rate of intermar-
27 

riage, 48.8 percent of a l l marriages occurring in that period. The data i n d i ­

cate that intermarriage increases as the size of the Jewish community decreases. 

In Marion County, containing Indianapolis, the intermarriage rate was 34.5 per­

cent; in counties containing very small Jewish populations, i t rose to 54 percent. 

Rosenthal suggests that "the larger the Jewish community, the easier i t i s to 

organize communal a c t i v i t i e s , to effect the voluntary concentration of Jewish 
families in specific r e s i d e n t i a l neighborhoods, and to maintain an organized 

28 
marriage market." The key variable i s the number of potential marital partners. 

Although the Indiana situation again cannot be considered typical of United States 

Jewry the high rates are i n themselves alarming. They do confirm the much greater 

probability that intermarriage w i l l occur in those regions of the country and 



i n those communities where the Jewish population i s of inadequate size to en­

courage and to permit high levels of in-marriage. 

In assessing our current knowledge of intermarriage, i t must be recognized 

that several important areas of research concerning marriages between Jews and 

non-Jews have been largely neglected. Not a l l cases of intermarriage necessarily 

lead to the loss of the Jewish partner. Conversion of the non-Jew to Judaism 

may actually add to the Jewish population and also increase the likelihood that 

the children of such a marriage w i l l be raised as Jews. In order to ascertain 

the extent to which this happens, surveys focussing on intermarriage must obtain 

information on the extent of conversion as well as on the r e l i g i o n i n which the 

children of mixed marriages are raised. Both the Providence and Springfield 

surveys collected such information. Although these surveys are limited by their 

reliance on master l i s t s , a number of steps were taken to insure maximum oppor­

tunity for inclusion of a l l Jewish households. While no claim i s made that the 

resulting s t a t i s t i c s have i d e n t i f i e d a l l intermarriages, the findings probably 

do not depart excessively from the real l e v e l of intermarriage. This probability, 

coupled with the opportunity provided by these data for examining both extent of 

conversion and extent to which children of mixed marriages are raised as Jews, 

argues i n favor of their brief examination here. 

The Providence survey i d e n t i f i e d 4.5 percent of a l l marriages as inter­

marriages, that i s , a marriage in which one of the spouses was not Jewish by b i r t h . 

In the vast majority of these cases, the husband was Jewish and the wife had been 

born non-Jewish. Only 0.1 percent represented the Jewish wife whose husband was 

born non-Jewish. This pattern of sex d i f f e r e n t i a l s , in which more Jewish men than 

women marry non-Jewish partners, i s typical of almost a l l communities for which 

data were collected. Compared to the s t a t i s t i c s cited for Washington, San Francisco, 
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and Indiana, the intermarriage level in Providence is quite low. Yet, i t i s not 

at y p i c a l , being comparable to levels of intermarriage noted for Rochester, Camden, 

Springfield, Los Angeles, an׳l New Haven. Since these communities do vary in both 

size and location, no obvious common denominator helps explain their similar levels, 

of intermarriage. 

Of a l l intermarried couples, 42 percent had experienced the conversion 

of one partner to Judaism, thereby creating religious homogeneity within the 

family unit. The survey could not f u l l y ascertain the number of Jewish partners 

to a mixed marriage who converted away from Judaism cancelling out the gains made 

through conversion of the non-Jewish partner to Judaism. But the survey data do 

suggests that, in a considerable proportion of intermarriages, conversion to 

Judaism does occur, thereby enhancing the chances that the family unit w i l l re­

main id e n t i f i e d as Jewish and that the children w i l l be raised as part of the 

Jewish community. 

For Providence, as for Washington, insights into the trend in level of 

intermarriage can be gained only by cross-sectional comparison of the inter­

marriage patterns of different age and generation groups within the population. 

With the exception of the 30-39 year age group, Providence data pointed to an 

increase i n the rate of intermarriage among the younger segments of the population; 

the highest percent intermarried (9 percent) characterized the youngest group. 

On the other hand, the proportion of persons who converted to Judaism consistently 

increased with decreasing age, from none of the non-Jewish spouses in the 60 and 

over age group, to 4 out of 10 among those aged 40-59, to 7 out of 10 among those 

under age 40. This clear-cut pattern i s consistent with a conclusion reached by 

Gerhard Lenski, based on a Detroit study, that the probability of mixed mar-
30 

riages leading to a conversion i s considerably greater among younger persons. 
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Like the Washington studies, the Providence data indicate that generation 

status affects the rate of intermarriage; however, they also show that i t affects 

the extent of conversion. Among the foreign-born, only 1.2 percent were reported 

intermarried. Among the third generation, this proportion was almost 6 percent. 

Moreover, the pattern of d i f f e r e n t i a l s by generation status operated within the 

respective age groups. Only one-fourth of the mixed marriages of the foreign-born 

resulted in a conversion of the non-Jewish spouse, compared to over half of the 

intermarriages involving third-generation males. This pattern of generational 

differences remains even when age is held constant. While confirming that the 

rate of intermarriage has risen among third-generation compared to first-generation 

Jews, the Providence levels are well below those observed for Washington, D. C. 

The Providence data also show a higher rate of conversion of the non-Jewish spouse 

to Judaism among the t h i r d , compared to the f i r s t , generation. 

Comparisons of the level of intermarriage among the children of the heads 

of households surveyed in the Providence study support the higher rates for younger 

segments of the population. Whereas the intermarriage rate of Jews in the survey 

was 4.5 percent, that among the children of these households was 5.9 percent. 

Since the children enumerated here include those l i v i n g outside Greater Providence, 

the higher rate may r e f l e c t not only their younger age but also a tendency for 

persons who intermarry to move away from their family's community. Although this 

may p a r t i a l l y represent an attempt at anonymity, i t i s more l i k e l y related to 

the fact that the c h i l d was already l i v i n g away from home and from parental con­

t r o l , thus enhancing the p o s s i b i l i t y of courting and marrying non-Jews. Most 

l i k e l y presenting a more correct image of the sex d i f f e r e n t i a l i n levels of 

intermarriage, the data for these children in the survey units indicate that a l ­

most 8 percent of the male children intermarried compared to only 4 percent of 

the females. 



24 

The Providence data were also used in an attempt to assess the effect of 
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intermarriage on f e r t i l i t y levels. Comparison of the f e r t i l i t y of the inter­
married with that of the non-intermarried shows that for both women 45 years old 
and older, who have completed their f e r t i l i t y , and those under 45 years of age, 
who may s t i l l have additional children, intermarried couples had lower f e r t i l i t y 
than the non-intermarried. Intermarried couples had a lower average number of 
children ever born; they had a much higher percent of childlessness; and they had 
a lower percentage of families with four or more children. Quite c l e a r l y , inter­
marriage resulted in lowered f e r t i l i t y ; but the differences were not as great 
among the younger women in the population as among the older, suggesting that 
whatever factor served e a r l i e r to r e s t r i c t the f e r t i l i t y of intermarried couples 
operates to a lesser degree for the younger couples. 

F i n a l l y , the Providence survey ascertained the rel i g i o u s i d e n t i f i c a t i o n 

of a l l children in households of intermarried couples. Of the 280 children in 

this category, 136 were children of couples in which the non-Jewish spouse had 

converted to Judaism and were threfore being raised as Jews. Of the 144 children 

belonging to families in which the non-Jewish spouse had not converted, 84 c h i l ­

dren were being raised as Jews and 60 as non-Jews. The fact that only 22 percent 

of the 280 children of intermarriages were being raised as non-Jews i s in strong 

contrast to the findings of the Washington survey that 70 percent of the children 

of mixed marriages were being raised as non-Jews. Too few studies have explored 

this relationship and more research i s essential to obtain meaningful data on a 

national l e v e l . 

The Springfield survey collected data comparable to that of Providence 

and i t s findings, including an overall intermarriage rate of 4.4, are so similar 

that presentation of the detailed results would be repetitious. F i n a l l y , 



25 

mention must be m<i<!e of the Boston survey of 1965, both because of i t s very 

comprehensive coverage of the population and because i t represents a Jewish com-
32 

munlty of about ?00,000 persons. This survey found that 7 percent of the mar­

riages represented intermarriages. Although higher than the levels noted for 

Providence and Springfield, this percentage i s s t i l l markedly below the high 

levels noted in some other communities. The Boston data do, however, suggest a 

sharp rise i n the level of intermarriage among the very youngest segment of the 

population. Intermarriage characterized only 3 percent of the couples in which 

the age of the husband was 51 and over, and only 7 percent of those with husbands 

between ages 31 and 50; but 20 percent of the couples in which the husband was 

30 years old or younger were intermarried. Regretfully, the Boston study did 

not report how many of the intermarried persons had converted or in what r e l i g i o n 

the children of such marriages were being raised. 

Another recent investigation of intermarriage, by Fred Sherrow, based 

i t s findings on data collected from 1964 follow-up interviews of a national sample 
33 

survey of 1961 college graduates. The study thus refers to a young population. 

By 1964, 57 percent of the Jewish respondents had married. Of these, between 10 

and 12 percent married non-Jews by b i r t h . The data further show a conversion 

rate of less than 20 percent by the non-Jewish spouse to Judaism. This rate i s 

considerably below that found in a number of Jewish community studies, but in the 

absence of comparable data for older cohorts of college graduates, i t i s not pos­

sible to determine whether conversion is increasing among the young. Sherrow 

suggests that the low rate of conversion he i d e n t i f i e d may r e f l e c t a weakening 

of the proscription against intermarriage. In addition, the data reveal that 

55 percent of the Jews who intermarried retained their Jewish i d e n t i f i c a t i o n . 

Combining this retention rate with the gains from conversion to Judaism indicates 
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an estimated overall net loss of 30 percent of the population involved in inter­

marriages. On this basis, the conclusion seemed j u s t i f i e d that the rates are 

not yet high enough to signal the imminent dissolution of the American Jewish com­

munity through intermarriage. 

The significance of intermarriage i s not limited to concern with demo­

graphic maintenance of the Jewish population. It also has relevance for the 

s t a b i l i t y of the family, both through the diver s i t y i t introduces into the family 

situation and the potential i t has for disrupting marriages. Providence data 
34 

provide some insight on the l a t t e r . They show sharp d i f f e r e n t i a l s i n inter­

marriage rates between those married only once and those married more than once. 

Among Jewish males under 40, only a few reported more than one marriage and among 

these none were intermarried. Among those 40 to 59 almost 25 percent of a l l 

those married more than once were intermarried, in contrast to only 4 percent of 

those married only once. Obviously, i n s t a b i l i t y of marriage i s very much asso­

ciated with intermarriage. Unfortunately, no information is available on whether 

the previous marriage(s) involved an intermarriage. That this d i f f e r e n t i a l i s 

part of a general complex is further indicated by the patterns for the females, 

most of whom were the non-Jewish partner to the marriage. Among wives a con­

siderable number in both the 20-39 and the 40-59 year groups were married more 

than once. Almost 30 percent of the remarriages of the younger wives and 20 per­

cent of those of the older wives were intermarriages. This contrasted to inter­

marriage rates of only 7 percent and 4 percent among wives in these respective age 

groups who were married only once. Quite c l e a r l y , intermarriage and marital insta­

b i l i t y are interrelated. This may r e f l e c t the fact that int e r r e l i g i o u s marriages 
35 

have a lower s u r v i v i a l rate than r e l i g i o u s l y homogeneous marriages. The high 

rate of intermarriage among the remarried may stem from a higher than average 

intermarriage rate in their e a r l i e r marriage. 
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Summary and Conclusions 

This analysis of the demographic features of Jewish family, marriage, 

and f e r t i l i t y points to several general conclusions. 

Jewish families exhibit an overall pattern of s t a b i l i t y . Comparions of 

the Jewish and the t o t a l population indicate that a smaller proportion of Jews 

were divorced or had married more than once. Furthermore, s t a b i l i t y character­

ized each of the generations. Only a small proportion of f i r s t , second, and 

third-generation Jews were divorced or separated, few married more than once, 

and the nuclear family type predominated. Yet, s l i g h t increases in the propor­

tion of divorced or separated, in the amount of remarriages, and in the propor­

tion l i v i n g in nuclear households were observed for more recent generations. 

Females were more concentrated in widowed and divorced categories than 

were men. This pattern may be p a r t i a l l y interpreted as a consequence of the 

greater longevity of women, the s l i g h t l y higher rates of remarriage among males, 

and the older ages at which males marry. Trends of age at marriage among Jews 

followed the general downward trend characterizing the American population as a 

whole, although Jews continued to marry at later ages than non-Jews. Among Jews, 

reduction in age at marriage was sharper for males than for females. 

The two themes of overall s t a b i l i t y i n Jewish family structure and s l i g h t 

generational inc.reases in divorce, remarriages, and nuclear households f i t well 

with the broader changes that have characterized American Jews. The value of 

family s t a b i l i t y has slowly been changing, suggesting that c u l t u r a l assimilation 

in terms of family structure has occurred for the Jewish group, although very 

slowly, and with the overall retention of the value of family s t a b i l i t y . 

Low Jewish f e r t i l i t y i n the United States i s not a recent phenomenon. 

Evidence for i t dates back to the late nineteenth century. Following general 
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trends, Jewish f e r t i l i t y declined sharply in the f i r s t t hird of the twentieth 

century. In fact, i t dropped below replacement level for several decades. But 

Jews also shared in the r i s e in f e r t i l i t y levels after World War I I , although 

Jewish f e r t i l i t y remained below that of non-Jews. The most recent available 

data on younger couples, based on a combination of f e r t i l i t y achieved to date and 

indications of future expected f e r t i l i t y , suggest that the average number of 

children in Jewish families w i l l remain above replacement levels. However, one 

must recognize that expected numbers may exceed actual completed f e r t i l i t y both 

because of unanticipated d i f f i c u l t i e s in achieving pregnancy and because of 

changed social and economic conditions. P a r t i c u l a r l y at a time when a strong 

movement toward zero population growth seems to be sweeping American society, 

Jewish f e r t i l i t y may decline once again as part of the general trend. The aver­

ages may then be too low to insure continued population growth when losses, re­

sulting from intermarriage and assimilation, are taken into account. 

What i s the overall pattern of intermarriage and conversion that emerges? 

No simple answer to this seems possible. Quite a heterogeneous pattern char­

acterizes the United States depending on the s i z e , location, age, and social 

cohesiveness of the particular community. Yet within these variations in level 

of intermarriage, the data suggest that the intermarriage rate i s increasing among 

the young, native-born Americans. Eventually, intermarriage rates in the United 

States may reach a plateau around which the experience of individual communities 

w i l l fluctuate. But for the immediate future the overall rate of intermarriage 

is l i k e l y to r i s e further as an increasing proportion of the population becomes 

third-generation Americans and moves away from older areas of dense Jewish popula­

tion to newly developed, more integrated areas within both the c i t i e s and suburbs, 

and to more distant communities with fewer Jews and less organized Jewish l i f e . 

Such r i s i n g rates may in turn lead to greater marital i n s t a b i l i t y . 
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At the same time, the data for several communities suggest that although 

the rate of intermarriage may be increasing among the th i r d generation, a higher 

proportion of these intermarriages results i n the conversion of the non-Jewish 

spouse to Judaism; the rate of conversions i s higher among the very groups having 

a higher intermarriage rate. Moreover, a s i g n i f i c a n t proportion of children i n 

such marriages are being rasied as Jews. And f i n a l l y , among the young, the fer­

t i l i t y patterns of intermarried couples also resemble more closely those of the 

non-intermarried than in the older age groups. 

These patterns of family structure, f e r t i l i t y , and intermarriage indicate 

that the Jewish family has responded to alterations in American society as a 

whole and that some cu l t u r a l assimilation, judged by changes i n family structure, 

in levels of f e r t i l i t y , and rates of intermarriage, has occured. At the same 

time, these demographic indicators suggest that family cohesion remains an impor­

tant value among Jews and that, compared to the general population, the Jewish 

family continues to exhibit a r e l a t i v e l y high degree of s t a b i l i t y . 
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Introduction 

I have divided my paper into four parts. Part I focuses on the problems 

of marriage and divorce i n the context of changes that occurred i n American 

society following World War I I . 

The second part deals with the changes i n the s o c i a l i z a t i o n of children 

that spread through the middle class i n the f i f t i e s and s i x t i e s and the way 

in which these changes are related to r i s i n g c r i t i c i s m s about the quality 

of family l i f e among today's college youth. 

The t h i r d part presents new data comparing Jews and non-Jews from a 

study i n which I am currently engaged on family structure and the s o c i a l i z a ­

tion of children who by now are i n their early adolescence. In the bri e f 

concluding section, some proposals are advanced concerning types of innova­

tions and interventions that the Jewish community might consider to f o r t i f y 

the Jewish family and Jewish ident i t y . 





I. Marriage and Divorce 

Following the deprivations and uncertainties induced by depression and 

the upheaval of World War I I , young Americans (who by now are middle aged 

and parents of the present generation of youth) embraced family l i f e with 

renewed fervor. Love, marriage, children and a comfortable home i n the 

suburbs equipped with labor-saving devices of every variety, surrounded by 

grass and congenial neighbors, i n communities with good shopping centers 

were deemed to be eminently worth while goals and attainable ones, given a 

rapidly expanding economy, a growing rate of employment i n non-manual work 

and r i s i n g wages and job security afforded by large-scale unionization 

of blue-collar workers. The i n s t i t u t i o n a l i z a t i o n of "easy credit" terms 

for the purchase of houses and consumer goods made i t possible for millions 

of Americans to marry young and establish and furnish apartments or homes 

of their own at marriage, instead of deferring marriage or l i v i n g i n parental 

households u n t i l they had saved enough money to establish independent house­

holds. Younger people l e f t the old neighborhoods i n the central c i t y for the 

suburbs i n a quest for more l i v i n g space and good schools for thei r children. 

The old ethnic neighborhoods declined and ceased to be the focus of community 

for second generation Americans. Ethnic languages and customs were readily 

surrendered and lingering vestiges of "foreignness" i n the second generation 

disappeared by the t h i r d generation. The ideal was to be f u l l y and completely 

modern and American. The waning significance of ethnicity and r e l i g i o n has 

l e f t family and occupation as the central, and for millions of adults, v i r t u a l l y 

the only vehicles of i d e n t i t y . 

Since the value and worth of men has increasingly come to be measured 

by the monetary remuneration and the prestige th e i r job commands, i t may 
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seem natural that men should invest themselves most heavily i n this sector 

of t h e i r existence, and that home should come to represent mainly a haven 

from the drives and tensions of the "rat race." 

The overarching significance of the job i n the liv e s of married men 

often severely deplenishes the energies that they have l e f t to invest i n 

their roles as husbands and fathers, and this has become a serious source of 

impoverishment and discontent i n marriage and i n family l i f e . The paradox 

is that men legitimate their overinvestment of time and energy i n the job 

on the grounds that thereby they maximize the economic resources available 

to their wives and children for a more affluent style of l i f e . By doing 

so, however, they are constrained to give less of themselves to f a m i l i a l 

roles. This has become a source of estrangement between husbands and wives, 

and between fathers and children. The active, agressive male on the job 

a l l too often comes home to lapse into passivity and lethargy. He wants 

physical and emotional nurturance from a "mother-wife" who also i s expected 

to " t r a i n " children not "to bother daddy because he's t i r e d . " In this 

sense, "absence" of husbands and fathers i s not uncommon even i n many so-

called " i n t a c t " urban and suburban families. 

I do not share Talcott Parsons' view of the functionality of the 

divi s i o n of labor between the sexes found in many American families i n which 

instrumental tasks are allocated to the father and expressive ones to the 

mother.* From a purely economic perspective, such an arrangement may be 

functional. The division of labor on the assembly li n e of automobile fac­

tories i s e f f i c i e n t and pro f i t a b l e . But the by-products of such divisions of 

labor are alienation from work and from family l i f e . 

Since families are s o c i a l syfetems, imbalances i n the role performance 

of ane member of the system have consequences for a l l other members in the 
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system. The joys but also the burdens of rearing children have increasingly 

f a l l e n to women. Child rearing i s a demanding task, p a r t i c u l a r l y in a highly 

mobile, changing society with an isolated nuclear family system. When the 

task of s o c i a l i z i n g children i s actively shared by man and wife, a l l members 

of the family benefit, p a r t i c u l a r l y i f both parents are r e l a t i v e l y healthy 

and competent. Children have two p o s i t i v e , a f f e c t i v e l y s i g n i f i c a n t others 

to serve as models, as sources of motivation and emotional support. The 

wife whose husband shares actively i n childrearing r e s p o n s i b i l i t i e s has an 

opportunity to cultivate a b i l i t i e s and interests outside of and independent 

from husband and children. Without independent role resources, a woman 

feels vulnerable and resentful. A "martyr" who serves the cause of others 

and never herself imposes a burden of g u i l t on her husband and children that 

i s alienating and self-defeating. Thus overinvestment i n family roles can 

be as s t i f l i n g to the mind and s p i r i t of healthy, well-educated women as 

overinvestment i n the job i s for men. 

The "feminine mystique" that spread among the American middle class i n 

the f i f t i e s was an attempt to legitimate anew the t r a d i t i o n a l d i v i s i o n of 

labor between the sexes i n the economy and within the home. For the economy, 

pa r t i c u l a r l y for the large corporate structures i n which an increasingly 

large proportion of the male labor force i s employed, a revival and accen­

tuation of t r a d i t i o n a l sex role divisions has had positive functions, 

because i t provided a rationale for directing the f u l l energies and l o y a l t i e s 

of men toward the corporation while insuring that t h e i r wives would enthusias­

t i c a l l y take on single-handedly the tasks and r e s p o n s i b i l i t i e s of running a 
2 

home and s o c i a l i z i n g children. 

For marriage and family cohesion, such accentuated role d i f f e r e n t i a t i o n 

between husband and wife have had negative consequences, because i t under­

mines love, intimacy and companionship, which constitute the chief emotional 
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and ideological bases for marriage in modern, secular societies. The 

t r a d i t i o n a l bases for marital s o l i d a r i t y — t h e economic functions, sacramen­

t a l significance, the s o c i a l imbeddedness i n larger s o c i a l networks—have 

greatly declined i n importance as preservators of marriage. The diffuse 

s o l i d a r i t y that distinguishes true love relationships from instrumental or 

exploitative ones, increasingly has become the reason for marrying and for 

preserving a marriage. The di v i s i o n of labor between the sexes has t r a d i ­

t i o n a l l y been a structural source of estrangement and elienation between 

husband and wife, but i n e a r l i e r eras other strong constraints existed to 

prevent the dissolution of marriages. Such constraints are very much 

weakened or altogether absent among increasing numbers of subgroups i n con­

temporary society. 

The r i s i n g rate of divorce i n contemporary society, for the most part, 

i s not an indication of disenchantment with marriage as an i n s t i t u t i o n , but 

rather a r e f l e c t i o n of the r i s i n g demands and expectations from marriage on 

the one hand, and the weakening of the economic and ideological constraints 

against divorce. The fact i s that the proportion of ever-married people 

i n America i s higher today than i n any former era. Furthermore, the rate 

of remarriage has shown a steady increase not only among younger divorced 

individuals but also among the middle-aged, although with increasing age 

the remarriage chances of women decline, owing to the shorter l i f e expec­

tancy of males compared to females and to the greater a v a i l a b i l i t y of 

potential mates to men of females from considerably younger age groups. 

The subgroups t r a d i t i o n a l l y most vulnerable to divorce continue to have 

a higher incidence of divorce. People who marry very young s t i l l run a 

higher r i s k of divorce than others. People in lower socio-economic groups 

are more l i k e l y to divorce than those i n higher class positions. 
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Childless couples are more prone to divorce than couples with children. 

Divorce rates are higher among couples with different religious backgrounds 

than between those who share a common f a i t h . Non-church attenders have 

higher rates of divorce than church attenders, etc. Since the average age 

of marriage has shown a decline since World War I I , the size of this divorce 

prone group has increased. S i m i l a r l y , the r i s i n g incidence of i n t e r f a i t h 

marriages, and of people without religious t i e s have contributed to r i s i n g 

divorce rates. But divorce rates are also r i s i n g among sub-groups with a 

t r a d i t i o n a l l y greater immunity to divorce. Thus divorce i s occurring more 
3 

frequently among married people with minor children. Rising rates of employ­

ment among married women and r i s i n g job opportunities at higher occupational 

levels for women makes divorce a more available option than i n former eras 

to unhappily married people. F i n a l l y , the trend toward younger average 

age of marriage, evident since the end of World War I I , combined with a 

considerably extended l i f e span w i l l , I believe, lead to an increase i n 

divorce among middle aged people approaching or i n the post-parental phase 

of married l i f e . Although there has been a ri s e i n b i r t h rates since 

World War I I , the evidence suggests that i t was a short-term trend, a reac­

tion to the delays i n starting or completing a family caused by the great 

depression and the war among people of child-bearing age. The most recent 

s t a t i s t i c s indicate that that trend has run i t s course, and that there w i l l 

be a return among comtemporary youth to the long-term trend toward smaller 

family size, a trend i n i t i a l l y promoted by urbanization and i n d u s t r i a l i z a t i o n 

i n the twentieth century that w i l l be abetted by easier and more effective 

b i r t h control devices; by the r i s i n g awareness of the dangers of overpopulation; 

and by the r i s i n g advocacy of work careers for women as a mechanism for 
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promoting equality between the sexes. Smaller sized families, i n turn, 

w i l l mean the completion of child rearing r e s p o n s i b i l i t i e s for married 

couples e a r l i e r i n the l i f e cycle than i n former eras. The post parental 

phase of married l i f e nowadays begins^ on the average, i n the l a t e r f o r t i e s . 

Married people, s t i l l i n the prime of l i f e and with the prospect of nearly 

a quarter of a century l e f t to l i v e w i l l be less content to stay i n marriages 

ridden with boredom or c o n f l i c t . If they f e e l they have other more s a t i s f y ­

ing alternatives, such as the p s s s i b i l i t y of re-marriage, and, added to that, 

the p o s s i b i l i t y of work careers, for women, middle-aged people i n the 

future, I expect, w i l l become more prone to divorce than has been the case 

i n the past. 

In short, I see l i t t l e prospect of a decline i n the proportions of people 

who w i l l enter marriages and bear children. But what i s looming i s an 

increase i n the incidence of s e r i a l monogamy, i . e . , of people who w i l l have 

two or three marriages during t h e i r l i f e - t i m e ; an increase of divorced 

women re l a t i v e to divorced men, p a r t i c u l a r l y i n middle and l a t e r l i f e ; and 

an increase i n the incidence of divorce among married coujkles with minor 

children. What i s changing i s not the popularity of marriage and family 

but the number and duration of marriages and families of procreation that 

individuals w i l l participate i n during their l i f e t i m e . 



I I . S o c i a l i z a t i o n and Expectations of Youth 

Burgeoning college enrollments i n the s i x t i e s reflected the ri s e i n 

b i r t h rate of the lat e r forties and f i f t i e s i n the middle classes and also 

a r i s e i n the proportion of youth from better-off working class families 

sending their children to college. 

A sharp contrast exists between college youth of the f i f t i e s and that 

of the s i x t i e s . The former, the b i r t h cohort of the t h i r t i e s , was a much 

smaller one, r e f l e c t i n g the low b i r t h rates during the depression era. 

A number of more mature students, veterans of the Korean War were present 

on college campuses. Though college youth were largely from upper middle and 

r i s i n g middle class homes, overall they came from less affluent homes than 

the youth of the s i x t i e s . The repressive p o l i t i c a l era of McCarthy inhibited 

p o l i t i c a l interest and a c t i v i t y . Youth were dedicated to vocational goals 

and having fun. Fraternities and s o r o r i t i e s dominated campus culture. 

These youth i d e n t i f i e d with t h e i r parents' aspirations for them. A lucrative 

and high status career and a happy marriage, a domestic wife and healthy, 
as 

well-adjusted children for them,/£or their parents, encompassed the range 

of the i r ambitions. Security—economic, p o l i t i c a l and social—was the 

dominant theme of l i f e i n the f i f t i e s . It represented a respite from economic 

struggle and from the upheavals of l i f e produced by the war. 

During the f i f t i e s , a more humane and permissive mode of c h i l d rearing 

became widely established i n the middle class. The themes of Freud gained 

wide currency among the better educated segments of the population. The 

rather spartan mode of s o c i a l i z a t i o n — r e s t r i c t i v e and lacking warmth— 

practiced by white Protestant Anglo-saxon parents i n the twenties and 

t h i r t i e s and the authoritarian methods that prevailed i n working class 

Protestant and Catholic homes came under heavy c r i t i c i s m from psychologists 
 ־7-
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and childrearing experts. R i g i d i t y , coldness, severity and punitiveness i n 

chi l d rearing came gradually to be recognized as unnecessary and even harm­

f u l to personality development. 

The 1951 edition of Infant Care, published by U.S. Children's Bureau, 

recommended more permissive methods of infant care than had been advocated 

i n e a r l i e r editions. Dr. Spock's book, Baby and Child Care, witty, humane, 

and wise, provided new guidelines for rai s i n g healthy children. His book, 

which sold i n the m i l l i o n s , disseminated a developmental view of the human 

being. He emphasized the great importance of maternal affection, nurturance, 

understanding and tolerance i n infancy and early childhood i n laying the 

foundation of a healthy personality. He l a i d stress on the i n d i v i d u a l i t y 

of each c h i l d , and discouraged parents from putting pressure on t h e i r children 

to adhere to foreordained time-tables and elaborate roles and r e s t r i c t i o n s , 

i n feeding, t o i l e t t r a i n i n g , and the l i k e . He advised strongly against 

abrupt weaning, coercive practices i n t o i l e t t r a i n i n g and control of infan­

t i l e and childhood sex play, and sensitized parents to their children's 

need to explore and experiment and to test t h e i r growing sense of autonomy 

as motor and language s k i l l s develop. He advised parents to forego punish­

ment and instead rely on milder forms of control, such as verbal admonishment 

and explanation. Spock spoke out fervently against the use of fear and 

intimidation i n s o c i a l i z i n g children and led parents to appreciate that 

far greater dangers l i e i n undue restrictiveness than i n loving, nurturant 

and tolerant s o c i a l i z a t i o n methods. 

The t r a d i t i o n a l sex d i f f e r e n t i a t i o n i n the s o c i a l i z a t i o n of the sexes 

declined i n the upper middle class over the past few decades. Boys and 

g i r l s , as they are growing up, are accorded much the same treatment by mothers. 
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Indeed, my research shows this to be a characteristic that distinguishes 

the middle class from the white working class. The gap i n the educational 

attainment of the sexes has narrowed. Throughout the stage of youth, there i s 

a growing equality and openness between the sexes. Less defensive masculinity 

and less manipulative femininity i s clearly evident among college youth today. 

Expressive of this i s the long hair and the sexless and unpretentious mode 

of dress among both sexes found today among upper middle class youth. There 

i s a greater friendliness and a greater sense of equality between young 

men and women than i n former eras. 

The strategy of infant and early childhood s o c i a l i z a t i o n described 

above i s a highly appropriate one for a democratic society, which puts a high 

premium on respect for the in t e g r i t y of the in d i v i d u a l , encourages democratic 

part i c i p a t i o n and control, and which requires and rewards high levels of 

i n t e l l e c t u a l knowledge and s k i l l among i t s c i t i z e n r y to man the complex and 

highly elaborated occupational system of our urban-industrial society. 

An important element i n the r i s i n g expectations of contemporary educated 

youth, reflected i n their c r i t i c i s m s of marriage and family i n contemporary 

society, has been the more enlightened mode of their s o c i a l i z a t i o n , compared 

to the way children were reared i n the past. I t may seem paradoxical to 

say that a more loving and enlightened mode of s o c i a l i z i n g children i s an 

important basis for the c r i t i c a l stance of modern youth, but actually i t i s 

not. Young people who have been reared with love and understanding, who 

have not been coerced and dis c i p l i n e d to obey adult authority but instead 

have been encouraged to express their opinions and form thei r own judgments, 

who have never suffered material deprivation and therefore can afford to be 
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non-materialistic, quite understandably develop high standards and high 

expectations about the quality of l i f e and the functioning of i n s t i t u t i o n s 

i n t h e i r own society. A concern for j u s t i c e , a yearning for love and for 

community are luxuries that only the affluent and educated can afford. 

The brutishness of the struggle for existence takes up a l l the energies of 

the poor. For them, as Brecht wrote, "erst kommt das magen, denn kommt die 

morale." 

What i s under attack among today's educated youth i s the i s o l a t i o n of 

the nuclear family, i t s lack of imbeddedness in communal networks and the 

s t u l t i f y i n g effects on men and women produced by the d i v i s i o n of labor 

between the sexes at home and at work. Male youth fear the seduction of 

the market place, the m a t e r i a l i s t i c pursuit of success and the erosion of 

playfulness and openness i n t h e i r l i v e s inside and outside the family. 

Young women fear the end of personal freedom and s e l f - r e a l i z a t i o n when they 

marry and start families. Despite t h e i r fears and skepticism, they are 

marrying and establishing families. However, many youth today are determined 

to change the nature of family l i f e . They seek to break down t r a d i t i o n a l 

role divisions between the sexes and to break down the i s o l a t i o n of the 

nuclear family. They are looking for new ways to li n k family members i n d i v i ­

dually and as a c o l l e c t i v i t y into new forms of community l i f e . 



Part I I I 

A Comparative Survey of Jews and Non-Jews 

My current research on Maternal child-rearing strategies that relates 

to scholastic a b i l i t y of f i f t h and s i x t h grade children contains a wide 

range of data on family structure and s o c i a l i z a t i o n of children among 

various religious sub-groups, including Jews, that constitute American 

society.^ This section of the paper w i l l report and discuss comparative 

findings concerning Jews' and non-Jews' family structure, current status, 

o r i g i n status, intergenerational changes i n status and s o c i a l i z a t i o n prac­

t i c e s , current orientations and s o c i a l i z a t i o n patterns, 10 and scholastic 

achievement of children, and s o c i a l p a r t i c i p a t i o n patterns of mothers and 

children i n the sample. In the presentation of findings I concentrate 

more on patterns of s i m i l a r i t y or difference between Jews and other groups 

than on the magnitude of these differences. 

My sample was deliberately not drawn on a probability basis for reasons 

that are too complicated to enumerate here. Regular and consistent patterns 

of differences between Jews and other sub-groups are to be trusted, I 

believe, even where the magnitudes of difference are not large. Some 

differences between Jews and the two sub-groups most s i m i l a r l y located i n 

the s t r a t i f i c a t i o n system remain s i g n i f i c a n t after SES i s co-varied and i n 

some comparisons these differences disappear partly or altogether. When 

differences completely disappear, one concludes that those differences are 

explained by differences i n SES among the sub-groups. When, however, some 

residual differences remain, and even continue to be s t a t i s t i c a l l y s i g n i f i c a n t , 

i t can be taken as an indication of persisting sub-cultural differences 

between Jews and non-Jews. Both kinds of findings are interesting and are 

therefore reported and discussed. 

-11-
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Protestants constitute the largest and most heterogeneous reli g i o u s 

grouping i n the United States. Many studies have shown marked differences 

in the soc i a l and economic composition of various Protestant denominations 

and these differences are clearly evident i n my sample. Episcopalians, 

Presbyterians, and Congregationalists (whom I s h a l l hereafter refer to as 

"high Protestant") resemble Jews and non-religious mothers"* more than they 

do other Protestants. However, though they exhibit more likenesses to each 

other, than each does to any other religious sub-group, there are small 

but consistent patterns of differences between high Protestants, Jews and 

non-believers that are interesting and meaningful. Jews, i n short, have 

many more things in common with high Protestants and the non-religious 

people i n the communities studied, than with other religious sub-groups. 

At the same time, they are also d i s t i n c t i v e i n a number of ways, owing to 

their history and their culture. 

It i s a reasonable assumption that to the extent that Jews associate 

with non-Jews at work, i n their neighborhoods, and their s o c i a l and organiza­

t i o n a l l i f e , their contacts w i l l be mainly with high Protestants and the 

non-religious members i n their community, for they are the groups with whom 

Jews have most i n common from the standpoint of current status, educational 

attainment, family structure, style of l i f e , s o c i a l i z a t i o n practices, and 

the scholastic performance of their children. Whatever influence i s exchanged 

i s most l i k e l y to occur between Jews and these two sub-groups of non-Jews. 

Indeed, their s i m i l a r i t i e s may well be, to some degree at least, a r e f l e c t i o n 

of existing contacts between them. 

Jews, high Protestants and non-religious women, as a rule, are located 

i n the upper middle class, In my sample, at least. Their scores on the Duncan 
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SES scale (range • 0-89) are well above those of other religious sub-groups. 

High Protestants have the lowest mean SES score C66) among the three groups, 

Jews stand intermediate (72) and the non-religious are highest (74). The 

educational attainment of the women and their husbands i n these three groups 

follow the same rank order. So does the amount of intra-generational socio­

economic mobility experienced by couples from the time of marriage to the 

present i n the three groups. (See Table 1.) 

Table 1 

The Number of White Mothers i n Each Religious 
Sub-Group, Their Mean SES Score, and Their 

and Their Husbands' Mean Educational Attainment 

Religious 
A f f i l i a t i o n 

Protestant 

Low: Baptist and other 
Fundamentalists 

Middle: Methodists and 
Lutherans 

High: Episcopalians, 
Presbyterians, 
Congregationalists 

Catholics 

Jews 

Unitarians, Ethi c a l Culture, 
Non-Religious 

Number 

240 

(64) 

(85) 

(91) 

95 

109 

67 

Mean Socio-
Economic Status 

Score 

Mean 
Educational 

Score 
Respondent Husband 

46 

54 

66 

46 

72 

74 

4.8 

5.5 

6.2 

5.0 

6.4 

6.7 

5.0 

5.9 

6.5 

5.0 

6.8 

7.0 

TOTAL 511 

* Intragenerational Mobility Mean Scores are: Low Protestant 4.6, 
middle Protestant 7.6, High Protestant 11.0, Catholic 1.2, Jews 12.9, and 
non-religious 14.8. 
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Protestants have longer tenure i n America than either Jews or 

Catholics, since the f i r s t s e t t l e r s of this nation and the e a r l i e r waves 

of immigrants were from Protestant countries i n Western Europe. Thus, 

the overwhelming majority of high Protestants i n our sample are at least 

third generation (85 percent) compared to two thirds i n this category among 

Jews and non-believers. About a quarter of our Jewish and non-religious 

respondents are second generation (24 percent i n each group). Only a 

negligible proportion of respondents i n these groups are foreign born. The 

v i r t u a l l y i d e n t i c a l generational d i s t r i b u t i o n among Jews and non-believers 

strengthens my belief that many of the l a t t e r are Jews by b i r t h who have 

rejected their Jewish identity. I f this i s the case then i t i s of interest 

to compare their family origin characteristics to those of i d e n t i f i e d Jews, 

for i t suggests some hypotheses about the correlates of defection from Jewry. 

Although the generational composition of the non-religious group i s 

the same as that among Jews, they originated i n families of higher socio­

economic status (SES or i g i n score = 59) than either Jews (53) or high 

Protestants (55). I t i s interesting, i n this connection, that among i d e n t i f i e d 

Jews, reform Jews originated i n higher status families (56) compared to con­

servative Jews (49) and orthodox Jews (47). The movement away from t r a d i ­

t i o n a l Judaism, i n short, varies d i r e c t l y with socio-economic origins. One 

could speculate, therefore, that the non-religious women i n our sample 

probably originated mainly i n reform families, and carrying speculation 

one step further, I would expect that the "reform" children i n our sample 

w i l l furnish the largest proportion of the next generation's wave of defectors 

from Judaism, unless new forms of intervention develop i n the Jewish Community 

to counteract this tendency. 
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Jewish respondents exhibit the highest intergenerational mobility i n 

the sample. Their mean upward mobility score i s 19 compared to 15 among 

the non-religious and 11 among high Protestants, In short, though movement 

from the lower middle to the upper middle class characterizes a l l three 

groups, the Jews' origins r e l a t i v e to the others was s l i g h t l y lower; the i r 

degree of upward mobility has been somewhat greater; and since marriage, 

their mobility has been somewhat higher than high Protestants but lower than 

the non-religious. In terms of current status, they t y p i c a l l y f a l l between 

the high Protestants and the non-religious. 

Whatever other comparisons one makes with respect to assorted correlates 

of current status, Jews rank higher than high Protestants but lower than non-

religi o u s respondents i n the sample. Thus they occupy an intermediate 

position with respect to their educational attainment and their husband's 

educational attainment, their three closest friends socio-economic status 

and average educational attainment, and on exposure to middle class neighbor­

hood influences. (See Table 2.) 

An indication that a l l these differences are a direct function of 

their intermediate socio-economic status, i s that they v i r t u a l l y disappear 

when current socio-economic status i s held constant. By the same token, 

the higher scores of reform mothers compared to conservative and orthodox 

ones on the abovementioned variables are a function of their higher current 

socio-economic status. One exception to the pattern occurs with respect 

to the orthodox group. Among the Jews, orthodox women on the average have the 

lowest educational attainment, but their husbands' educational attainment i s 

v i r t u a l l y the same as that of reform husbands. In short, the difference 

between the educational attainment of husband and wife i s greatest among 

the orthodox families i n our study. IQ and achievement scores of children, i n 
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Table 2 

Respondent's 
Education 

Husband's 
Education 

Other Correlates of Current Status Among 
Three Religious Groups and Three Jewish Sub-Groups 

Jewish Sub-Groups 

Conser•* Ortho-
High Non- Reform vative dox 

Protestant Jews Religious (N=59) (N=40) (N=10) 

6.2 

6.5 

6.4 

6.8 

6.7 

7.0 

6.6 

7.0 

6.2 

6.5 

6.0 

6.9 

Three Closest Friends' 
Social Characteristics 

Mean SES Score 

Mean Education 

64 

4.5 

67 73 

4.8 5.0 

68 67 65 

4.5 4.2 4.2 

Middle Class Neigh­
borhood Exposure 

Score 
2.2 2.3 2.5 2.3 2.2 2.2 

general, vary more with the educational attainment of their mother than with 

that of their father. The fact that Jewish orthodox women's average years 

of schooling i s the lowest among Jews, as well as lower than the average of 

high Protestant and non-religious women, may account for the i r children's 

lower scholastic achievement scores r e l a t i v e to these other groups (to be 

discussed l a t e r ) . 

The organizational p a r t i c i p a t i o n of Jewish mothers r e l a t i v e to their 

non-Jewish counterparts follows a different pattern. Membership i n voluntary 

associations i s higher on the average among Jewish women i n our sample (2.5) 

than among high Protestants (2.1) and than non-religious women (1.7). When 

SES i s covaried, the part i c i p a t i o n of non-religious women remains s i g n i f i c a n t l y 
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lower than that of Jews and high Protestants. Thus i t appears that the 

t r a d i t i o n a l l y high involvement of Jews i n communal a c t i v i t i e s compared to 

non-Jews continues. The non-religious, i n contrast, having cut themselves 

off from their r e l i g i o u s and ethnic community, do not appear to compensate 

for this loss by increasing their involvement i n other forms of associational 

membership i n the general community. Secularization, the findings above 

suggest, destroys t r a d i t i o n a l bases for p a r t i c i p a t i o n i n sub-communities 

within the larger society, leading to greater individuation and p r i v a t i z a ­

tion of adults at the cost of a loss of a sense of community. Non-believers 

apparently do not as a rule find new substitutes for the old community t i e s , 

and therefore must depend more heavily on marriage and occupation, the two 

core i n s t i t u t i o n a l roles, to provide anchoring points of identity. An 

"overload" i s placed on these two c i r c u i t s . I t i s not that marriage and 

occupational roles are less sati s f y i n g than i n former eras, but that the 

expectations and demands placed on them are far greater now, owing to the 

decline of pa r t i c i p a t i o n i n other s i g n i f i c a n t and gr a t i f y i n g s o c i a l roles. 

Empirical evidence exists that marital s a t i s f a c t i o n i s higher among 

people who participate in extended so c i a l networks of kin or friends. 

Evidence from other studies suggest that more equalitarian power relations 

between husbands and wives develop when the l a t t e r have meaningful s o c i a l 

roles outside the immediate family, such as organizational participation or 

gainful employment.^ 

It i s interesting from this perspective to compare Jews and their non-

Jewish counterparts with respect to employment status and incidence of divorce. 

While Jewish mothers exhibit higher organizational p a r t i c i p a t i o n than non-

believers, they less often hold jobs than the l a t t e r , at least i n the middle 
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class. While nearly half the non-religious middle class women are employed, 

not quite two f i f t h s of their Jewish and high Protestant counterparts hold 

jobs. 

Table 3 

Percent Employed Mothers 
by SES and Religion 

Middle Class 

Working Class 

N 

High Protestants Jews 

37 (80) 

36 (11) 

91 

38 (104) 

40 (5) 

109 

Non-Religious 

48 (63) 

25 (4) 

67 

The proportion of divorced mothers i n our sample i s cle a r l y lowest 

among the Jews (4 percent i n the middle class and none i n the working class) 

and highest among high Protestant (15 percent i n the middle class, 36 percent 

in the working class). Among the non-religious, the rate among the middle 

class i s similar to high Protestants (11 percent), but l i k e the Jews i n that 

none of the few working class respondents are divorced. Looking only at 

employment status among married middle class women i n the three groups, the 

proportion employed i s lowest among high Protestants (23 percent), among Jews 

i t i s intermediate (35 percent) and among the non-religious i t i s highest 

(43 percent). 

In short, marital s t a b i l i t y i s highest among the Jews and Jewish women 

are also most active i n voluntary associations. They are employed more often 

than high Protestants but less often than their non-religious counterparts. 

These data together with data from Robert Winch 1s study showing that Jews 
o 

participate more i n kinship networks 0 than non-Jews suggest a possible 
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explanation for the greater s t a b i l i t y of Jewish marriages compared to non-

Jews s i m i l a r l y located i n the s t r a t i f i c a t i o n system. I t may well be that 

the "overload" of demand on the marital relationship i s less among Jews 

because they have other optional s o c i a l roles that constitute alternative 

sources of involvement and g r a t i f i c a t i o n for each of the marital partners. 

Greater imbeddedness in organizational networks and extended kinship 

networks affords each marital partner satisfactions outside the marriage— 

satisfactions of a non-sexual character that do not violate the norm of 

sexual f i d e l i t y , as extra-marital sexual relationships do, but at the same 

time provide r e l i e f and refreshment from the boredom that often affects 

marriages i n which f a m i l i a l roles represent the sole sources of emotional 

g r a t i f i c a t i o n . That i s not to say that Jews do not invest heavily i n thei r 

family l i v e s . Traditionally they have done so, and from a l l indications 

they continue to do so. But i t i s also part of the Jewish c u l t u r a l t r a d i ­

t i o n , that apparently continues, to give proper weight also to roles outside 

the core i n s t i t u t i o n a l roles of spouse, parent, and breadwinner. Religious 

orthodoxy has waned among Jews just as i t has among non-Jews, but many Jews 

involve themselves i n the cause of Isr a e l and service networks i n l o c a l 

Jewish communities. The big question, of course, i s the continuity of these 

traditions among today's Jewish youth, the coming generation of adults. 

At this point i t i s appropriate to introduce the f i n a l set of data 

from my study that compares the orientations and s o c i a l i z a t i o n practices 

of contemporary Jewish mothers with those of their non-Jewish counterparts. 

One question that the research addresses i s intergenerational continuities 

and changes i n selected family characteristics and maternal practices In the 

family of o r i g i n of the mothers i n the sample. 
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A comparison of number of siblings of respondents i n family of o r i g i n 

with current family size reveals that Jewish women average fewer siblings 

than either high Protestants or the non-religious women, whose size of o r i g i n 

family i s v i r t u a l l y i d e n t i c a l to each other. A l l three groups exhibit a 

tendency toward a higher b i r t h rate than that of their mothers. High Pro­

testants show the greatest gain (+1.3), the Jews are intermediate (1.1), 

and the non-religious gained least (+0.9). However, since Jews' (both 

respondents and their husbands) o r i g i n family size was lowest of any group 

in the sample, even with the r i s e i n their b i r t h rate they continue to have 

a smaller number of children on the average (2.7) than the non-religious 

(3.0) and high Protestants (3.5), as well as a l l other sub-groups sampled. 

In short, with respect to family s i z e , Jews exhibit continuity i n their posi­

tion r e l a t i v e to other sub-groups of the population. I f these findings are 

representative of the nation at large, i t would suggest that the absolute 

number of children born to Jews has increased since World War I I as compared 

to the pre-World War I I era, but that there has been no gain i n representation 

of Jews i n the cohorts of youth i n the teens and twenties r e l a t i v e to other 

rel i g i o u s sub-groups i n the nation. I f anything there has been a decline, 

since a sizeable number of the non-religious sub-group were born Jews but are 

rearing their children as non-Jews. 

The sample mothers were asked to rate their mothers with respect to 

stri c t n e s s , amount of physical punishment, and affectionateness. Compared 

to a l l other sub-groups, Jewish women's mothers rank lowest on use of physical 

punishment (1.6) and lowest on the use of strictness (2.9). The respective 

scores of mothers of high Protestants were 2.0 and 3.3, and that of mothers of 

non-religious respondents was 1.8 and 3.1, respectively for physical punish­

ment and strictness. On affectionateness, high Protestants gave thei r mothers 

the highest average rank (3.4), the mothers of Jewish women ranked second 
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(3.2), and the mothers of non-religious respondents ranked t h i r d (2.9). 

Indeed, the l a t t e r ranked lower than any other sub-group i n the white sample 

on affectionateness. While these differences are not large they are 

suggestive. I f close affective bonds to the mother i s a cornerstone of 

Jewish i d e n t i t y , more defectors from Judaism might be expected among 

women who had been reared by cold mothers than among women reared by more 

affectionate mothers. Furthermore, since warmth and affectionateness toward 

children i s a t r a d i t i o n a l characteristic of Jewish women, coldness might 

signify that estrangement from Jewish ways was already present i n the homes 

in which non-religious respondents were born and reared. 

A comparison of the scores of respondents' practices toward their own 

children shows less differences among the three sub-groups than existed among 

their mothers. Thus on affectionateness toward their children their scores 

are i d e n t i c a l (1.8); on the use of coercive forms of punishment, high 

Protestants are s l i g h t l y higher (2.3) than Jews (2.2) and non-religious (2.1) 

women; on restrictiveness, the same rank order as above obtains among high 

Protestants (4.8), Jews (4.6) and the non-religious (4.4). In short, i n t e r -

generational gains i n affectionateness among the non-religious have occurred 

equalizing affectionateness i n the three groups. In the present generation 

of mothers, Jews are no longer the lowest on coercive punishment and 

restrictiveness; non-religious mothers presently use negative reinforcement 

techniques least: high Protestants continue to use these techniques 

r e l a t i v e l y more than Jews and the non-religious (but they have ftower scores 

than Catholics and lower status Protestants). 

Taken together, these findings suggest that an exchange of i n f l u e n c e — 

or a regression toward the mean—has taken place among high Protestants and 

Jews with, respect to d i s c i p l i n e . While both groups use d i s c i p l i n a r y l i g h t l y , 
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re l a t i v e to other rel i g i o u s sub-groups, Protestants intergenerationally have 

become r e l a t i v e l y more enlightened. The Jews, possibly assimilating the ways 

of non-Jews, show an intergenerational trend r e l a t i v e to the trend among 

their non-Jewish counterparts towards s l i g h t l y greater reliance on physical 
9 

punishment and restrictiveness. The non-religious have the lowest scores 

on restrictiveness and on use of coercive forms of d i s c i p l i n e . Their low 

coerciveness may be a factor i n the higher achievement of their children 

r e l a t i v e to high Protestant and Jewish children, since my research shows 

that coerciveness, i n general, i s a negative correlate to IQ and achievement. 

In contrast, high positive interaction between mother and child and 

high cognitive stimulation of preschool children, i s a positive correlate 

of scholastic achievement i n l a t e r childhood. On these two components of 

maternal behavior Jews occupy an intermediate position between high Protes­

tants and non-religious mothers. To be s p e c i f i c , the mean early interaction 

score of high Protestants i s 5.9 compared to 6.0 among Jews and 6.2 among 

the non-religious. Similarly with respect to preschool cognitive stimulation, 

high Protestants' mean score i s 10.4, Jews i s 10.8 and that of the non-

religious i s 11.0. 

With respect to tolerance of mothers, that i s , non-punitive responses 

to temper outbursts and c r i t i c i s m from children, another positive correlate 

of scholastic achievement i n lat e r childhood, Jewish and non-religious 

mothers have i d e n t i c a l scores (5.6) compared to the s l i g h t l y lower mean 

tolerance scores found among high Protestant mothers (5.4). 

Jews occupy the f i r s t rank on two variables that are p o s i t i v e l y associated 

with scholastic achievement i n f i f t h and s i x t h grade children. Mean c u l t u r a l 

enrichment scores (nursery school, summer camp, musical instrument lessons) 
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are highest among Jews (2.4), the non-religious rank second (2.0), (though 

they outrank Jews on SES and educational attainment) and high Protestants 

rank lowest (1.6) on this variable. 

The other variable on which Jews outrank the other two groups, not 

surprisingly, i s on their l e v e l of aspiration for children's combined 

educational and occupational attainment. Very high aspiration levels were 

already p l a i n l y apparent among Jewish immigrant mothers e a r l i e r i n the 

century. Their daughters and granddaughters, the mothers i n my sample, 

continue that t r a d i t i o n . Their mean score of 2.6 i s higher than that of 

non-religious respondents (2.4) and high Protestants (2.2). Merely i n pas­

sing l e t me note that although generally high aspirations i s a positive 

correlate of scholastic achievement i n l a t e r childhood, g i r l s ' achievement 

i s affected more than that of boys by maternal aspirations. (Our study 

contains no data on paternal aspiration level.) 

With respect to educational expectations, that i s , the amount of educa­

tion mothers actually expect their children to get, Jews also rank s l i g h t l y 

higher (5.1) than the non-religious women (5.0) and considerably higher 

than high Protestants (4.6). These three groups outrank other Protestants 

and Catholics on the above variables just as they do on a l l variables 

po s i t i v e l y associated with scholastic a b i l i t y . 

Despite the higher aspirational levels of Jews and their higher expec­

tations with respect to educational attainment, their children's mean 

scholastic achievement scores ( i n l a t e r childhood) i s about the same as 

that of high Protestant children and lower than the children of non-religious 

mothers by nearly one stanine. Jewish children's 10 scores are also s l i g h t l y 

lower than the non-religious, as Table 4 shows.^ 
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Table 4 

Children's IQ and Achievement Scores by Religion 

Religion 
Children's 
Mean Scores High Protestant Jewish Non-Religious 

IQ 109 110 112 

Achievement Stanine 
Score (Math + Reading) 6.6 6.6 7.4 

However, children from these three groups have higher IQ and achievement 

scores on the average than children from any of the other rel i g i o u s groups 

i n the sample. I can only speculate at this point about the lower showing 

of Jewish children related to the non-religious. The fact that non-religious 

women have more years of schooling than Jewish women may account for the 

difference, since i n general mother's education i s a strong positive correlate 

of IQ and achievement of children. Maternal practices are also, of course, 

related to a mother's education. Non-religious women engage somewhat more 

than Jewish women i n early interaction and cognitive stimulation of their 

children i n their preschool years. Both these variables are p o s i t i v e l y 

related to IQ and scholastic achievement i n f i f t h and sixt h graders. Further 

analysis s t i l l remains to be done i n order to test the above mentioned 

explanatory hypotheses. 

To conclude this report of findings are the ranks of Jewish children 

r e l a t i v e to non-Jews on two variables dealing with the nature of soc i a l 

p a r t i c i p a t i o n of children i n later childhood. Jewish children rank lowest on 

partic i p a t i o n i n formal groups (.98) compared to a high of (1.4) among high 

Protestants and an intermediate mean score (1.1) among the non-religious. 
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This perhaps i s not surprising considering that the formal groups for 

children of that age, such as the Boy Scouts and Campfire groups^ have a 

lingering WASP aura about them that would make them less appealing to 

Jews and incidentally also to Catholic children who resemble Jews on this 

variable more than the various Protestant groups i n the sample. That Jewish 

and Catholic children are less apt to be "joiners" than Protestants may 

ref l e c t a comparative dearth of formal organizations for children of lat e r 

childhood age i n Catholic and Jewish communities. 

The low formal p a r t i c i p a t i o n of Jewish children i s not predictive, 

however, of adult behavior, since, as mentioned e a r l i e r , Jewish mothers 

have the highest formal organizational p a r t i c i p a t i o n scores i n the sample. 

For Catholics there i s greater continuity between childhood and adult 

patterns of formal group membership, since both Catholic mothers and 

Catholic children rank the lowest i n the sample on number of formal group 

memberships. Continuity i n rank i s also exhibited among children and 

mothers i n non-religious homes. In both l i f e stages they rank t h i r d highest. 

Children from high Protestant homes rank f i r s t i n formal group p a r t i c i p a ­

t i o n , but their mothers are outranked by Jewish mothers i n extent of formal 

group membership. This finding suggests that the Jewish community provides 

more avenues for formal p a r t i c i p a t i o n for i t s adults than for i t s children. 

Providing formal avenues of p a r t i c i p a t i o n i n later childhood may be one 

means of reinforcing Jewish i d e n t i f i c a t i o n of children i n this stage of 

childhood and i n adolescence. I t may also be an important means by which 

to reduce the paternalism of Jewish community l i f e , which affords few 

organized avenues for youth to voice their views or to undertake responsible 

action within the Jewish community. 
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In terms of religious heterogeneity of playmates i n lat e r childhood, 

Jewish children rank lowest among a l l sub-groups In the sample GL.5).. High 

Protestant and low Protestant children are intermediate i n rank, with respect 

to rel i g i o u s heterogeneity of playmates (1.7 and 1.8). Children of Catholics, 

middle Protestants and non-religious mothers rank highest (1.9) on relig i o u s 

heterogeneity of playmates. The tendency of Jewish children to have playmates 

with the same religious background may r e f l e c t a preference pattern rather 

than r e f l e c t Jewish r e s i d e n t i a l concentration, since the two sub-communities 

from which most of our Jewish respondents were drawn are characterized by 

more than average di v e r s i t y of backgrounds i n terms of race, r e l i g i o n , 

and ethnicity. 

k 



IV. Conclusion 

In a rapidly changing society, the family and i t s functions are 

subject to continuing changes and réévaluations. This has never been 

more true than i t i s today. The family i s presently the subject of 

searching examination, of c r i t i c i s m and controversy. Proposals to reform 

or abolish the family have been made; various alternatives to the conjugal 

family are being t r i e d by tiny segments of the population; but throughout 

a l l the furor, young people are marrying and establishing new families 

just as i n past generations. That i s not to say that they are approaching 

these tasks i n precisely the same way or with the same expectations as 

their parents. Some young people, although they do not by any means 

constitute the majority, are making a serious effort to change those 

forms and practices of marriage and family l i f e that they consider destruc­

tive to their personal i n t e g r i t y or to that of their children. I salute 

these young people for their courage and for their willingness to make the 

effor t to change what they do not l i k e . To change always entails r i s k , 

but i n a changing society, not changing may e n t a i l even greater r i s k s . 

The Jews have t r a d i t i o n a l l y had a strong and stable family l i f e 

because the family was an essential part of reli g i o u s practice and r i t u a l 

and because the Jewish community provided a u x i l i a r y mechanisms of support 

i n times of personal or s o c i a l c r i s e s , thereby i n h i b i t i n g the spread 

of deviant or destructive effects of breakdowns in family l i f e . 

Let me also add, that the Jews are the one people i n the western 

world who attempted and successfully i n s t i t u t i o n a l i z e d a r a d i c a l l y d i f ­

ferent form of family l i f e i n the context of the Kibbutz. The success of 

the Kibbutz i n I s r a e l has given great impetus to the search for viable 
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alternatives to the isolated nuclear family among American youth. 

I do not know to what extent the Kibbutz and i t s d i s t i n c t i v e form of 

family i s transferable to American urban society, but I suspect that 

with some modifications i t may represent a viable experiment that could 

be undertaken with community support by some Jewish r a d i c a l youth. In 

any case, i t i s worth consideration and study, as one possible direction 

of innovation within the Jewish community to strengthen Jewish identity 

within the context of American l i f e . One does not have to be a sage to 

predict, however, that communal l i v i n g and c h i l d rearing w i l l attract 

only a small minority of Jewish youth. Nevertheless, r a d i c a l minorities 

can and often do influence the direction of change in a society over the 

long run. Such groups have need for a l i n k to the larger Jewish community, 

and they can benefit more from the i r continuing allegiance to Judaism than 

from their alienation. 

The spread toward maternal employment and r i s i n g rates of divorce 

that I expect among secular Jews would produce a need f o r , and greater 

interest i n , high quality child care f a c i l i t i e s for pre-school age children 

and for children i n l a t e r childhood i n s t r a t e g i c a l l y located parts of 

communities where there are substantial proportions of Jews. While these 

should have a secular character, they ought to contain a substantial 

amount of Jewish content, because childhood i s c l e a r l y the best time for 

establishing ethnic i d e n t i t y . From a l l indications, the proportions of 

secular Jews w i l l r i s e . Many w i l l retain their Jewish identity but w i l l 

suffer from a lack of knowledge about Jewish l i f e and Jewish culture, and 

from a lack of communal reinforcement. They therefore w i l l not be effective 

i n transmitting their i d e n t i f i c a t i o n to their children without supporting 

mechanisms provided by the community. Many Jewish parents who would not 
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undertake to send their children to after-school or week=end classes would 

be interested i n high quality infant schools, nursery schools and after 

school f a c i l i t i e s i f both parents work or constitute a one-parent family. 

Such people have the greatest need for such f a c i l i t i e s , but other aub-groups 

would be attracted to them i f they exist and f l o u r i s h . 

There i s no better q u a l i f i e d group i n America than the Jews to design 

and operate such f a c i l i t i e s . The "Jewish mother" s o c i a l i z a t i o n s t r a t e g y — 

nurturant, encouraging, warm, etc.—has been adopted by public and private 

experimental schools with great success. Staffing of such f a c i l i t i e s 

and training of personnel to operate them could involve volunteers of 

various kinds, I think p a r t i c u l a r l y of the importance of involving older 

people to some degree. The old, after a l l , are the repositories of t r a d i ­

tion and knowledge of the Jewish past. They need new roles where they can 

perform s i g n i f i c a n t services for the community. The community and 

children, i n p a r t i c u l a r , need them. Children and youth l i k e and enjoy 

older people for they have time to l i s t e n and to learn of the past further 

distant than that of their parents. In this context, l e t me also mention 

the importance of recording the stories of childhoods in Europe, of songs, 

tales, etc., of the remnants of survivors of the immigrant generation 

while they are s t i l l a l i v e , as materials for use with children and adults 

rather than merely for the use of scholars. 

Too often we think of education as ending when people graduate high 

school or college. Education i n a changing society ought to continue into 

the next stages of l i f e as w e l l . There has been a growing impoverishment of 

knowledge about Jewish r e l i g i o n , Jewish history, Jewish l i f e . It started 

with the second generation and i s even more pronounced i n the t h i r d and 

l a t e r generations. Jewish parents should participate i n the establishment 
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and running of day care centers, and becoming involved i n such an enterprise 

might well develop an interest i n learning more about Jews and Judaism. On 

this score, I speak from personal experience. Although I had a Jewish 

secular education, I had received no reli g i o u s instruction. Now, although 

I am not r e l i g i o u s , I would welcome an opportunity to read and study and 

discuss Judaism, for i t would f u l f i l l a need now that I did not have when 

I was growing up. There are many, many people i n various stages of l i f e 

past childhood experiencing the same need, who w i l l not return to the 

synagogue but would u t i l i z e a secular f a c i l i t y . 

In a few academic communities, interested parents have successfully 

started nursery schools or Sunday morming schools to strengthen their 

children's knowledge of and i d e n t i f i c a t i o n with Judaism and with I s r a e l . 

Thereby, they have created new Jewish roles for their children and for 

themselves. Such innovations can be given further impetus to spread i n 

other sub-communities of Jews. 

F i n a l l y , Jewish youth of high school and college age must be brought 

into such enterprises. One of the serious problems of affluent youth i s 

that they have no si g n i f i c a n t work to do that serves someone besides 

themselves. They are not much interested i n money, but they are interested 

i n service roles where they can perform work that needs to be done. Among 

this generation of youth I find a great interest i n children and i n older 

people. Many Jewish college youth, for example, are involved i n t u t o r i a l 

programs for disadvantaged children, i n VISTA and similar enterprises. 

They are good and responsible workers, because they are i n t e l l i g e n t and 

i d e a l i s t i c . Such young people could serve and be served by involvement 

and par t i c i p a t i o n i n the creation and operation of f a c i l i t i e s of the kind 

I have suggested and others as wel l . For them too there i s a need to 

create new roles within the context of the Jewish community. 
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Jewish identity cannot be sustained by the family alone, p a r t i c u l a r l y 

i n families where there i s l i t t l e knowledge of the Jewish past or present. 

New s o c i a l roles within the Jewish community are needed,for identity 

i s fostered and maintained by parti c i p a t i o n i n c o l l e c t i v i t i e s i n which 

people come together for some shared p r a c t i c a l interest or purpose. The 

strengthening of Jewish identity would occur as a by-product of such roles. 

T r a d i t i o n a l l y , r e l i g i o u s i n s t i t u t i o n s performed that function. The modern 

Synagogue does not and cannot perform this function for many i d e n t i f i e d 

Jews who want to perpetuate Judaism i n their children and their children's 

children. The action to meet these needs can come from nowhere else except 

from existing or new community enterprises. 

I urge you, however, not to follow a p a t e r n a l i s t i c path. Involve 

youth i n the planning and the operation of whatever new agencies you have 

to create. They are searching for new forms of community and need i t 

more than any other generation of Jews before them i n America has needed 

i t . And we need them! 
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1. Talcott Parsons and Robert F. Boles, Family, S o c i a l i z a t i o n and 

Interaction Process, New York: The Free Press, 1955. 
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Health Service, National V i t a l S t a t i s t i c s Division, "Health, Education 
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4. The t o t a l sample consists of 1104 white and black middle class and 

working class mothers of f i f t h and s i x t h grade children residing i n 

metropolitan Chicago who were interviewed i n 1968. Data on their 

children's IQ and achievement scores were obtained from the schools 

covered i n the sample. This i s not a probability sample but what i s 

known as a quota sample to insure large enough numbers of each of the 

above sub-groups to allow comparisons to be made between them. In 

this paper I w i l l deal only with the whites i n the sample. 

5. The composition of the non-religious sub-group i s shown i n the following 

table: 

Middle Class Working Class 

Unitarian 34% 13% 

Ethica l Culture 5% 

No Religion 61% 87% 

TOTAL 
N 

100% 
59 

100% 
8 
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The proportion of respondents f a l l i n g i n this category who are Jewish 

by b i r t h cannot be ascertained, but I would guess that the e t h i c a l 

c u l t u r i s t s and the non-religious, at least, are mainly women of Jewish 

b i r t h . 

6. Among Jewish mothers voluntary association par t i c i p a t i o n i s highest 

among reform women (2.6), conservatives rank second (2.5) and orthodox 

have the lowest scores (2.2). 

7. See Elizabeth Bott, Family and Social Network, London: Tavistock 

Publications, 1957; and Joel Nelson, "Clique Contacts and Family 

Orientations," American Sociological Review, Vol. 21, 1966, pp. 663-672. 

8. Robert Winch, "Some Observations on Extended Familism i n the United 

States," i n Winch and Goodman, op_. c i t . , pp. 127-138. 

9. An equally plausible explanation i s that these differences are a s t a t i s ­

t i c a l a r t i f a c t . Since Jews were lowest i n the l a s t generation they had 

no place to go except up, whereas high Protestants being i n i t i a l l y 

high and following the general trend, could only go down. 

10. A breakdown of the Jewish sub-sample shows that children from reform 

and conservative homes score very s i m i l a r l y on IQ, Achievement, and 

IQ r e l a t i v e to IQ, but that children of the small number of orthodox 

respondents i n our sample (N=10) exhibit lower scores on a l l three 

measures. On IQ, they are about three points lower than the reform 

and conservative group and their mean achievement score i s about one and 

one half stanines below the other two groups. Relative to their IQ, 

they are underachievers. The few orthodox ;mothers have somewhat less 

educational attainment scores (6.0) than the conservative (6.2) and 

reform (6.6) respondents. They show a similar magnitude of difference 
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i n their current socio-economic status and i n their family of o r i g i n 

status. Orthodox husband's educational attainment (6.9), however, 

i s somewhat higher than that of conservative men (6.5), although lower 

than the reform men (7.0). These findings are only tentative, consider­

ing the small number of orthodox women in our sample. 
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