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SESSION I

Yehuda Rosenman, Director of the Jewish Communal Affairs Depart-
ment of AJC, which organized and arranged the Consultation,
greeted the participants and expressed his gratitude to

Professor Mirra KXomarovsky, Dr. John Slawson, Professor Marshall
Sklare and Dr. Gladys Rosen who helped in planning the Conference.
Mr. Rosenman peinted out that recent developments in American
society have resulted in increasing concern about the future of
the family unit as a basic institution for social stability and
continuity. Plans for this Consultation were determined by
certain basic assumptions:

1. We are committed to Jewish continuity in its various forms.
2. The Jewish family is a major factor in Jewish survival --

the hasic source of Jewish identity, education and life
style. .

w
.

We decry the post-Emancipation erosion and weakness of
Jewish commitment and the role of the family.

4. We see the accelerated diminution of the family's role as
it finds itself subjected to revolutionary social challenges
as part of a general attack on established institutions by
the so-called counter culture.

The changing definition of the family's role is reflected in such
phenomena as the rising divorce rate, intergenerational discon-
tinuity, the drug culture, loss of respect for authority, Women's
Lib, the sexual revolution, etc. Our goals in calling together
this cross-disciplinary group of experts was to share information
and expertise. We hope to determine how much or how little we
know about the Jewish family, what we need tg know and how to
determine the kind of research and programming which will support
the Jewish family and Jewish continuity in the future.

To chair the first session, Mr. Rosenman introduced Bertram Gold,
Executive Vice-President of the American Jewish Committee. Mr.
Gold emphasized the importance of the family as the basic unit

of society and as the essential element in Jewish communal life,
both historically and sociologically. Mr. Gold stated that the
first session would be devoted to a discussion based on the three
papers prepared for the Consultation. To initiate the discussion,
Mr. Gold called upon the authors to present the highlights of
their respective papers.

Rabbi Herman Pollack opened the proceedings with a summary of his
"Historical Overview of the Jewish Family." He described the
evolution of the Jewish family and the respective roles of its
individual members from Biblical times, through the Talmudic







brought greater kinship continuity and organizational participation.
Thus Jews may have overburdened the family less than other groups.
In addition, fathers tend te share socialization of children
within the family to a greater degree, an important source of
family strength. Tolerance of childhood misbehavior is a positive
correlate of achievement and Dr. Blau viewed with dismay an
apparent rise in coercive discipline among Jewish mothers in her
sample. However, this has not yet had a significant effect and

is counterbalanced by such positive factors as extra-curricular
cultural enrichment, high level of aspiration in attainment and
amount of education. O0f special interest in the light of current
trends was Dr. Blau's observation that I{ achievement scores of
children, in general, vary more with the educational attainment

of their mother than with that of the father.

For the future Dr. Blau urged the Jewish community to develop
institutions which would use the experience and capabilities of
the elderly and to involve the young in decision making regarding
Jewish programs and institutions in which they are expected to
participate.

DISCUSSION

The discussion centered mainly on Dr. Blau's paper and the various
questions it raised. There was interest in ascertaining the basis
for her choice of high Protestant, Jewish and non-religious groups
to be compared in regard to achievement, the neglect of the role
of the husband in the research as well as the nature of the non-
religious sample employed. Dr. Blau emphasized her interest in
the success of children of the various groups in socialization

and achievement. She felt that it was important to pinpoint gaps
in information, to get to specific facts. BShe felt that the

three groups chosen were similar enough in socio-economic areas

to make comparisons fruitful. All three are upper middle class.
Using Catholics as a group for comparison would involve sub-
cultural factors which go beyond socio-economic differences and
would complicate the research. There was no special reason for
not including data on the paternal influences except that not
everything could be included and that the role of the mother was
crucial to achievement.

One participant asked about the effect on the family of the
competitive individual entrepreneur as compared to the executive
in upper management. If, as had been indicated, the growing
Jewish participation in corporations tends to weaken the Jewish
family because of the rootlessness and reliance on fellow
executives rather than co-religionists for social support, perhaps
that kind of employment should be discouraged rather than fought
for.
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DISCUSSICN

Dr. Sklare had made it clear that today's Jewish family is no longer
able to act as a transmission channel for Jewish identity. There
was a general sense that this role cannot be adequately performed by
any of the surrogates, synagogue, school, Jewish camp, Jewish club,
Israel trips, on which the family has become accustomed to depend.
As Mr. Lerner pointed out, the surrogates cannot substitute in

the area of intimate relations. Often the problems of individuals
could be scolved i1f there were a way to re-eveke family relation-
ships, to restore the family on a broader basis. There was

general agreement that commitment was essential for strong Jewish
identity and a viable Jewish family unit.

Dr. Verbit contended that the strength of the Jewish family will
have to depend upon classical Jewish commitment. He regarded
religious commitment as a sine qua non for the achieving of
continuity. Ethnic commitment was to his mind a short-term
relationship. Rabbi Gordis felt that Jewish identity must find
concrete basis for Jewish commitment and should differentiate
between general and ritual commitment. Religion, like ethnic
identity is part of the total picture. Professor Janowsky agreed
that religious commitment of some kind is essential to group
survival but gquestioned how such commitment might be defined

and posited the possibility that Israel might be a new form of
such commitment.

Dr. Geoldstein mentioned the diminution of communal involvement
in an increasingly secular society whose members tend to become
more privatized.

The need for paradigms and models for Jewish commitment was
accepted as essential to the Jewish communal agenda. However,

the source and forms of such models were the subject of consider-
able discussion. Several participants recommended as a first

step the examination of educational and social paradigms of
classic Jewish tradition although there was general agreement that
history and experience indicated that religious commitment was an
essential factor in Jewish continuity. Patterns of religious
commitment should be explcored with an eye to helping those for
whom there is hope for survival and accepting the falling off of
cthers. In this vein, Rabbi Pollack felt that those students who
are seeking commitment through search and analysis should be
helped. Less emphasis should be placed on numbers and outreach
programs and more on dedicated students who may be able to develop
a model for how to live Jewishly. Dr. Leventman was concerned
about the meaning of Jewish identity in the context of our society
and what we can do about the unaffiliated Jews. He wondered how
to recreate classical commitment in our day. Mr. Morris accepted
the concept of creating Jewish commitment but felt we must address
curselves toc the creation of new forms. Mr. Lerner felt that
religious commitment was not the solution and that other factors







into the Jewish orbit. Dr. Rosenthal pointed out that statistically

converts are considered Jewish and that this results in skewed
statistics. He recommended differentiating statistically between

status rate and formation rate of intermarriage. He also said that

there is no statistical evidence that intermarriage results in
higher divorce rates although it has been shown that previous
divorce makes for subsequent intermarriage. Mrs. Selig remarked
that, in many cases, intermarriage is not a rebellion but rather
a carrying out of the family's attitude and an indication of the
weakness of the family Jewishly.

The growing pathology of the Jewish family indicates the need

for developing supportive and educative techniques. Dr. Gordis,
defining the Jews as a religio~-cultural-ethnic group, stated that
in dealing with the infinite variety of human nature and the
variations within the Jewish community we need to develop a
variety of paradigms, secular and humanistic as well as religious.
The problem is complex and there is no one simple soclution. In
his opinion, however, scme sense of commitment to the religious
tradition was a necessary but not sufficient condition to solving
the problems of the Jewish family and Jewish survival. Whatever
family paradigms we develop must take into consideration
psychological and environmental factors as well. As heirs to a
tradition in which religious, ethical, sccial and ethniec factors
have been interrelated, we cannot ignore any of them in seeking
solutions to the problems of the Jewish family.






.
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The weakening trend is further accentuated by the changi
character of s L ave

: ynagogue membership. Synagogue members are now
51mp%y_persons who hire the synagogue and its staff for a
specific purpose for a limited period of time. If they have a
Bar Mitzvah coming up and have to send a child to school for three
years, they hire the school, the rabbi, the cantor and the caterer
for that particular period, and very often, the family drops out
1mm§d1ately af?erward. When another child approaches that period
again, they rejoin. As a result, the synagogue today is like any
other service institution. Affiliation no longer means membership
in a synagogue, whether with dues or without, and utilizing what-
ever services it has to offer. Today we hire it for a specific
purpose, and the rabbi comes along as part of "the package deal."

These developments are obviously fraught with great danger. The
synagogue is by all odds the central institution of Jewish life,
with the largest membership by far of any agency in Jewish life.
It is estimated that between two and three million out of the
five to six million Jews in the United States have some kind of
synagogue affiliation. In addition, they are willing to pay for
it -- which in itself is significant. If we permit this institu-
tion to decline, it is bound to have a disastrous effect on the
Jewish community of tomorrow. In spite of the vigorous attacks on
the religious Establishment, many of which are well justified,
there is no substitute for the synagogue remotely to be seen on
the horizon.

Moreover, the synagogue, at least ideally, does represent the
totality of Jewish life in the sense that the ethnic, cultural
and religious aspects of Judaism by their very nature are sub-
sumed in its program. However narrowly or inadequately its
program may be conceived or executed, the synagogue has within
it the possibility of representing the organic unity of Judaism.
To the extent that religious and cultural pluralism is regarded
as a permanent feature of the American scene, (far more so, be
it added, than cultural pluralism or "ethnicity") it is obvious
that the Jewish community, both in the eyes of the non-Jewish
majority among whom we live, as well as in their own eyes 1is
exemplified and symbolized by the synagogue.

Unfortunately, however, the nature of American life has created
"the curse of bigness" with regard to the synagogue as everywhere
else. Its impersonalization and the mechanization of its
activities have '"turned off'" precisely the most sensitive elements
in the Jewish community. The high cost of Jewish institutional
membership, particularly in the synagogue, has had a very negative
effect upon many young people, especially the very young couples
that rabbis are most eager to serve.

What can be done? A great deal of soul-searching by the leader-
ship of our synagogues, lay and rabbinic, and ultimately a
restructuring of religious life is required. A few years ago I
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Judaism part company most directly there, and it is a liberating
influence for Jewish young people to be educated to realize that
the standards of St. Paul, the New Testament and Augustine are
not identical with those of traditional Judaism. Classical
Christianity, as Paul expounded it, made a distinction between
Eros, physical erotic love, and Agape, spiritual love. Paul
regarded Agape as the ideal and Eros as an unfortunate weakness
of the flesh. It is a simplification, but not a distortion, to
say that in classical Christianity love is regarded as pure to
the degree that it is not invcolved in sex. In other words, sex
should be as irrelevant as possible to love, and the highest
forms of love are those in which sex plays the least part. The
whole concept of romantic love 1s actually nothing but a
secularized version of the same doctrine; romantic love is love
which has not been fulfilled. Tristan and Isclde, Eloise and
Abelard, Romeo and Juliet, Dante and Beatrice -- these are out-
standing examples of romantic love, precisely because they were
not fulfilled in marriage and the regularities of daily existence.
For classical Christianity, sex was to be reduced as much as
possible; the more one succeeded in minimizing sex, the purer
and the higher the love.

-17-

What the modern sexual reveolution has done is to turn the
Christian view upside down. Where Christianity said that sex
should be irrelevant to love, the modern outlook in many of its
formulations insists that love should be or 1s irrelevant to sex,
and that the sexual experience need have no necessary connection
with love.

Judaism parts company with both the classical Christian and the
contemporary points of view. It insists that love and sex are
organically related in the case of human beings and cannot be
separated. Marriage is that institution which attempts to endow
this unique combination of love and sex with responsibility,

and responsibility means at least the prospect of permanence.

The sex and love relationships is one which has long-range effects,
as the presence or possibility of children make abundantly clear.
Love and sex cannot therefore be expressed purely in terms of
immediate or short-term gratification.

Hemingway once defined morality as "that which you feel good after."”
This, I think, is a perfect definition. But what do we mean by
"after," five minutes after, ten minutes after, nine months after
or ten years after? Morality is that which one feels good after,
if by that we mean not immediately, tomorrow, but in terms of the
long-range consequences. Since the love-sex relationship includes
the relations of man and woman and children over a long time,
Judaism has something viable and valuable to teach. If presented
to young people with sympathy and insight, the teachings of the
Jewish heritage may not necessarily change their mode of living
but it might give them a new respect for their tradition and
ultimately create a new climate within which they would live.
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Nor does this affect only children. Many of the sweet young girls
today who at present are so enamoured of what they regard as the
"freer relationships" outside of marriage may not feel the same
way ten or fifteen years later. They will then, hopefully, be
eqgually sweet but they will not be equally young, and that will
make a difference.

Marriage is that institution which through trial and error and

the experience of centuries has proved for most men and women to
be the most successful mode of structuring the relations between
husband and wife and between parents and children, most of the
time. That leaves, to be sure, a tremendous number of cases where
it does not work, and it is here that sympathy and insight have to
come into play.

There are many other issues ~-- premarital sex, homosexuality,
abortion -- on all of which the Jewish tradition has something
significant to say.

The teaching of those issues must take place on two levels. Part
of it is counselling. It may be necessary to be calling on other
available human resources besides the rabbi for this.

One of the weaknesses of synagogues is that they are so isolated

. from one another and competitive. To meet this desperate need
for counselling, a few years ago I convinced the New York Board of
Rabbis to set up an "Information Center on Judaism." This was a
cooperative consultation agency to be open every week-day, with
rabbis of all groups in attendance to give personal counsel and
information on Judaism to all who came. The public response with-
in the few months of its existence was tremendous, but the project
broke down because of the inner tensions among the "denominations."
But the idea is still valid. No matter how it is to be managed,
whether it be objective information or guidance on a personal
level, or simply offering a sounding board, knowledgeable and
sympathetic Jewish counselling must become a basic function of the
‘synagogue, as it was the role of the individual rabbi in traditional
Jewish circles in the past.

There must also be a greater emphasis on the teaching of Jewish
traditional ideas in the areas of personal and 'social ethics, and
its world-view, in life, death and the goals of human existence.
“These values and insights must be transmitted -- and can be to
all ages -- children and adolescents as well as adults. If this
were to happen we could be contributing to the difficult task of
humanizing the Jews, of helping to transform them into menschen.
At the same time we will be helping to revive the quallty of
Jewish community life.

Nobody in his senses thinks that Jewish life is ideal. And there
is no reason why it should be, since men and women are not ideal.
But those of us who have a sense of commitment are able to look

beyond the limitations of the real to the ideal. If we can make
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DEMOGRAPHIC ASPECTS OF THE JEWISH FAMILY IN AMERICA

Sidney Goldstein
Brown University

Introduction

Jewish tradition has always placed great value on the institutions of
marriage and the family. Among Jews, as in the world at large, the family has
constituted one of the primary human institutions. It functions to reproduce
and maintain the species and also serves as the instrumental foundation of the
larger social structure. All other institutions of society depend on it to act
as one of the major agents of socialization in the transmission of values, atti-
tudes, goals, and aspirations.1 Yet, important changes in American society since
the mid-nineteenth century have led to modifications in .the demographic composi-
tion, structure, and nature of the American family. These include a tendency
toward increases in divorce and remarriage, larger proportions of the popu}gtion
who marry at some time in the life cycle, a reduction in the ages at which people
first marry, and smaller family size.?

Inasmuch as the structure of the family is sensitive to alterations in
other institutions of society, changes in Jewish family patterns are to be expected.
Moreover, to the degree that the family is an instrument of cultural continuity,
changes in the Jewish family structure may serve as an indicator of the strength
of cultural continuity and, in turn, as a measure of cultural assimilation.

Numbering about 6 million in 1970, the Jewish population of the United

States, even while growing slightly, has come to constitute an increasingly




2
smaller proportion 1 the teotal American population, having already declined from
the peak of 3.7 percent to less than 3 percent by 1970.

While declining as a percent of the total population, Jews have also be-
come more dispersed throughout the United States. As a result of continuously
higher education and changing occupations, lower levels of self-employment,
weakening family ties, and reduced discrimination, Jews have begun to migrate
in increasing numbers away from the major centers of Jewish population concen-
tration. This operates on several levels. Regionally, it is leading to fewer
Jews in the Northeast. Jews continue to be highly concentrated in metropelitan
areas; but within the metropolitan areas, ever increasing numbers have moved out
of the urban center and former ghettos into the suburbs. In doing so, the Jewish
population has become much more geographically dispersed, vven while distinct
areas of Jewish concentration remain.

At the same time that its overall numbers and distribution change, the
Jewish population has also been undergoing significant changes in selected aspects
of its socio-economic compesition. As a result of the significant reduction in
Jewish immigration to the United States since the 1920's and the subsequent aging
and death of the immigrants, the most striking compositional change characterizing
American Jewry is the reduction in the percent of foreign-born. Indeed, even
the proportion of second-generation American Jews has begun to diminish as third-
and fourth-generation persons become an ever larger proportion of the Jewish
population, with all this implies for questions of Jewish identification and
assimilation. Reflecting their lower fertility, the Jewish population, already
5ix years older on the average than the general population, is likely to undergo
still further aging. This will mean a considerable increase in the proportion

of older persons as well as of the widowed, especially women.
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all age groups combined, a categorv for which the census data distinguishes be-
tween widowed and divorced, .Jewish men had proportivcnately fewer of both, but
the relative difference was greater for the divorced than for the widowed.

The census does present standardized statistics on marital status, which
show what the marital status of the Jewish populatiqn would be if its age com-
position were that of the total male population, while retaining its own age
specific marital characteristics. Reflecting later age at marriage, the per-
centage for single Jews is greater than was actually the case, but the percentage
of widowed and divorced remains well below the corresponding percentéges fo; the
total male population. Comparable analyses can be made for the female pbpulation.
Overall, differences between Jewish women and women in the total population seem
to be less marked than those characterizing the men; and the similarities extend
to the age specific characteristics.

The value of the census data is limited because it determines only
marital status. Also important for an evaluation of the Jewish family are ques-
tions of stability of marriage, as judged by number of times ever married persons
have been married, changes in age at first marriage, and changes in household types.

The one fact emerging from the various community studies which collected
information on marital status is the high proportion of the Jewish population
that is married, usually three-fourths or more. Also, judging by those studies
which present the percent married and ever married by age group, almost all Jews
(95 percent or more) marry at least once. Three other observations emerge from
the data: 1) In the Jewish population, as in the general population, the pro-
portion of widows is counsiderably higher than the proportion of widowers, re-
flecting the higher mortality rates of men. 2) The average Jewish male marries
later in life than does the Jewish female. 3) The rate of remarriage is higher

_for widowers than for widows.6
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10
suggest that the average size of Jewish households varies between 3.1 and 3.3.
This reflects both the low level of fertility characterizing Jewish families and
the very great tendency for Jewish households to be organized as nuclear rather
than extended household units. For example, in Creater Providence 85 percent of
all households consisted only of the immediate family of husband and/or wife,
with or without children (Table 4). Only 8 percent included other relatives,
An equal proportion were one-person units, but almost all of these were concen-
trated in the older age groups. That the trend is clearly in the direction of
nuclear households is evidenced by the generational differences in the percentage
of nuclear household units, which rose from 85 percent of households headed by
a first-generation person, to 97 percent headed by a third-generation individual.
Part of the differences stems from the different age composition of the genera-
tions, but even when age is held constant, the increase in nuclear households
among third-generation Jews remains,.

In organizing their families in nuclear units, Jews are conforming to
the pattern characterizing families in the United States as a whole. Such a
.development is consistent with the trend toward greater geographical separation
of childrens' from parents' residences.

Some evidence of this trend is already available through limited statistics
from Providence. That study collected information on the residence of all chil-
dren of family units surveyed, permitting compariscn of place of residence of
children in relation to that of their parents living in the Providence area
(Table 5). Lenski noted that one of the best indicators of the importance at-
tached to family and kin groups by modern Americans is their willingness to
leave their native community and migrate elsewhere.11 Since most migration is

motivated by economic or vocational factors, he suggests, migration serves as
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an indicator of the strength of economic motives compared to kinship ties. In
modern society the continual removal of economic rewards out of the hands of
kinship and extended family groups lessens tiie dominance of Jewish families over
the placement of its young within the socio-economic world. The changing kinship
relations, coupled with more fluid labor markets, contribute to higher mobility
rates.

If this interpretation is correct, the Providence data suggest that
kinship ties of Jews have been weakening. Among all Providence families surveyed,
there were 748 sons 40 years old and over, of whom one-third were living outside
Rhode Tsland. Compared to this, just one-half of the 1,425 sons between ages
20 and 39 were living outside the state. Moreover, a higher proportion of the
younger group were living outside New England. Further accentuation of the
trend is suggested by the fact that almost two-thirds of children under age 20
who were living away from their parental home were outside Rhode Island, and 42
percent of the total were outside New England. Many of these younger persons
were in colleges or universities. But answers to questions on future movement
suggest that only a small percentage are expected to return to their home com-
munity. Although fewer daughters lived away from their parental community, the
basic age pattern was the same as for males,

The findings have significant implications for the strength of Jewish
identification as it is reinforced through the extended family unit. It also has
a number of immediate and practical implications for the burdens that the com-
munity may be asked to assume as nuclear families break up through death of a
spouse, leaving single individuals who will not be absorbed into the household
units of children or other relatives. Coupled with the trend toward an aging
population, the predominance of the nuclear family and the increased physical

separation of parents and children among Jews takes on added significance,







Table 5

RESIDENTIAL DISTRIBUTION OF CHILDREN LIVING AWAY FROM PARENTAL HOME,
JEWISH HOUSEHOLDS, BY AGE AND SEX OF CHILDREN, GREATER PROVIDENCE, 1963

Residence of Children in Relation to
Parental Residence

Different Else- Other
Part of ‘where State Other
Same Metropolitan in in New United
Age City Area State England States Abroad Total
Sons
Under 20 11.6 7.7 15.4 19.2 42.3 - 100.0
20-39 24.4 20.4 2.7 15.1 34.4 2.4 100.0
40 and Over 43.6 19.5 1.5 12.4 21.9 1.1 100.0
Total. 30.4 19.8 2.8 14.1 30.0 2.1 100.0
Daughters
Under 20 18.2 12.8 3.6 25.4 36.4 3.6 100.0
20-39 27.1 20.9 2.9 23.3 24,9 0.7 100.0
40 and Over 50.0 23.1 - 14,1 12.2 0.6 100.0
Total 33.2 21.0 _2.2 20.6 21.6 1.1 100.0

Source: Sidney Goldstein, "American Jewry, 1970," p. 52.
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Fertility

At a time when the growth rate of the total Jewish population of the
United States is quite low, attention must be given to the fertility performance
of the American Jewish family. Despite the biblical injunction to 'be fruitful
and multiply," Jews have had a lower birth rate than members of other religious
groups. As early as the late nineteenth century, a study of over 10,000 Jewish
families in the United States revealed that the Jewish birth rate was lower than
the non-Jewtsh.12 In the Rhode Island census of 1905, the only state census that
obtained information on religion and related it to family size, the average family
size of native-born Jewish women was 2.3 compared to an average of 3.2 for native-
born Catholics, and 2.5 for native-born Protestants.13 Similarly, the birth rates
of Jews in the 1930's were shown to be lower than those of economically comparable
Protestant groups; Jews also were found to have a higher preportion using contra-
ceptives, planning their pregnancies and relying on more efficient methods to
achieve that goal.la The screening phase of the Indianapolis fertility study
conducted in 1941 found that the fertility rates, standardized for age, were
about 18 percent higher for Catholics than for Protestants and about 25 percent
lower for Jews than for Protestants.

In its 1957 sample population survey, the United States Bureau of the
Census collected information on number of children ever born. With this informa-
tion it is possible to calculate fertility rates expressed as the number of
children ever born to women within specific age groups. Here, too, the results
obtained confirmed the lower fertility of Jews. The cumulative fertility rate
of Jewish women 45 years of age and over was 2.2, compared to 3.1 for Catholic
women and 2.8 for Protestant women. Lower fertility also characterized Jewish "

women at younger ages. Moreover, controlling for area of residence, the fertility
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as did the 1960 and 1962 Princeton Fertility Studies. The results of the 1965
GAF survey showed the average current number of children of Catholics as 2.8,
that of Protestants as 2.3, and that of Jews as 2.1.19 By contrast, the average
expected completed family size was 3.9 for Catholics, and only 3.0 and 2.9 for .
Protestants and Jews, respectively. Several points are noteworthy: For all
groups, the average current number of children and the total expected number
were higher in 1965 than in 1955. Moreover, the relative increase was greatest
for Jews. Catholic fertility far exceeded that of hoth Protestants and Jews;
but the differences between the latter two groups had narrowed considerably.
Yet Jewish fertility remained the lowest of the three religious groups. Most
important, perhaps, current Jewish fertility in 1965 was just equal to replace-
ment level (2.1), whereas it had been below replacement in 1955: and the expected
completed fertility of 2.9 was comfortably above replacement.

The low Jewish fertility is significant for Jewish population growth be-

cause the average number of children born has been so close to the minimum

number needed for replacement. Replacement level is generally cited as 2.1,

taking into account that a small proportion of adults will never marry and that

a small percentage of those who do will not produce any children. The impor-

tance of fertility is accentuated as the rate of intermarriage increases, con-

tributing to possible losses in the population through both conversion of the

Jewish partner away from Judaism and the socialization of children of mixed mar-

riages either in non-Jewish religions or in an entirely nonreligious environment.
The data from the Providence Jewish population survey shed further light .

on both the downward trend in Jewish fertility and the post World War II recovery.

Information on family size and birth spacing by date of first marriage indicates

that Jewish family size declined steadily from the marriage cohort marrying before
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In Springfield the average number of children already born to Jewish
women under 40 averaged 2.2 and the average number expected by the completion
of fertility is 2.7. The age specific data point to the changing patterns of
fertility among Jews. From a high of almost three children per married woman
among the cohort born at the end of the 19th century, fertility declined to below
replacement level among women born between the turn of the century and the end
of World War I, most of whom were bearing their children between the late 1920's
and the early 1940's., This reduction in fertility level corresponded to general
declines in the United States which reflected both the long run trend toward
lower fertility and the effects of the depression. The upturn in fertility
actually began with that cohort of women born about World War I who bore their
children in the late 1930's and early 1940's, and it was considerably accentuated
in the post-war baby boom. As a result, the average number of children ever
born to women who themselves were ''depression babies'" was 2.8, an average equalled
to date in the population under analysis only by the oldest cohort, those 75
years old and over in late 1966. Judged by expected total fertility, completed
Jewish fertility levels will average between 2.5 and 3.0 children for those still
in their childbearing vears. The overall trend toward somewhat larger families
is further evidenced in the sharp declines in the proportion either having no
children or only one child and the increase in the three and four child. family.

Overall, these 1967 data on changing levels of fertility by age cohort
suggested little immediate likelihood of sharp declines in Jewish fertility to
the sub-replacement levels reached among those producing their families in the
depression years. Jews continue to have among the highest proportions of any
segment of the population who practice birth control and who use the most efficient’

methods. This permits them to maintain the lower than average rates compared to




Table 7

FERTILITY BY DATE OF FIRST MARRTAGE, GREATER PROVIDENCE, 1963

Average First Birth Second Birth, Second Birth

Number of : Interval Interval (I) Interval (IIf
Marriage Children Percent (Average (Average (Average
Cohorts Ever Born Childless Months) Months) Months)
Before 1910 3.5 0.0 12.8 76.0 48.5
1910-191% 2.8 3.4 18.3 68.5 37.5
1920-1924 2.2 6.6 24.3 63.5 44,5
1925-1929 1.9 9.8 27.0 85.0 ‘ 51.0
1530-1934 2.0 11.4 27.1 82.5 35.0
1935-1939 2.0 7.8 30.8 70.4 41.8
1940-1944 2.0 7.7 30.0 : 72.2 44.6
1945-1949 2.2 5.7 23.8 62.5 37.4
1950~1954 2.3 7.3 22.4 55.5 30.8
1955-1963 %k ek 19.2 44 .8 . 28.5
Total 2.1 8.9 24.4 65.1 36.2

Source: Goldstein and Goldscheider, Jewish Americans, p. 122.

*Second Birth Interval (I) refers to months between marriage and second child;
Second Birth Interval (II) refers to moaths between first and second child.
*Since this cohort is recently married, the families are in the early child-

bearing stage and the data on the number of children ever born are not
meaniangful.
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other religious groups. It has not, however, prevented younger women from having
nore children than did older cohorts. As a result of this change, Jewish ferctility
among those under 45, judged by children already born and the additional number
expected, may be reaching levels adequate to insure replacement, but only if the
total number are not dissipated by heavy rates of loss through intermarriage and/or
assimilation. Whether the declining levels of actual and expected fertility
which characterized the total U.S. population in the very late 1960's and the
early 1970's also involved declines for the Jewish population remains to be deter-
mined. Since the final fertility levels of the younger cohorts are still subject
to change, the expected averages may be reduced as part of the changes occurring

.

in the larger society.

Intermarriage

Increasing concern with the demographic growth and survival of the Jewish
population in the United States is based not only on the low fertility of the
Jews; low growth rates or actual decline can also result from excessive losses
to the majority group through assimilation. A consistent threat not only to
the maintenance of Jewish identification but also to the demographic maintenance
of the Jewish population and to family stability is interfaith marriage. If
marital assimilation takes place at a high rate, the Jewish group faces demo-
graphic losses both through the assimilation of the Jewish partner to the mar-
riage and through the loss of children born to such a marriage. In recent years,
concern with the "vanishing American Jew" has reached considerable proporticns
as a variety of evidence has suggested an increasingly high rate of intermarriage,
In the face of earlier evidence that the Jewish group had been remarkably success=-

ful, compared to other groups, in maintaining religious endogamy, the excitement
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caused by this new evidence is understandable.22 It has generated considerable
research in Jewish community surveys on the extent of intermarriage, both as an
indication of the possible impact of intermarriage on Jewish demographic survival
and as an index of the extent of group conformity, loyalty, and cohesiveness
among Jews.

No definite assessment of the level and character of Jewish intermarriage
and of changes over time can be made without the development of a considerably
better body of data than is currently available. Although statistics on rates
of intermarriage are available now from a number of community surveys, the
quality of the data varies; their use must be preceded by careful attention
to the type of community studied, to the comprehensiveness of the study's popu-
lation coverage, and to the way intermarriage was measured. The rate of inter-
marriage tends to be considerably higher in those areas where Jews constitute
a smaller percentage of the population. The rate of intermarriage is also
higher if the data are based on a study in which both Jewish and non-Jewish
households in the commnity are surveyed, since such surveys are most apt to
find those families who are on the fringes of the Jewish community. Finally,
cdre must be given to the manner in which intermarriage itself is measured.
Studies relying exclusively on the current religious identification of marriage
partners run the serious risk of under-counting intermarriages since thase
partners to a mixed marriage who changed their religion in conjunction with the
marriage would not be identified as having intermarried.

There is general agreement that the rate of Jewish Intermarriage has in-
creased, but because of the lack of data by which to measure trends, as well as
serious questions about the quality of available statistics, the extent of the

increase has not been clearly determined. A study of intermarriage in New Haven,

»
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Connecticut showed, for examplé, that Jewish intermarriages increased from zero

in 1870 to 5.1 percent in 1950;23

but New Haven is one of the very few communities
in which statistics are available over such a long period of time. Most of the
other statements concerning increased rates of intermarriage are based on gen-
eral comparisons of the current levels of intermarriage in various communities

and those in a different set of communities at an earlier time,.

For example, in a series of communities cited by Nathan Goldberg, where
surveys were taken during the 1930's, the rates of intermarriage generally ranged
between 5 and 9 perﬂ::e-.nt.z[4 These included such communities as Stamford and New
London in Connecticut; and Dallas and San Francisco. But during the same period,
Duluth, Minnesota, showed an intermarriage rate of 17.7 percent. A number of
communities surveyed in the late 1950's and 1960's also showed levels of inter-
marriage between 5 and 10 percent: Camden, New Jersey; Rochester; Los Angeles;
Jacksonville, Florida; Long Beach, California, and San Francisco. Judging by
the similarity between these levels and those noted for a number of communities
in the 1930's, one could conclude that there has been no significant rise in the
level of intermarriage. Also, in the March, 1957 nationwide sample survey, the
United States Census found that 3.8 percent of married persons reporting them-
selves as Jews were married to non-Jews and that 7.2 percent of all marriages, in
which at least one partner was Jewish were intermarriages; but both these figures
are probably somewhat low, since no information was collected on the earlier
religion of the marriage partners, Couples with one converted spouse were there-
fore not enumerated as mixed marriages. However, for the late 1950's and the
1960's, other estimates of the rate of Jewish intermarriages based on local
studies ranged as high as from 18.4 percent for New York City, 37 percent for

Marin, California, and 53.6 percent for Iowa.?2? Judging by these latter studies,
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in those commnities where the Jewish population is of inadequate size to en-
courage and to permit high levels of in-marriage.

In assessing our current knowledge of intermarriage, it must be recognized
that several important areas of research concerning marriages between Jews and
non-Jews have been largely neglected. Not all cases of intermarriage necessarily
lead to the loss of the Jewish partner. Conversion of the non-Jew to Judaism
may actually add to the Jewish population and also increase the likelihood that
the children of such a marriage will be raised as Jews.29 In order to ascertain
the extent to which this happens, surveys focussing on intermarriage must obtain
information on the extent of conversion as well as on the religion in which the
children of mixed marriages are raised. Both the Providence and Springfield
surveys collected such information. Although these surveys are limited by their
reliance on master lists, a number of steps were taken to insure maximum oppor-

tunity for inclusion of all Jewish households, While no claim is made that the

resulting statistics have identified all intermarriages, the findings probably

do not depart excessively from the real level of intermarriage. This probability,
coupled with the opportunity provided by these data for examining both extent of
conversion and extent to which children of mixed marriages are raised as Jews,
argues in favor of their brief examination here.

The Providence survey identified 4.5 percent of all marriages as inter-
marriages, that is, a marriage in which one of the spouses was not Jewish by birth,
In the vast majority of these cases, the husband was Jewish and the wife had been
born non-Jewish. Only 0.1 percent represented the Jewish wife whose husband was
born non-Jewish. This pattern of sex differentials, inwhich more Jewish men than
women marry non-Jewish partners, is typical of almost all communities for which

data were collected. Compared to the statistics cited for Washington, San Francisco,
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and Indiana, the intermarriage level in Providence is quite low. Yet, it is not
atypical, heing comparable to levels of intermarriage noted for Rochester, Camden,
Springlield, Los Angeles, an! New Haven. Since these communities do vary in both
size and location, no obvious common denominator helps explain their similar levels,
of intermarriage.

Of all intermarried couples, 42 percent had éxperienced the conversion
of oue partner to Judaism, thereby creating religious homogeneity within the
family unit. The survey could not fully ascertain the number of Jewish partners
to a mixed marriage who converted away from Judaism cancelling out the gains made

through conversion of the non-Jewish partner to Judaism. But the survey data do

suggests that, in n considerable proportion of intermarriages, conversion to
Judaism does occur, thereby enhancing the chances that the family unit will re-
main identified as Jewish and that the children will be raised as part of the
Jewish community.

For Providence, as for Washington, insights into the trend in level of
intermarriage can be gained only by cross-sectional comparison of the inter-
marriage patterns of different age and generation groups within the population.
With the exception of the 30-39 year age group, Providence data pointed to an
increase in the rate of intermarriage among the younger segments of the population;
the highest percent intermarried (9 percent) characterized the youngest group.

On the other hand, the proportion of persons who converted to Judaism consistently
increased with decreasing age, from none of the non-Jewish spouses in the 60 and
over age group, to 4 out of 10 among those aged 40-59, to 7 out of 10 among those
under age 40. This clear-cut pattern is consistent with a conclusion reached by
Gerhard Lenski, based on a Detroit study, that the probability of mixed mar-

riages leading to a conversion is considerably greater among younger persons.
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Like the Washingtun studies, the Providence data indicate that generation
status affects the rate of intermarriage; however, they also show that it affects
the extent of conversion. .wmong the foreign-born, only 1.2 percent were reported
intermarried. Amoug the third generation, this proportion was almost 6 percent,
Moreover, the pattern of differentials by generation status operated within the
respective age groups. Only one-fourth of the mix;d marriages of the foreign-bofn
resulted in a conversion of the non-Jewish spouse, compared to over half of the
intermarriages involving third-generation males, This pattern of generational
differences remains even when age is held constant, While confirming that the
rate of intermarriage has risen among third-generation compared to first-generation
Jews, the Providence levels are well below those observed for Washington, D. C.

The Providence data also show a higher rate of conversion of the non-Jewish spouse
to Judaism among the third, compared to the first, generation.

Comparisons of the level of intermarriage among the children of the heads
of households surveyed in the Providence study support the higher rates for younger
segments of thé population. Whereas the intermarriage rate of Jews in the survey
was 4,5 percent, that among the children of these households was 3.9 percent.

Since the children enumerated here include those living outside Greater Providence,
the higher rate may reflect not only their younger age but also a tendency for
persons who intermarry to move away from their family's community. Although this
may partially represent an attempt at ancnymity, it is more likely related to

the fact that the child was already living away from home and from parental con-
trol, thus enhancing the possibility of courting and marrying non-Jews. Most
likely presenting a more correct image of the sex differential in levels of
intermarriage, the data for these children in the survey units indicate that al-
most 8 percent of the male children intermarried compared to only 4 percent of

the females.
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The Pruvideunce data were also used in an attempt to assess the effect of
intermarriage on fertility 1eve15.31 Comparison of the fertility of the inter-
married with that of the non-intermarried shows that for both women 45 years old
and older, who have completed their fertility, and those under 45 years of age, .
who may still have additional children, intermarried couples had lower fertility
than the non-intermarried. Interﬁarried couples had 2 lower average number of
children ever born; they had a much higher percent of childlessness; and they had
a lower percentage of families with four or more children. Quite clearly, inter-
marriage resulted in lowered fertility; but the differences were not as great

among the younger women in the population as among the older, suggesting that

whatever factor served earlier to restrict the fertility of intermarried couples
operates to a lesser degree for the younger couples.

Finally, the Providence survey ascertained the religious identification
of all children in households of intermarried couples. Of the 280 children in
this category, 136 were children of couples in which the non-Jewish spouse had
converted to Judaism and were threfore being raised as Jews. Of the 144 children
belonging to families in which the non-Jewish spouse had not converted, 84 chil-
dren were being raised as Jews and 60 as non-Jews. The fact that only 22 percent
of the 280 children of intermarriages were being raised as non-Jews is in strong
contrast to the findings of the Washington survey that 70 percent of the children
of mixed marriages were being raised as non-Jews. Too few studies have explored
this relationship and more research is essential to obtain meaningful data on a
naticnal level. .

The Springfield survey collected data comparable to that of Providence
and its findings, including an overall intermarriage rate of 4.4, are so similar

that presentation of the detailed results would be repetitious. Finally,
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mention must be mauie of the Boston survey of 1965, both because of its very
comprehensive coverage of the population and because it represents a Jewish com-
munity of about 200,000 persons.32 This survey found that 7 percent of the mar-
riages represented intermarriages. Although higher than the levels noted for
Providence and Springfield, this percentage i{s still markedly below the high
levels noted in some other communities. The Bostoﬁ data do, however, suggest a
sharp rise in the level of intermarriage among the very youngest segment of the
population. Intermarriage characterized only 3 percent of the couples in which
the age of the husband was 51 and over, and only 7 percent of those with husbands
between ages 31 and 50; but 20 percent of the couples in which the husband'was
30 years old or younger were intermarried. Regretfully, the Boston study did
not feport how many of the intermarried persons had converted or in what £eligion
the children of such marriages were being raised.

Another recent investigation of intermarriage, by Fred Sherrow, based
its findings on data collected from 1964 follow-up interviews of a national sample
survey of 1961 college graduates.33 The study thus refers to a young population.
By 1964, 57 percent of the Jewish respondents had married. Of these, between 10
and 12 percent married non-Jews by birth. The data further show a conversion
rate of less than 20 percent by the non-Jewish spouse to Judaism. This rate is
considerably below that found in a number of Jewish community studies, but in the
ébsence of comparable data for older cohorts of college graduates, it is not pos-
sible to determine whether conversion is increasing among the young. Sherrow
suggests that the low rate of conversion he identified may reflect a weakening
of the proscription against intermarriage. In addition, the data reveal that
55 percent of the Jews who intermarried retained their Jewish identification.

Combining this retention rate with the gains from conversion to Judaism indicates
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Summary and Conclusions

This analysis of the demographic features of Jewish family, marriage,
and fertility points to several general conclusicns.

Jewish families exhibit an overall pattern of stability. Comparions of
the Jewish and the total population indicate that a smaller proportion of Jews
were divorced or had married more than once. Furthermore, stability character-
ized each of the generations. Only a small proportion of first, second, and
third-generation Jews were divorced or separated, few married more than once,
and the nuclear family type predominated. Yet, slight ioncreases in the propor-
tion of divorced or separated, in the amount of remarriages, and in the propor-
tion living in nuclear households were observed for more recent generations.

Females were more concentrated in widowed and divorced categories than
were men., This pattern may be partially interpreted as a consequence of the
greater longevity of women, the slightly higher rates of remarriage among males,
and the older ages at which males marry. Trends of age at marriage among Jews
followed the general downwaxrd trend characterizing the American population as a
whole, although Jews continued to marry at later ages than non-Jews. Among Jews,
reduction in age at marriage was sharper for males than for females.

The two themes of overall stability in Jewish family structure and slight
generational ingreases in divorce, remarriages, and nuclear households fit well
with the broader changes that have characterized American Jews. The value of
family stability has slowly been changing, suggesting that cultural assimilation
in terms of family structure has occurred for the Jewish group, although very
slowly, and with the overall retention of the value of family stability.

Low Jewish fertility in the United States is not a recent phenomenon.

Evidence for it dates back to the late nineteenth century. Following general
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trends, Jewish fertility declined sharply in the first third of the twentieth
century. In faect, it dropped below replacement level for several decades. But
Jews also shared in the rise in fertility levels after World War 1I, although
Jewish fertility remained below that of non-Jews, The most recent available
data on younger couples, based on a combination of fertility achieved to date and
indications of future expected fertility, suggest that the average number of *
children in Jewish families will remain above replacement levels. However, one
must recognize that expected numbers may exceed actual completed fertility both
because of unanticipated difficulties in achieving pregnancy and because of
changed social and economic conditions. Particularly at a time when a strong
movement toward zero population growth seems to be sweeping American society,
Jewish fertility may decline once again as part of the general trend. The aver-
ages may then be too low to insure continued population growth when losses, re-
sulting from intermarriage and assimilation, are taken into account.

What is the overall pattern of intermarriage and conversion that emerges?
No simple answer to this seems possible. Quite a heterogeneous pattern char-
acterizes the United States depending on the size, location, age, and social
cohesiveness of the particular community. Yet within these variations in level
of intermarriage, the data suggest that the intermarriage rate is increasing among
the young, native-born Americans. Eventually, intermarriage rates in the United
States may reach a plateau around which the experience of individual communities
will fluctuate. But for the immediate future the overall rate of intermarriage
is likely to rise further as an increasing proportion of the population becomes
third-generation Americans and moves away from older areas of dense Jewish popula-
tion to newly developed, more integrated areas within both the cities and suburbs,

and to more distant communities with fewer Jews and less organized Jewish life.

Such rising rates may in turn lead to greater marital instability.
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At the same time, the data for several communities suggest that although
the rate of intermarriage may be increasing among the third generation, a higher
proportion of these intermarriages results in the conversion of the non-Jewish
spouse to Judaism; the rate of conversions is higher among the very groups having
a higher intermarriage rate. Moreover, a significant proportion of children in
such marriages are being rasied as Jews. And finally, among the young, the fer-
tility patterns of intermarried couples also resemble more closely those of the
non-intermarried than in the older age groups.

These patterns of family structure, fertility, and intermarriage indicate
that the Jewish family has responded to alterations in American society as a
whole and that some cultural assimilation, judged by changes in family structure,
in levels of fertility, and rates of intermarriage, has occured. At the same
time, these demographic indicators suggest that family cohesion remains an impor-
tant value among Jews and that, compared to the general population, the Jewish

family contlnues to exhibit a relatively high degree of stability.
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Introduction

I have divided my paper into four parts. Part I focuses on the problems
of marriage and divorce in the context of changes that occurred in American
soclety following World War II.

The second part deals with the changes in the soclalization of children
that spread through the middle class in the fifties and sixties and the way
in which these changes are related to rising criticisms about the quality
of family 1life among today's college youth.

The third part presents new data comparing .Jews and non-Jews from a
study in which I am currently engaged on family structure and the soclallza-
tion of children who by now are in their early adolescence. In the brief
concluding section, some proposals are advanced concerning types of innova-
tions and interventions that the Jewish community might consider to fortify

the Jewish family and Jewish identity.







I. Marriage and Divorce

Following the deprivations and uncertainties induced by depression and
the upheaval of World War II, young Americans (who by now are middle aged
and parents of the present generation of youth) embraced family life with
renewed fervor. Love, marriage, children and a comfortable home in the
suburbs equipped with labor-saving devices of every variety, surrounded by
grass and congenial neighbors, in communities with good shopping centers
were deemed to be eminently worth while goals and attalnable ones, given a
rapidly expanding economy, a growing rate of employment in non-manual work
and rising wages and job security afforded by large-scale unionization
of blue-collar workers. The institutionalization of '"easy credit" terms
for the purchase of houses and consumer goods made it possible for millions
of Americans to marry young and establish and furnish apartments or homes
of their own at marriage, instead of deferring marriage or living in parental
households until they had saved enough money to establish independent house-
holds. Younger people left the old neighborhoods in the central city for the
suburbs in a quest for more living space and good schools for their children.
The old ethnic neighborhoods declined and ceased to be the focus of community
for second generation Americans. Ethnic languages and customs were readily
surrendered and lingering vestliges of "foreignness'" in the second generation
disappeared by the third generation. The ideal was to be fully and completely
modern and American. The waning significance of ethnicity and religion has
left famlly and occupation as the central, and for millions of adults, virtually
the only vehicles of identity.

Since the value and worth of men has increasingly come to be measured

by the monetary remuneration and the prestige their job commands, it may
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seem natural that men should invest themselves most heavily in this sector
of thelr existence, and that home should come to represent mainly a haven
from the drives and tensions of the "rat race." |

The overarching significance of the job in the lives of married men
often severely deplenishes the energies that they have left to invest in
their roles as husbands and fathers, and this has become a serious source of
impoverishment and discontent in marriage and in family life. The paradox
is that men legitimate their overinvestment of time and energy in the job
on the grounds that thereby they maximlize the economic resources avallable
to thelr wives and children for a more affluent style of life. By doihg
so, however, they are constrained to give less of themselves to familial
roles. This has become a source of estrangement between husbands and wives,
and between fathers and children, The active, agressive male on the job
all too often comes home to lapse into passivity and lethargy. He wants
physical and emotional nurturance from a "mother-wife" who also is expected
to "train" children not "to bother daddy because he's tired." 1In this
sense, "absence" of husbands and fathers is not uncommon even in many so-
called "intact" urban and suburban families.

I do not share Talcott Parsons' view of the functionality of the
division of labor between the sexes found in many American families in which
instrumental tasks are allocated to the father and expressive ones to the
mother.l From a purely economic perspective, such an arrangement may be
functional, The division of labor on the assembly line of automobile fac—
tories is efficient and profitable. But the by-products of such divisions of
labor are alienation from work and from family life.

Since famllies are social sy&tems, imbalances in the role performance

of ane member of the system have consequences for all other members in the







and ideological bases for marriage in modern, secular socleties. The
traditional bases for marital solidarity--the economic functions, sacramen-
tal significance, the social imbeddedness in larger social networks—-have
greatly declined in importance as preservators of marriage. The diffuse
solidarity that distinguishes true love relationships from instrumental or
exploitative ones, increasingly has become the reason for marrying and for
preserving a marriage. The division of labor between the sexes has tradi-
tionally been a structural source of estrangement and alienation between
husband and wife, but in earlier eras other strong constraints existed to
prevent the dissolution of marriages. Such constraints are very much
weakened or altogether absent among increasing numbers of subgroups in con-
temporary society.

The rising rate of divorce in contemporary society, for the most part,
is not an indication of disenchantment with marriage as an institution, but
rather a reflection of the rising demands and expectations from marriage on
the one hand, and the weakening of the economic and ideological constraints
against divorce. The fact is that the proportion of ever-married people
in America is higher today than in any former era. Furthermore, the rate
of remarriage has shown a steady increase not only among younger divorced
individuals but also among the middle—aged, although with increasing age
the remarriage chances of women decline, owing to the shorter life expec-—
tancy of males compared tco females and to the greater availability of
potential mates to men of females from considerably younger age groups.

The subgroups traditionally most vulnerable to divorce continue to have
a higher incidence of divorce. People who marry very young still run a
higher risk of divorce than others. People in lower socio-economic groups

are more likely to divorce than those in higher class positions.







promoting equality between the sexes. Smaller sized families, in turn,

will mean the completion of child rearing responsibilities for married
couples earlier in the life cycle than in former eras. The post parental
phase of married life nowadays begins)on the average, in the later forties.
Married people, still in the prime of life and with the prospect of nearly

a quarter of a century left to live will be less content to stay in marriages
ridden with boredom or conflict. If they feel they have other more satisfy-
ing alternatives, such as the psssibility of re-marriage, and, added to that,
the possibility of work careers, for women, middle-aged people in the
future, I expect, will become more prone to divorce than has been the case

in the past.

In short, I see little prospect of a decline in the proportions of people
who will enter marriages and bear children. But what is looming is an
increase in the incidence of serial monogamy, i.e., of people who will have
two or three marriages during their life-time; an increase of divorced
women relative to divorced men, particularly in middle and later life; and
an increase in the incidence of divorce among married couples with minor
children. What 1is changing is not the popularity of marriage and family

but the number and duration of marriages and families of procreation that

individuals will participate in during their lifetime.







and childrearing experts. Rigidity, coldness, severity and punitiveness in
child rearing came gradually to be recognized as unneceasary and even harm-
ful fo personality development.

The 1951 edition of Infant Care, published by U.S. Children's Bureau,
recommended more permissive methods of infant care than had been advocated

in earlier editions. Dr. Spock's book, Baby and Child Care, witty, humane,

and wise, provided new guidelines for raising healthy children. His book,
which so0ld in the millions, disseminated a developmental view of the human
being. He emphasized the great importance of maternal affection, nurturance,
understanding and tolerance in infancy and early childhood in laying the
foundation of a healthy personality. He laid stress on the individuality
of each child, and discouraged parents from putting pressure on their children
to adhere to foreordained time-tables and elaborate roles and restrictions,
in feeding, tollet training, and the like. He advised strongly against
abrupt weaning, coercive practices in toilet training and control of infan-
tile and childhood sex play, and sensitized parents to their children's
need to explore and experiment and to test their growing sense of autonomy
as motor and language skills develop. He advised parents to forego punish-
ment and instead rely on milder forms of control, such as verbal admenishment
and explanation. Spock spoke out fervently against the use of fear and
intimidation in socializing children and led parents to appreciate that
far greater dangers lie in undue restrictiveness than in loving, nurturant
and tolerant socialization methods.

The traditional sex differentiation in the socialization of the sexes
declined in the upper middle class over the past few decades. Boys and

girls, as they are growing up, are accorded much the same treatment by mothers.
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non-materialistic, quite understandably develop high standards and high
expectations about the quality of life and the fiunctioning of institutions
in their own society. A concern for justice, a yearning for love and for
community are luxuries that only the affluent and educated can afford.

The brutishness of the struggle for existence takes up all the energies of
the poor. For them, as Brecht wrote, "erst kommt das magen, denn kommt die
morale."

What is under attack among today's educated youth is the 1solation of
the nuclear family, its lack of imbeddedness in commmal networks and the
stultifying effects on men and women produced by the division of labor
between the sexes at home and at work. Male youth fear the seduction of
the market place, the materialistic pursult of success and the erosion of
playfulness and openness in their lives inside and outside the family.

Young women fear the end of personal freedom and self-realization when they
marry and start families. Despite their fears and skepticism, they are
marrying and establishing families. However, many youth today are determined
‘to change the nature of family life. They seek to break down traditional
role divisions between the sexes and to break down the isolation of the
nuclear family. They are locking for new ways to link family members indivi-

dually and as a collectivity into new forms of commumity life.
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Protestants constitute the largest and most heterogeneous religious
grouping in the United States. Many studies have shown marked differences
in the social and eéonomic composition of varlous Protestant denominations
and these differences are clearly evident in my sample. Episcopalians,
Presbyterians, and Congregationalists (whom I shall hereafter refer to as
"high Protestant™) resemble Jews and non-religious mothers5 more than they
do other Protestants. However, though they exhibit more likenesses to each
other, than each does to any other religious sub-group, there are small
but consistent patterms of differences between high Protestants, Jews and
non-believers that are interesting and meaningful. Jews, in short, have
many more things in common with high Protestants and the non-religious
people in the communities studied, than with other religious sub-groups.

At the same time, they are also distinctive in a number of ways, owing to
thelr histery and their culture,

It is a reasonable assumption that to the extent that Jews associate
with non-Jews at work, In their neighborhoods, and their social and organiza-
tional life, their contacts will be mainly with high Protestants and the
non-religious members in thelr community, for they are the groups with whom
Jews have most in common from the standpoint of current status, educational
attainment, family structure, style of life, socialization practices, and
the scholastic performance of their children. Whatever influence 1s exchanged
is most likely to occur between Jews and these two sub-groups of non-Jews.
Indeed, thelr similarities may well be, to some degree at least, a reflection .
of existing contacts between them.

Jews, high Protestants and non-religious women, as a rule, are located

in the upper middle class, in my sample, at least. Their scores on the Duncan
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SES scale (range = 0-89) are well above those of other religious sub-groups.
High Protestants have the lowest mean SES score (66) among the three groups,
Jews stand intermediate (72) and the non-religious are highest (74), The
educational attainment of the women and their husbands in these three groups
follow the same rank order. So does the amount of Iintra-generational soclo-
economic mobility experienced by couples from the time of marriage to the

present in the three groups. (See Table 1.)

Table 1

The Number of White Mothers in Each Religious
Sub-Group, Their Mean SES Score, and Their
and Their Husbands' Mean Educational Attainment

Mean
Mean Socio- Educational
Religious Economic Status Score
Affiliation Number Score® Respondent Husband
Protestant 240
Low: Baptist and other
Fundamentalists (64) 46 4.8 5,0
Middle: Methodists and
Lutherans {85) 54 5.5 5.9
High: Episcopalians,
Presbyterians, {91) 66 6.2 6.5
Congregationalists
Catholics 95 46 5.0 5.0
Jews ' 109 72 6.4 6.8
Unitarians, Ethical Culture,
Non-Religious 67 74 6.7 7.0
TOTAL 511

* Intragenerational Mobility Mean Scores are: Low Protestant 4.6,
middle Protestant 7.6, High Protestant 11.0, Catholic 1.2, Jews 12.9, and
non-religious 14.8.
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Protestants have longer tenure in America than either Jews or
Catholics, since the first settlers of this nation and the emrlier waves
of immigrants were from Protestant countries in Western Europe. Thus,
the overwhelming majority of high Protestants in our sample are at least
third generation (85 percent) compared to two thirds in this category among
Jews and non-believers. About a quarter of our Jewish and non-religious
respondents are second generation (24-percent in each group). Only a
negligible proportion of respondents in these groups are foreign born. The
virtually identical generational distribution among Jews and non-believers
strengthens my belief that many of the latter are Jews by birth who héve
rejected thelr Jewish 1dentity. If this Is the case then it is of interest
to compare their family orilgin characteristics to those of identified Jews,
for it suggests some hypotheses about the correlates of defection from Jewry.

Although the generational composition of the non-religious group 1s
the same as that among Jews, they originated in families of higher socio-
economic status (SES origin score = 59) than either Jews (53) or high
Protestants (55). It 1s interesting, in this connection, that among identified
Jews, reform Jews originated in higher status families (56) compared to con-
servative Jews (49) and orthodox Jews (47). The movement away from tradi-
tional Judaism, In short, varles directly with socio-economic origins. One
could speculate, therefore, that the non-religious women in our sample
probably originated mainly in reform families, and carrying speculation
one step further, I would expect that the "reform" children in our sample
will furnish the largest proportion of the next generation's wave of defectors
from Judalsm, unless new forms of intervention develop in the Jewish Community

to counteract this tendency.
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Jewish respondents exhibit the highest interpenerational mobility in
the sample. Thelr mean upward mobility score is 19 compared to 15 among
the non-religious and 11 among high Protestants, TIn short, though movement
from the lower middle to the upper middle class characterizes all three
groups, the Jews' origins relative to the others was slightly lower; thelr
degree of upward mobility has been somewhat greater; and since marriage,
their mobility has been somewhat higher than high Protestants but lower than
the non-religious. TIn terms of current status, they typically fall between
the high Protestants and the non-religious.

Whatever other comparisons one makes with respect to assorted correlates
of current status, Jews rank higher than high Protestants but lower than non-
religious respondents in the sample. Thus they occupy an intermediate-
position with respect to their educational attainment and their husband's
educational attainment, their three closest friends sccio—economic status
and average educational attainment, and on exposure to middle class neighbor-
hood influences. (See Table 2.)

An indication that all these differences are a direct function of
their intermediate soclo-economic status, is that they virtually disappear
when current sccio-economic status is held constant. By the same token,
the higher scores of reform mothers compared to conservative and orthodox
ones on the abovementiéned varlables are a function of their higher current
socio-economic status. One exception to the pattern occurs with respect
to the orthodox group. Among the Jews, orthodox women on the average have the
lowest educational attainment, but their husbands' educational attainment is
virtually the same as that of reform husbands. In short, the difference

between the educational attailnment of husband and wife is greatest among

the orthodox families in our study. IQ and achievement scores of children, in
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Table 2

Other Correlates of Current Status Among
Three Religious Groups and Three Jewish Sub-Groups

Jewish Sub-Groups

Conser=- Ortho-
High Non- Reform  vative dox
Protestant Jews Religious (N=59) {N=40) (N=10)

Respondent's

Education 6.2 6.4 6.7 6.6 6.2 6.0
Husband's
Education 6.5 6.8 7.0 7.0 6.5 6.9

Three Closest Friends'
Social Characterdistics:

Mean SES Score 64 67 ' 73 68 67 65
Mean Education 4.5 4.8 5.0 4.5 4,2 4.2
Middle Class Neigh-

borhood Exposure 2,2 2.3 2.5 2.3 2,2 2.2
Score '

general, vary more with the educational attainment of their mother than with
that of thelr father. The fact that Jewish orthodox women's average years
of schooling 1is the lowest among Jews, as well as lower than the average of
high Protestant and non-religious women, may account for their children's
lower scholastic achievement scores relative to these other groups (to be
discussed later).

The organizational participation of Jewish mothers relative to their
non-Jewish counterparts follows a different pattern. Membership in voluntary
assoclations 1s higher on the average among Jewish women in our sample (2.5)
than among high Protestants (2.1} and than non-religious women (1.7). When

SES is covaried, the participation of non-religious women remains significantly
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lower than that of Jews and high.Protestantsfs Thus it appears that the
traditionally high involvement of Jews In communal activities compared to
non~-Jews continues. The non-religious, in contrast, having cut themselves
off from thelr religious and ethnic community, do not appear to compensate
for this loss by increasing thelr involvement in other forms of asscociational
membership in the general community. Secularlzation, the findings above
suggest, destroys traditiomal bases for participation in sub-communities
within the larger society, leading to greater individuation and privatiza-
tion of adults at the cost of a loss of a sense of community. Non-believers
apparently do not as a rule find new substitutes for the old community ties,
and therefore must depend more heavily on marriage and occupation, the two
core institutional roles, to provide anchoring points of identity. An
"overload" is placed on these two circuits. It is not that marriage and
occupational roles are less satisfying than in former eras, but that the
expectations and demands placed on them are far greater now, owing to the
decline of participation in other significant and gratifying social roles.

Empirical evidence exists that marital satisfaction 1s higher among
people who participate in extended social networks of kin or friends.

Evidence from other studies sugpgest that more equalitarian power relations

between husbands and wives develop when the latter have meaningful social
roles outside the immediate family, such as organizational participation or
gainful employmetrt.7

It is interesting from this perspectlve to compare Jews and thelr non-
Jewish counterparts with respect to employment status and Incidence of divorce.
While Jewish mothers exhibit higher organizational participation than non-

believers, they less often hold jobs than the latter, at least in the middle
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explanation for the greater stability of Jewish marriages compared to non-
Jews similarly located in the stratification system. It may well be that
the "overload" of demand on the marital relationship is less among Jews
because they have other optional social roles that constitute alternative
sources of involvement and gratification for each of the marital partners.
Greater imbeddedness in organizational networks and extended kinship
networks affords each marital partner satisfactions outside the marriage-—
satisfactions of a non-sexual character that do ﬁot violate the norm of
sexual fidelity, as extra-marital sexual relationships do, but at the same
time provide relief and refreshment from the boredom that often affects
marriages in which familial roles represent the sole sources of emotional
gratification. That is not to say that Jews do not invest heaviiy in their
family lives. Traditionally they have done so, and from all indications
they continue to do so. But it i1s also part of the Jewish cultural tradi-
tion, that apparently continues, to give proper weight also to roles outside
the core institutional roles of spouse, parent, and breadwinner. Religious
orthodoxy has waned among Jews just as it has among non-Jews, but many Jews
involve themselves in the cause of Israel and service metworks in local
Jewish communities. The big question, of course, is the continuity of these
traditions among today's Jewish youth, the coming generation of adults.

At this point it 1s appropriate to introduce the final set of data
from my study that compares the orlentations and socialization practices
of contemporary Jewish mothers with those of their non--Jewish counterparts.

One question that the research addresses is intergenerational continuities

and changes in selected family characteristics and maternal practices in the

family of origin of the mothers in the sample.
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(3.2), and the mothers of non-religious respondents ranked third (2.9).
Indeed, the latter ranked lower than any other sub-group in the white sample
on affectionateness. While these differences are not large they are
suggestive, If close affective bonds to the mother 1s a cornerstone of
Jewish identity, more defectors from Judaism might be expected among

women who had been reared by cold mothers than among women reared by more
affectionate mothers. Furthermore, since warmth and affectionateness toward
children is a traditional characteristic of Jewish women, coldness might
signify that estrangement from Jewish ways was already present in the homes
in which non~religious respondents were born and reared.

A comparison of the scores of respondents' practices toward their own
children shows less differences among the three sub~groups than existed among
thelr mothers. Thus en affectionateness toward their children their scores
are identical (1.8); on the use of coercive forms of punishment, high
Protestants are slightly higher (2.3) than Jews (2.2) and non-religious (2.1)
women; on restrictiveness, the same rank order as above obtains among high
Protestants {4.8), Jews (4.6) and the non-religious (4.4). In short, inter-
generational gains in affectionatemess among the non-religious have occurred
equalizing affectionateness in the three groups. In the present generation
of mothers, Jews are no longer the lowest on coercive punishment and
restrictiveness; non—-religious mothers presently use negative reinforcement
techniques least: high Protestants continue to use these techniques
relatively more than Jews and the non-religious (but they have dower scores
than Catholics and lower status Protestants).

Taken together, these findings suggest that an exchange of Influence—-—
or a regression toward the mean——has taken place among high Protestants and

Jews with respect to discipline. While both groups use disciplinary lightly,
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are highest among Jews (2.4), the non-religious rank second (2.0), (though
they outrank Jews on SES and educational attainment) and high Protestants
rank lowest (1.6) on this variable.

The other variable on which Jews outrank the other two groups, not

surprisingly, is on their level of aspiration for children's combined

educational and occupational attainment. Very high aspiration levels were
already plainly apparent among Jewish immigrant mothers earlier in the
century. Their daughters and granddaughters, the mothers in my sample,
continue that tradition. Their mean score of 2.6 is higher than that of
non-religious respondents (2.4) and high Protestants (2.2)}. Merely in pas-
sing let me note that although generally high aspirations is a positive
correlate of scholastic achievement in later childhood, girls' achievement
is affected more than that of boys by maternal aspirations. (Qur study
contains no data on paternal aspiration level.)

With respect to educational expectations, that is, the amount of educa-

tion mothers actually expect their children to get, Jews also rank slightly
higher (5.1) than the non-religious women (5.0) and considerably higher
than high Protestants (4.6). These three groups outrank other Protestants
and Catholics on the above variables just as they do on all variables
positively associated with scholastic ability.

Despite the higher aspirational levels of Jews and their higher expec-
tations with respect to educational attainment, their children's mean
scholastic achlevement scores (in later childhood) 1s about the same as
that of high Protestant children and lower than the children of non-religiocus
mothers by nearly one stanine. Jewish children's IQ scores are also slightly

lower than the non-religious, as Table 4 shows.lo
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This perhaps is not surprising considering that the formal groups for
chilfiren of that age, such as the Boy Scouts and Campfire groups, have a
lingering WASP aura about them that would make them less appealing to

Jews and incidentally also to Catholic children who resemble Jews on this
variable more than the various Protestant groups in the sample. That Jewish
and Catholic children are less apt to be "joiners" than Protestants may
reflect a comparative dearth of formal organizations for children of later
childhood age in Catholic and Jewish communities.

The low formal participation of Jewish children is not predictive,
however, of adult behavior, since, as mentioned earlier, Jewlsh mothers
have the highest formal organizational participation scores in the sample.
For Catholics there 1s greater continuity between childhood and adult
patterns of formal group membership, since both Catholic mothers and
Catholic children rank the lowest in the sample on number of formal group

memberships. Continuity in rank is also exhibited among children and

mothers in non-religious homes. In both life stages they rank third highest.
Children from high Protestant homes rank first in formal group participa-
tion, but their mothers are outranked by Jewlsh mothers in extent of formal
group membership. This finding suggests that the Jewish community provides
more avenues for formal participation for its adults than for its children.
Providing formal avenues of participation in later childhood may be ome
means of reinforcing Jewish identification of children in this stage of
childhood and in adolescence. It may also be an important means by which

to reduce the paternalism of Jewish community life, which affords few
organized avenues for youth to volce their views or to undertake responsible

action within the Jewish community.
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In terms of religious heterogeneity of playmates in later childhood,

Jewish children rank lowest among all sub-groups in the sample (1.5)}. High
Protestant and low Protestant children are intermediate in rank, with regpect

to religious heterogeneity of playmates (1.7 and 1.8). Children of Catholics, -

middle Protestants and non-religious mothers rank highest (1.9) on religious
heterogeneity of playmates. The tendency of Jewish children to have playmates
with the same religious background may reflect a preference pattern rather
than reflect Jewish residential concentration, since the two sub-communities
from which most of our Jewish respondents were drawn are characterized by
more than average diversity of backgrounds in terms of race, religion,

and ethnicity.




IV. Conclusion

In a rapidly changing society, the family and its functions are
subject to continuing changes and reevaluations. This has never been
more true than it is today. The family is presently the subject of
searching examination, of criticism and controversy. Proposals to reform
or abolish the family have been made; various alternatives to the conjugal
family are being tried by tiny segments of the population; but throughout
all the furor, vyoung people are marrying and establishing new families
just as in past generations. That is not to say that they are approaching
these tasks in precisely the same way or with the same expectations as
thelr parents. Some young people, although they do not by any means
constitute the majority, are making a serious effort to change those
forms and practices of marriage and family life that they consider destruc-
tive to thelr personal Integritv or to that of their children. I salute
these young people for their courage and for thelr willingness to make the
effort to change what they do not like. To change always entalls risk,
but in a changing soclety, not changing mav entall even greater risks.

The Jews have traditionally had a strong and stable family life
because the family was an essential part of religious practice and ritual
and because the Jewish community provided auxiliary mechanisms of support
in times of personal or social crises, thereby inhibiting the spread
of deviant or destructive effects of breakdowns in family life.

Let me also add, that the Jews are the one people in the western
world who attempted and successfully institutionalized a radically dif-
ferent form of family life in the context of the Kibbutz. The success of

the Kibbutz in Israel has given great impetus to the search for viable
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undertake to send their children to after-school or week=end classes would
be interested in high quality infant schools, nursery schools and after
school facilities if both parents work or constitute a one-parent family.
Such people have the greatest need for such facilities, but other mub-groups
would be attracted to them if they exist and flourish.

There is no better qualified group in America than the Jews to design
and operate such facilities. The "Jewish mother" socialization strategy-~-
nurturant, encouraging, warm, etc.--has been adopted by public and private
experimental schools with great success. Staffing of such facilities
and training of personnel to operate them could involve volunteers of
various kinds, I think particularly of the importance of involving older
people to some degree. The old, after all, are the repositories of tradi-
tion and knowledge of the Jewish past. They need new roles where they can

perform significant services for the community. The community and
children, in particular, need them. Children and youth like and enjoy
older people for they have time to listen and to learn of the past further
distant than that of their parents. In this context, let me also mention
the importance of recording the stories of childhoods in Europe, of songs,
tales, etc., of the remnants of survivors of the immigrant generation
while they are still alive, as materials for use with children and adults
rather than merely for the use of scholars.

Too often we think of education as ending when people graduate high
school or college. Education in a changing society ought to continue into
the next stages of life as well. There has been a growing impoverishment of
knowledge about Jewish religion, Jewish history, Jewish life. It started
with the second generation and is even more pronounced in the third and

later generations. Jewish parents should participate in the establishment
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Jewlsh identity cannot be sustained by the family alone, particularly
in families where there is little knowledge of the Jewish past or present.

New social roles within the Jewish community are needed,for identity

is fostered and maintalned by participation in collectivities in which
people come together for some shared practical interest or purpose. The
strengthening of Jewilsh identity would occur as a by-product of such roles.
Traditicnally, religious institutions performed that function. The modern
Synagogue does not and cannot perform this function for many identified
Jews who want to perpetuate Judaism in their children and their children's
children. The action to meet these needs can come from nowhere else except
from existing or new community enterprises.

I urge you, however, nmot to follow a patermalistic path. Involve
youth in the planning and the operation of whatever new agencies you have
to create. They are searching for new forms of community and need it
more than any other generation of Jews before them in America has needed

it. And we need them!
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in their current socio-economic status and in their family of origin
status. Orthodox husband's educational attaimment (6.9), however,

is somewhat higher than that of conservative men (6.5), although lower
than the reform men (7.0). These findings are only tentative, consider-

ing the small number of orthodox women in our sample.
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