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'FOR ELI WIESEL

;Barry W. Ho’]’rz

§oft coals burnmg, turnmg with your ‘head,

i Stop, -aim at me;-flicker, spark, and die—

i "Passmg on.

i You walk slowly, stumble into the mlcrophone face the audience
. And begin to whlsper words

;We almost can_not hear.

No one speaks so softly.

But ‘wind in flowergardens;

/No one speaks so intimately making

. Each of us a lover who waits in a dark room,
And like soft coal burmng, your eyes are gentle
* Touching us lightly, lingering, passing on.

.- You say no art can come of suffering
But your face, forged in fire, denies that.
" “The truth is: You have seen too much—
. “Men turned to carbon in stone houses is too high
" A.price for any graven “David” or “Moses.”

+'¥ou say you are only a storyteller
““And you spend this night
Softly recalling tales, softly, recalhng
The poetry that is passing and never written down.
They say when the Temple was in flames,
~The Pnests threw the keys to the gates
“Back to- the heavens.
ut your eyes, your ancient burning eyes,
- Remembering ash and black smoke
“.Softly curling like a serpent,
~Your eyes grasp the keys tightly on earth
With 4 soft burning light
ternal and unspeakably gentle.

Barry Holtz is an undergraduate at Tufts University.

NOTES FROM THE JEWISH UNDERGROUND:
PSYCHEDELICS AND KABBALAH-

Hzik Lodzer

Mysticism'and words are. strange bedfellows. They have alwa's ha
to live together, neither ever being quite comfortable about the: presence
of the other. Mystics have ever been wary about the limitation
guage: words seem to bind them to earth, forcing them to dlscour
neatly boxed categories on that which by nature seeks to flow,
transcending all possible verbal boxes. And words, as it were, have
always been suspicious of that which they are told they cannet appré:
hend; they can admit of no reality beyond their own ken..

From the modern mystxcs point of view, the ‘mmost problematlc
words of all are the words associated with rehgxon.. God i “Holy,”
“Love’—and all the rest. The words have. become prxson_ers of syna-
gogues and churches where their overpowering reality is unkmowh- So
long have they been read responsively that they evoke: no. response
Even the more 5ophlstxcated words now used in their stead suffer from -
guilt by association; “Nureinous” and “Sacred” are too respectable—
they turn no one on. ‘

When coming to speak of the deeply rehglous quahty of the ex-" ‘
perience many of us have had through the use of psychedehc drags, I
balk before conventional religious language. Members of the religious,
estublishment have been too quick to say that any experience brought
on by a drug is necessarily cheap. I rather tend to fear the opposité’ 0 :
speak of psychedelic/mystic experience in terms familiar to rellgmmsts ‘
mwht indeed cheapen that experience. R

(Now that the mystic in us has voiced his objectlons and we' have; o

duly apologized, we may proceed.) P

Perhaps the first key to understanding what psychedehc 1n51ght is
all about is the notion of perspective. Leary, Watts, and -others have
written at great length about the point of view one achleves durmg :

Itzik Lodzer is a pseudonym for a Jewish student studying in the Bo’st‘qn‘ :
area. T T

(Although the harmful= génetic effects of one ‘hallucinogenic
have recently been discovered, we nevertheless feel compelled 104
amine the awesome implications of drug use for 1elzgzous thznkm
Editors) : ‘ ‘
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sychcdekc sesswn. In. the experlence, consciousness and ego become
ne comes to v1ew the world no Ionger from the contextual

. “I” can somehow stand

at play.

e” who |

«',,‘see s to belong to the kind of toy world ‘one sees when takmg off in an
} '1ane) is' the entire active material universe: on the side of the “1,”
ne of a Western batkground, stands He who looks on from beyond.
e most dlstmctlvelv non-Western aspect of this God-image, inci-
ntally, 1s that here He who looks from beyond cannot suppress a
smile: The ‘world i simply much too cute to be an object of cosmic
- wrath. Visions of the laughing Buddha who knows it’s all a joke. . ..
_ Together we look from beyond. God and I are not yet one at this
‘ -point; but 1 have taken the first step: I am learning to sec things lrom
. ~his pomt of view. That which I thought was all terribly real just u few
- moments ago NOwW seems to be part of a gleat dramatic role-plaving situ-
dtion, a cosmic comedy which this “me” has to play out for the benetit

" ofhis audience. I am overwhelmed by my dramatic style, and the world’s

. I suppress my desire to applaud, waiting patiently for the end ot the
‘act. I'no longer think that anything is “real” down there on stage, but
I feel truly awed by the artistry of it all. v

This perspective has a particularly close analogue in the histony ol
Jewish thought. One of the great systems ol FlaBial) mysticisins s that ol
. Reb Aaron of Starroselje, who bases much of his thought ona distinetion
“between truths and realities “from God's point of view and “lrom nuan’s

“point-of view.” Reb Aaron hesitates, along with so many other Western
N o 4

»'»r“nys.tics,'to call our world of time and space wmere iltusion. (The Zolio.
oin calling the universe of ordinary consciousuess the “Abna-De-Shikra or
< World of Deception, is more radical here.) Rather, savs Reb Aaron, we

must learn to speak of two levels of reality. In order for “down' con-

sc1ousness to furiction, this world must be scen as somchow real. From

man‘ pomr. of v1ew, timé, space, selthood, and God's otherness are all

to be taken quite seriously. Seen from beyond, however, world and ego
are but aspects of the same illusion. From God's point of view, only
God can be called real. The mystic must learn to balance himself be-

ween ‘the two standpomts never falling too far off the tightrope into
e ther one. Of course the Kabbalist, would never have been so immodest,

5 to tell us openly that. he’ personally had been “high” enough to see
~th ‘world from God's point of view. He doesn’t have to tell us. Assum-

sumption throughout), the pomt is quite obvious: wth t

pneumatic keys, man can come to se¢ the world as it ‘is'% wed. from’
above. One who has read Alan Watts’ descnptlon of psychedelic- exper:
icnce in The Joyous Cosmology might ' feel much at home with:Reb

\Iow the serious ]ew1sh theologlan might rise in protest How ca:
you dare to equate the vision of Reb Aaron, who labored humbly ()
years and meant his system to encompass answers: to tlmeless heo-
logical issues, with something you describe in such ternbly frivolous
terms? 1 would admit, of course, that there is' a tremeridous dlﬁeren
in tone between the writings of the Kabbalist and that wh1ch we. eEm
to experience. This is precisely one of the great advantages or drawbacks
of psvchedelics, depending upon where you stand. Because iystic"in-
sight came so hard to most mystics, their words came out heavy a
awesomcely serious. Only a rare figure, a Bratzlaver for e‘cample, could
muke his theology dance. But when one can flip into- mystic consaous-
ness as casily as one swallows a plll the whole thing is so much llghter
that it almost cannot be “serious.” Indeed, nothmg remazm serlous. on
the next wave of acid one can flip out again, go another rung hlgher,. and
watch Reb Aaron's system too become part of the, Joke, - : o

P'iining now from a description of psychedelic perspective ;to--a;,'
discussion ol the content of the religious insight that comes to the psyche
Jdel vovager, our first encounter is with the age-old metaphys1cal/m 5-
tical pnoblem of the nature of change. As we step back and view the
world as outsiders, we observe that everything about us, 1n'lu(lmg our
own selves, is involved in a seemingly never-ending flow. All is becommg,
moving. I blink my eyes and scem to reopen them to an entn"ely new
universe. one terribly different from that which existed a moment ago »
I think of Hesse's image of the river of life with its countless changmg ’
foyms. Yes, but at the same time one seeks a metaphor that makes: for
bolder colors. Everything that is stands comstantly rcady to reorgan é
itself into new molecular patterns, to burst into hitherto undreamed—of”
[orms of life. Kaplan’s “God as Process” becomes. attractive (has'he been
there?), but only for a moment. For béhind the constantly changmg
patterns of reality, or—better—within them, something remains the same.
1f there is a “God” we have discovered through psychedellcs He is the
One within the many; the changeleéss constant in a world of change,
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evel I perceive this ci;uali'ty’:thréi;gh the perception of ex-
relativtly externall) phenomena: the face of the friend in
ont 6f me may change 2 million times, may become all faces or may

be me ‘The Face. All‘this' happens—1 do not experience at is “hallucina-

n”yet somewhere in the bottom ‘of my consciousness I know that

efoi_r_e‘fme stands my friend, unchanged. Everything has been changing, .
but nothing has ckanged. On a still more profound level, one experi- -

" ences this paradox of change and constancy with regard to oneself. I
~encountef my own consciousness at any given moment in a psychedelic

' ﬁ,yoyagev"f)nly in‘terms of its contents. My mind, now more than at any

I other time, is. filled to overflowing with fast-changing images and count-
“less i_nterWeavirig patterns. In the face of this, the continuity of con-

 sciousness from:one moment to the next is to me the greatest of miratles.
" All.is changing, and my mind seems constantly on the verge of bursting
““into the shrapnel of its own perceptions—and yet somehow “I"” remain.
ﬂ_;Sp‘z'li:e‘, time, and consciousness, insofar as they can be distinguished from
one another, are all going through this same infinitely majestic but
. “terrifying ‘process; they arefall rushing constantly toward the brink of

‘A_"“Bang.!” disintegration, but just as they reach the far limits of existence

""they turn around and smile. Relax; we haven’t moved at all. "Olam’ -

- :‘_Shahah’e,—Nefesh; Space, Time, and Mind, says the Sefer Yetsirah, are

playing the same games. The miracle of how all three remain constant
in’ their change, how their oneness persists through their wever-ending
multiplicity of forms, is the essence of religious wonder. Somehow the
Principle of Paradox which allows for this coexistence seems to want
to be capitalized. . . . ' '
Now it seems to this reader of the Jewish mystical Titerature that
" here we have encounteregl one of the basic motifs of Kabbalistic thought.
he Kabbalah speaks of:two aspects of the divine Self: Eyn Sof or "The
'_ndlesé,” and the Seﬁro‘ ,~the various aspects of God’s active inner life.
Insofar as God is seen as Eyn Sof, he is in no way subject to change or
multiplicity. He is-eternal oneness, possessing no attributes, no person-
lity, no specific content of any kind. And, in a certain sense, He is all
ere is. The seeming éeality of God as Sefirot, let alone the illusory
reality of this “World of Deception,” are nothing in the face of the One.
It is-only through the veiledness of the One that the many are granted
sme form of existence, The enlightened are at moments able to peer
through the veils, and ;aiﬂch‘ a glimpse of the Reality within. Insofar as
.God is the Sefirot, on the other hand, the near antithesis is true. In the
‘Kabbalists’ descriptions of God as Sefirot we find a brightly colored pic-
ure of infinitely varied forms of divine life. God loves, gives birth, is

Himself born, unites and separates, pours forth multic

withholds it when it becgmes too strong; -tragicall

combats evil, etc., etc. While mothing can be said-of God as

virtually everything can be said of God as Sefirot. Here there is'n

to the ever-flowing and ever-canging face of the divine per: nalit

as Sefirot is in a sense closer to the dancing multi-limbed gods of the
Hindu myths than He is to the heavy seated God of the West, who onl

by cosmic Herculean effort can be moved from the Throne' of Justic

to the Throne of Mercy. Countless images can be used to describe  th:

Sefirot aspect of the Divine. God is water: the various aspects of His self

are streams and rivers flowing into the cosmic sea. God is'ﬁ,re:'

and the red of the candle’s flame uvnite and rise into unlimited divin
white. God is speech: from the hidden chasms of heart.and throat,  th
Word struggles forth to emerge from the lips. Perhaps most striking
God is male and female, eternally seeking sélf—fulﬁlll‘rnent,.thr()ii’gh a
union that has been rent asunder. In short, the Kabbalistic 'descriptibri :
the two faces of God seems st.rikingly’ similar to that which we have met:
in the psychedelic experience. Reality is many-faced and ever-changing,
and vet the One behind it all remains the same. ‘ Ty

Students of the Kabbalah' have generally shied -away from ;his kind
of experimental analysis of the Kabbalistic God-image. Those trained in

Religionsgeschichie have seen the duality of Eyn Sof and Sefirot as-a”

historic combining of Neoplatonic and Gnostic conceptions. Othe
moceeding from a more philosophical background, have viewed : this”
duality as an attempt to solve the philosophic problem of how the-many/
proceed from the One. But since we are after all dealing with mystics,
an explanation which takes the inner experience of the mystic into ac-:
count might prove to be more fruitful. Our claim here, of course,
that on this level one can learn of the classic mystical experience fro
the psychedelic. When we further compare both the psychedelié TEpOrts
and the Kabbalistic doctrine with the myths of oneness and; change ;
IHindu mysticism, we can only conclude that psychedelic expverim"e"nt‘sv‘
have indeed led us to one of the majoi mystic insights--com’mdn to
Fast and West. ' : S
Within the context of this same distinction between Eyn Sof a‘ii({
Sefirot in God, we might mention another parallel we find between
Kabbalistic Judaism and the religious viewpoint that seems to be emerg'-;,
ing from psychedelic experimentation. As we have seen, the Kabbalists.
were hardly afraid of using imagery in speaking of -God. On the ‘con-’
trary, they were far more daring and creative in their use ‘of religious.
imagery than Judaism had ever been. Yet they knew enough to main '




fr wing attitude toward their own metaphoric creations. Images
Kabbalistic literature ate beautifully inconsistent. Intentionally mixed
métaphots .abound' in the Zohar: in’the midst of a passage describing
Seﬁ%ot‘_s'patterns of light, the light imagefy will suddenly turn sex-’
; imes; human imagery will quietly dissolve into images of
They tacitly knew well that ail their images were of value—and
‘that none ‘of them was itself the truth. The anonymatls mystic who
enned the Shir-Fa-Kavod-knew this well:
They imaged You, but not as. You are;
They adjudged You only through Your deeds.
“They cpnceived of You through many visions,
Yet You remain: One, within all the images.

* Images of the: Sefirot  could be taken seriously without being meant
lipgrgilly; for Eyn Sof itself, no images were allowed at all. As a matter
of f?“i the taking of any image for God too literally, or the divorcing
: f.‘ra,‘particu_lar image from its intentionally amorphous context, was
“considered by the Kabbalist to be the very heart of idolatry. The Kab-
balist’s consciousness was sufficiently expanded (an expression often
: found in the later Kabbalistic literature: Gadlut Fla-Mohin) that he
~:¢ould see through his own image games. . /

Similar processes seem to be a common part of the psychedelic
voyage. A; various stages of increasingly intensificd (‘Onsri(msn(‘ﬁ's, almost
gnything that catches the traveler’s eyc can be converted into a meta-
sphor which for the moment secms tremendously rich and significant.
Loqking at a‘picture, contemplating a certain word—suddenly \;'e under-
» ‘stta)nq' what it‘is “all” about. Like the author of the Zohar looking into
- -the candle; and suddenly discovering a new way of expressing the Great

‘T_rutlh,kt'he psychedelic voyager, if he allows himself to “groove” on
-.almost-anything for a while, may come up with an image which pro-

- “duces:great excitement. Indeed, this is one of the great “pastimes” of

- people under the influence of p'sych‘edelics: the construction of elabor-
‘ teand often beautiful systems of imagery which momentarily seem to
" contain all the meaning of life or the secrets of all the universe, only
‘..kt‘o"-pu»sh' beyond them moments later, leaving their remains as desolate
-2, t_he_ruins of“a child’s :castle in the sand. No metaphor is permanent;

. one can always ascend another rung and look down on the silliness of

,vgf.iat_‘ appeared to be revelation just minutes before. Most important, in
_ thls ‘pgteqtlally constant drive upward, outshooting all images, one can
g ??i‘tCh_i?: glimpse of what the Kabbalists ' must have experienced as Eyn

-

Sof: expanded-consciousnes?s seems to have no limit, except that;
degree of intensity that the mind can stand.. Reb: Nachman Bratz
speaks of this in startlingly contemporary language '
panded to the point where it becomes limitless - (Eyn Sof is the t
uses!), and it has difficulty fitting into the brain when it seeks to-

Now again we have a difference in the degree of seriousness. with

the whole mystic venture is taken. For the classic Kabbalist the ima

lLis tradition were, if not absolute truth, nevertheless etérnally. v
approximations of aspects of the divine reality.” For Kcontem'pg'r j

pers, for whom all this happens so much more quickly, simila;

may be nothing more than a moment’s heavenly entertainment. But this
in no way contradicts the impression that the states of consciousness
reached are in some manner the same. Both find that image and met
phor are the only tools that language can offer .them which: may be. of
value, yet as both confront the Ultimate they are forced to leave all

inages behind. o _ S
it is in part for this very reason, so well comprehended by Western
mystics, that most psychedelic'voyagers have sought their religious guld—
ance in the traditions of the East. In the East, the distinctiopjbetwgeﬁ
image and reality appears to have been better preserved, at least in
suchh “intcllectual” circles as those around Vedanta and -Zen." Both
Judaism and Christianity, as taught and practiced in the last few.cen-
turies, have neglected some of the most sophisticated elements of their
own waditions, including some of those insights which would bé “of
cicatest value to us today. Judaism as Wpresented today knows dt_hing
of God as Fyn Sof; it has lost the creative mystic drive which led beyond
its own images into a confrontation with the Nothing: The Judaism
which contemporary Jews have inherited is one of a fathervbﬁg'ﬁfe"Wh‘o’
looms so large that one dare not try to look beyond ‘Him, We h‘a‘v,e‘
indced become trapped by our image. The Kabbalists“knew ‘Well that
God-as-lather made sense only in the context of God-as-mother, God-as-
lover, God-as-bride, ctc. They played the image game with_great del
acy; their descendants have forgotten how to play.b Perhaps
tragically of-all, the Father Himself has lost His power.jWére it nqr._‘f
guilt feelings and some sentimentalism on the part’ of ‘His most’ loya
children, He might have been put to pasture long ago. Sophisticated
Eastern religionists never took their god-images so seriously -t‘ha‘t_"bthey\
had to undergo the trauma of their decay and death. G
From the perspective of this»psychedelic/mystic-’insi‘gh% :

tional Western. religion seems to have fallen prejr'to a-psycho
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N Deeply tled to this problem of 1mage father image, and religious
"»'.reahty 'is_the- whale question of inner freedom in the religious con-
M_scrousness The psychedelic experience is generally conceived of as
o ternbly exhlhratmg liberation. When one allows oneself to ascend into
“the rungs of consc1ousness associated with “God's point of view,” one
“releases oneself from the bondage of all those daily ego problems which
' :unul now had seemed ‘so terribly important. Conventional strivings for

g ’achxevemem or success seem to have been just so many meaningless webs

in whlch the Self had become entangled. Now one can see beyond them,
and- their emptmess lies bared. This is of course the real meaning of

droppmg out” in Leary’s slogan. In the face of the magnificent reality
now’ revealed to me, 1 am truly amazed that just yesterday my ego was

anue about the silliest things imagineable. 1 try to reconstruct my life
'4 1] the basis of" this psychedelically induced moment of truth. 1 resolve
S to- stay out of bags, to maintain this freedom from the trivial as |
‘-reenter my former worlds.

Mystics of all traditions have expenenced this same liberation. In
"Judalsm it is a part of the “negation of the Is” (thul he-Yesh), or it 1s
. sometimes more, specifically referred to as the “stripping off of the
' ‘physmal" (Hitpashtut ha- (xashmzyut) The voyager reaches the rungs

vhere all his physical needs, all his this- -worldly preoccupations, are left
ehind. They no longer matter to him; their vanity has been revealed.
his, for-example, is the interpretation that some of the’Kabbalists give
‘to‘th_ekact of fasting on Yom Kippur: on the day of the great confron-
ation, man transcends his own physical self. He has become angelic;
‘that is to say, he has been liberated from his ordinary earthbound con-
text: 'Thls of course is virtually the antithesis of the. way Yom Kippur
in non-mystical Jewish theology. Yet generally for the Jewish
_‘mysnc thls hberatlon is carefully held in check. In the Jew's relation-
ship tQ God, the rmage of serving was of tremendous power. Man’s
mystic-liberation .was not allowed to Hourish for its own sake. Rather
“to permit him, by throwing off the yoke of enslavement to this

o take upon himself the yoke of service of the kmgdom of

This is not to say, of course, that there is no joy in real Jewish

‘WOrShlp Jews knew well how to “serve the Lord w1th gladne:

for the modern man seekmg mystrc awareness of the D ne‘ the image

of our religious encounter, even ifitis mystlc, cannot cou er
that we are chlldren of the post-Nletzschean world we wan &

one that leads us to His service. -
ThlS 1s not to say that none of the tradluonal forms o

can be reborn if we allow them to undergo a baszc reonentatzon
mg The . attempt to mstlll the liberating effects of psychedel

were used to some extent by the Kabbalists, those of us who have’ gaine
religious insight through the use of drugs might indeed: find grea
excitement in the ritual life. Compulsive or legalistic attitudes toward
ritual we will of course find repulsive; ritual must help us to be mor
free, not bind us. Those of us who do know. of the gentle poetry‘that
still to be found in the Sabbath and the Holy Days would like to open:
up to that poetry, seeking in it the reflection of what we have disco ered’
within. We are wary of bemg “hooked,” or of being tied into a religious
community with which we have terribly little in common—but we'do’
want to try.

Of particular relevance here are those rituals which have so: mu
to do with the sacred in time. The religious view of sacred’time, so
essential to Judaism and yet so alien to the modern—even observan
Jew, finds its parallel deeply engramed in the psychedelic expenen
As with the Hasidic Sabbath, time in psychedellc consciousnéss takes on'
a cosmic co—ordmate The moment exists, but etermty is mysterlously




't} at Kabbahstlc theology is all about. Creation happened ‘creation was
Lent: Yet creatlon still happens‘ All future moments were con-
is renewed in every moment

the "Nothmg, mto ever-new forms of life. The world in wlnch the Kab-
balist livé§ is, in one of his greatest symbols, a universe of eternal birth.
" "This is perhaps even more true of Sinai. On a certain day in the
onth after the Children of Israel had left T(T\pt God who 1s
“beyond time” and who - is Himself called “Place” for He is beyond the
totality of place, came down upon the mountuin. C()mhic space and
ridless time enter into union with the here und now. And then, because
~of ithat union, Sinai becomes a moment that can live forever, Fvery
“moment and ‘every place: according to Hasidic doctrine, contains within
itself a Sinai waiting to be discovered. T'he Toral is cver being given:
the moment of Sinai, having tasted of etcrnity, can never die. One feels
that certain of the Hasidic masters would huve smilingly understood:
;Watchihg the silence and rush of a waterfall in New Jersey, we stood
"before Sinai. ' v

The eternal moment. Having been given ringside seats from which

- ;fo witness the struggle, dance, and ultimate union of the Forever and
";"thé Now, we have the exhilirating fecling of having scen through a
‘great illusion. We had been nkm" time so serfonsly until now: sud-

. »‘.‘denly, having peered through to etermu time has become a joke.

i We live in temporal and trans-temporal realities at once. All that
"»gwe have said with regard-to constancy and change seems to apply equally
-itoleternity and time. Both are fulfil led through their union. Alan
Watts describes the experlence this way: “At some time in the middle
of the ‘twentieth centyry, upon an afternoon in the summer, we are
sitting around a table on the terrace, eating dark homemade bread and
drinking ‘white wine. And yet we seem to have been there forever, for
he péople with me are nc longer the humdrum and harassed little
'persopalmes with names, addresses, and social security numbers— the

e specifically- dated mortals we are all pretending to be. They rather

a‘ppeaf as ilhmortal .archetypes of t‘hemselves without, however, losing

scene mxght begm to look sxgmﬁcantly dxfferent

As we turn to a discussion of the deepest, sunplest and
cal 1insight of psychedelic/mystic consclousness, we. balk béfor
enormous difficulty of expressing it in terms that will not be offens
to the Western man, and particularly to the religiously sensmveJe
1 his insight has been so terribly frightening to the. Jewish consciousnes
so bizzare in terms of the Biblical background of all Jewish faith, th:
even the mystics who knew it well generally fled from. fully spelh 8
out. We refer of course to the realization that all reahty is one with the
Divine. Tat tvam asi, in Hinduism: “Thou are God.” The Hindw mystic
stys it unabashedly: Self and self flow together; Atman and. Brahmah
are one. T'he game of Western consciousness, including most of Western
religion, is truly threatened by such a claim. We have built all- of our
colossal civilizution on the premise of the reality of the individual ego,'
our very rehigion and ethics assign limitless 1mp0rt4nce to the decisions
and confrontations of the separate human self. Judaism-.from-the Bible
dowit 1o Buber and Rosenzweig has been the religion of God’s dialogue
and cornfrontalion with man. It God and man are truly one—if separate
identity is really but a veiling of our true oneness—what has .all the”
game been for?

‘I'he question is more urgent than just one of mstltutlonal vested
interest. Our very notion of sanity in the Western world is here bemg
called into question. 1f the self and its everyday vision are said to be.
tllusion (or at best half-truth), what place is left for sanity as _1:he“ ability.
to distinguish the “fantastic” from the “real”? If inner vision. (dr
induced or not) is to replace scnse perception as the most appfopriate
vehicle for man’s apprehension of “reality,” is not. the psychotic ‘perhaps
the most enlightened of us all? These questions have deeply bothered
both classic and nodern mystics—as well as their detractors: They ce
tamly [orm-the basis for the classic Jewish fears of mystlc study affectlng

“burning” the unstable and the young; they also legmmately en er -
into the reasoning of those who demand sensible soc1eta1 controls of the -
use of psychedelic drugs : o




emture of the Kabbalah .The Shechmah the last of the ten
ot within ‘God, also contains all the lower worlds within itself, As
'(;o achieves His own inner unity, all the worlds, experimentally 1mply
g the- mysmc s own’ soul as well, enter into the cosmic One. The human
“:soul, accordmg to mystic doctrine, is in some particular way “a part of
[n an oftrepeated parable of early Hasidic literature, the
e son ‘of the King, when entering his Father’s palace, discovers that
the very’ palace itself, insofar as its chambers separated him from his
father, is mere. illusion. Scholem describes the stage in Zohar’s thinking
S which the human “I” becomes but an echo of the divine “I”: “the
_poi t where man, ‘in attainiug the deepest understanding of his own
self, becomes aware of the presence of God.”

JIn a parucularly poignant passage, and a most revealing one in
:terms. of classic Jewish Hesitation before the identity of God and sell,
the Maggid of Mezritch asks God, as it were, to step outside of man for
a moment, so that man can play the confrontation game. To paraphrase
him; “I know that 1'have no real existence outside You, but there are
-2 timies when my. needs require that I feel I am standing before You. Let
" me be for a few months, so that 1 can ask You to judge me, without
~"Your having to judge Yourself

Psychedelic consciousness knows this experience. We too, like our
; im_’yst_ic fotebearers, are overwhelmed, exhilirated, and frightened by the
" “knowledge. There are times when we want to shout it in the strcets, to
/turn men on to the awareness that all of them are God. There are also
timés when we want to come back, to live in the world where man is
‘:man In order to do this, we are even willing to pretend that man is
'man and God is God. But we know that this is a game; we cannot re-
tract, Because we have.the hybris to admit to ourselves that we have
-been’ there, we are doomed to live here with a boundless liberating joy,
ir.hat we fear to express, lest we be seen as madmen.

But eéven then we have a role to play. Our society suffers. greatly
' “’from a “lack of madmen.

: leos Kazanuakls speaks of man’s search for God as an-ascent up
a seemmgly unassallable mountain. Men 'have been climbing for count-
ss_generations; occasionally one of them comes to face the summit.
‘here are ledges and cliffs. ‘The higher one goes, the greater the danger
of fall'ng Our forefathers were experts at chmbmg the mountain.

Kabbalists generally climbed slowly, dehberately, -
step. They were equipped with roadmaps that had been tested and fou
good. for centuries. Nearly every inch of the mountamrwas chartes
there occasionally was a slip-up, it was usually by one of those wh

to chart a bit of a new path for himself. The task was fo mida ]
trled some fell, but a good number came near to- thelr' art

Today we no longer know how to read the roadmaps :In any case
they would do us little good. They were charted for hikers. We are
driving up the mountain in a fast car, equipped. with brxghtly flashing:
multicoloted headlights. We will get there faster and more eas11y f
we get there at all. ‘ o

Perhaps you will pray for us back in our v111age in the valle
Strange: up there, hlgh on the slopes of the mountain, we seem; to: orget
how to pray. .

BLACKMAN AND JEW
Joel Ziff

The Jewish Community has always been deeply commxtted to th
struggle for human rights. Not only has the Jew found that an. 1mmoral
socicty eventually directs its prejudices against him, bu rehglous tr:
ditions require the Jew to act even when it is not in his immediate
self-interest to do so. In the United States, the efforts of Negroe
attain equality of opportunity have attracted’ jewxsh support rangmg :
from simple resolutions of sympathy by communal groups to. ‘larg
scale financial support of orgamzatlons such as NAACP CORE’ and
SNCC, and from involvement in “self-help” programs in’ ghetto are
to active participation in freedom rides, sit-ins, and voter regi
drives. : :

It is not the purpose of this article, however, to ]ust .
volvement in social issues, but rather to examme the nature and pro'

Educatzonal Program.




